This is a reproduction of a library book that was digitized 
by Google as part of an ongoing effort to preserve the 
information in books and make it universally accessible. 

Google" books 

http://books.google.com 




Frank Weston, D.D. 






/A* 



Q SL. 2724. 





Digitized by 



Digitized by 




The Revelation 
of Eternal Love 



Christianity stated in Terms of Love 



BY 

FRANK WESTON, D.D. 

BISHOP OF ZANZIBAR 



A. R. MOWBRAY & CO. Ltd. 

London : 28 Margaret Street, Oxford Circus, W. 1 
Oxford: 9 High Street 

Milwaukee, U.S.A. : The Morehouse Publishing Co. 



Digitized by LjOOQle 




Firit impression, 1920 




MOV. 




Digitized by 




CONTENTS 



CHAP. 

I. 


The Fulness of Love 


_ 


PAGE 

I 


II. 


Creative Love 


_ 


I 6 


HI. 


Created Centres of Love - 


- 


- 3 * 


IV. 


Centres of Sin 


- 


- 46 


V. 


The Response of Love Incarnate (i) 


- 63 


VI. 


The Response of Love Incarnate (ii) 


- 79 


VII. 


Atoning Love (i) - 


_ 


- 97 


VIII. 


Atoning Love (ii) - 


_ 


- ”4 


IX. 


The Spirit of Love 


_ 


- 131 


X. 


The Kingdom of Love 


- 


- 1+6 


XI. 


The Temple of Love 


- 


- 161 


XII. 


The Authority of Love 




OO 

1 



Digitized by LjOOQle 




NOTE 
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revision since their original publication in The 
Treasury in 1919-20. 



Digitized by LjOOQle 




THE REVELATION 
OF ETERNAL LOVE 

<VMf> 

I 

The Fulness of Love 

T HERE are many ways of approaching the 
doctrine of God and the creed that is based 
upon it. On this occasion I propose to start 
from St. John’s statement — God is love. In 
support of it we may quote our Blessed Lord 
Himself. His whole teaching is based upon 
the fact that God is His Father and our Father. 
God is Father : God is love. 

I 

We must, then, at the start inquire how far 
this statement takes us. What do we understand 
by love ? This is a question we can answer out 
of our human experience or, at any rate, out of 
our own knowledge of human ideals. It is 
a practical, as well as a metaphysical or psycho- 
logical, question : and a practical answer is all 
that is needed for our present purpose. 

B 
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We may begin our answer by noticing the 
difference between love that is not fully returned, 
and love that has found its satisfaction. Love 
that is not fully returned implies an unequal 
relationship between two persons, one of whom 
pours himself out in the service of another with- 
out receiving an equal service in return. As an 
example of this we may take an ideal mother and 
a somewhat self-centred child. In such a case 
the mother’s whole being is gladly, freely, wholly, 
given to the child ; while the child’s being is 
grudgingly, and only within limits, given to the 
mother. There is a relationship between them 
that may rightly be called a relation of love ; but 
it is not a perfect relationship : the two terms of 
it are not equal in their degree of self-surrender. 
In a perfect relationship of love the two terms, or 
centres of active love, show each to the other the 
fullest possible self-surrender, the two offerings 
being mutually adequate. 

The relationship of love that may be called 
perfect, as between human beings, is that of the 
ideal husband with his ideal wife. His whole 
being is given to her ; her whole being is his ; and 
each one finds self satisfied and complete just in 
the measure that it is lost in the other, and comes 
back again from and with and in the other’s self. 
Their love is thus one, and one only. It is one 
love in which the two centres of active love are 
become one. Fulness of human love is this one, 
joyful love in which two are become one. The 
joy of love is the joy of each in finding, in one 
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and the same beloved, an object to which to 
surrender the whole being and a subject from 
whom the whole being comes back enriched, com- 
pleted, perfected. 

Love, at its highest, is the perfect relationship 
of joyous satisfaction in which a human being 
finds himself fully in another to whom he has 
freely given himself. 

I lay stress upon this word relationship, or 
relation. Love is essentially a mutual relation, 
in which two are as one. Two human beings 
stand alone. They meet. As two centres of active 
love they are mutually attracted, with the result 
that a relation is set up between them that we 
call love. Each one of them has become a term 
of a love-relation, and in that relation is the 
fulness of love in which the two centres of love 
are one, while yet their individualities remain. 

I am not careful to argue that such love is 
always between man and woman. It is possible, 
no doubt, in some rare cases, between parent 
and child, as between friend and friend. Some 
of us may recall such instances. 

II 

God is Love. We have seen what it is we 
mean when we speak of human love. And we 
must now ask : Is there any essential opposition 
between human love and God’s love ? I am sure 
we may take it for granted that true human love 
is contained within God’s love, however much 
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4 The Revelation of Eternal Love 

God’s love may excel it. Otherwise all union 
between God and man would be impossible. 
And not that only. We should have no right 
to name God’s love : for we have no knowledge 
of love except what we mean when we speak of 
true human love. 

The least, then, that we are permitted to say 
of God’s love is that it implies a perfect relation- 
ship of joyous satisfaction in which the eternal 
Source of Love finds Himself fully in one who is 
as truly eternal Love as He is. In short, eternal 
Love implies a relation of love in which two 
eternal Centres of active love are one, joyful, 
and satisfied. Of these two Centres, we call one 
the Fount of Love and one the Response of 
Love. The Fount of Love is He who gives 
His being, wholly, freely, joyously, and finds 
Himself in the Response of Love. The Re- 
sponse of Love gives His being again to the 
Fount, as wholly, as freely, as joyously. The 
two are one ; yet are they distinct as Fount and 
as Response. 

This, I say, is the least we can declare of 
eternal Love. For this is what we know about 
human love. 

There is, of course, more that we may and 
must say. Human lovers exist before they 
meet. They lead separate, partially independent 
lives until love unites them. Their capacities 
for love are not always mutually adequate. Not 
so is it with eternal Love. Because He is eter- 
nal, the Response of Love has no separate, inde- 
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pendent being. He is, because the Fount of 
Love gives His being to Him and must receive 
again the very being He gives. Did the Response 
receive less than the Fount’s being, or offer less 
in return. He would be no adequate Response 
of Love. The relation between the Fount of 
Love and the Response of Love is eternal. 
No creature shares it. It is a relation between 
equals. Apart from it there is no love, no 
God. And because of it there is Fulness of 
Love in heaven, and there is human love here 
on earth. God is the Fount of all love, as He 
is Fulness of Love. 

Sometimes we contemplate eternal Love in 
His fulness, without analysing the eternal rela- 
tion of love. At other times we contemplate 
Him Who is the Response of Love : and in so 
doing we dare to analyse the relation we call 
eternal Love. There is no doubt that if God 
be love, in any real sense of the word, this 
relation of eternal Love, this relation between 
Fount and Response, is true, valid, and essential 
to sound thinking. 



Ill 

But we cannot stay here. There is one step 
more that, in our analysis, we are required to 
take. 

Go back to our study of ideal human love. 
We saw two human beings made one in a rela- 
tion of love. The one gives all he is and has to 
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the other, and receives it again in and with the 
other’s being. That which is given and that 
which is given back again are two and yet one. 
The lover is himself ana his beloved ; his beloved 
is herself and her lover. What he gives is his 
only at the initial giving ; after that it is hers as 
much as his. While what she gives back is 
never hers alone ; it is his as much as hers. 
There is, I mean, a spirit of mutual love that 
takes hold of both, enriching their love, unifying 
it, and making it perfect. And, of course, it 
comes from above, from eternal Love Himself, 
no matter by what natural paths it may reach 
them. 

Therefore in the relation we call eternal Love 
we need not hesitate to postulate a Spirit of 
Love. 

What the eternal Fount of Love gives is His 
as He gives it : but it is not only His as He 
receives it again. What the eternal Response of 
Love receives is not His as He receives it ; yet 
it is His as He gives it back again. 

But in eterpal Love, just because He is eternal, 
the giving does not go before the receiving ; nor 
does the giving back come after the receiving. 
Eternity knows no before, no after ; it is just 
the joyous fulness of Love, without beginning 
and without end. 

It follows, therefore, that what is given, 
received, and given back again is common to 
both the Fount of Love and the Response of 
Love : it is one with both. In fact, it is the 
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Spirit of Love. The Fount of Love is Love 
giving ; the Response of Love is Love re- 
ceiving and giving again ; while the Spirit of 
Love is Love who is being given, received, 
and given back. Only so is eternal Love the 
pure activity, actuality, or act, of joyous, per- 
fect love. 

The joy of loving and being loved is that the 
love received again is the free gift of a joyous 
giver, whose gift is one with what he himself 
receives. 

In no sense, then, is eternal Love a mere 
unit with three manifestations. In order to be 
perfect act of love, eternal fulness of Love, He 
must be a threefold relation of mutual joyous 
love. 



IV 

At a first reading all this may appear as an 
attempt to justify the doctrine of the Trinity by 
the analogy of human love. Indeed, it is not 
so. It is an attempt to state what exactly a 
Christian man commits himself to when he starts 
from S. John’s definition of God as love. Nor 
should we be frightened of logic in this connec- 
tion. It is true, you can have too much logic 
in explaining the invisible by the visible. In 
this case, however, we are in a very fortunate 
position. We are dealing with love: And love 
is far more than a merely visible characteristic 
of the human heart. Love is the very centre 
of our being. And we are perfectly right to 
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require in divine love what we know to be 
essential in human love. Even were our theo- 
logians to agree never again to speak of Three 
Persons in the one God, they would yet be bound 
to admit that where there is eternal Love there is 
an eternal relation between the Fount of Love, 
the Response of Love, and the Spirit of Love. 

In the chapters that follow, I have tried to 
discuss Christian doctrine in the terms of Love, 
and of the relationship we call love, without 
drawing upon other categories for my termin- 
ology. 

But, while I have avoided to the best of my 
power the word Person, it is not because I my- 
self share certain modern scruples with regard 
to it. It is simply because it suited my purpose 
to do so. 

I see no reason why the Fount of Love, the 
Response of Love, and the Spirit of Love should 
not be called persons. It is necessary to a centre 
of love that it be free, joyful, self-determining, 
and self-sacrificing. And such a love is, in 
human language, personal. But I do quite see 
how men mislead themselves into a kind of 
tritheism by laying over-much stress upon the 
separateness too often associated with the word 
Person. As if to be a person one must be iso- 
lated and independent ! Whereas, in fact, no one 
of us is independent of his neighbour. So I have 
tried to write of Christian doctrine in the light of 
the revealed truth that God is Love. I have 
attempted to use only such terms as are justified 
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by what 1 have tried to set out above, with 
what success 1 must leave it to my readers to 
decide. 



V 

God is Love. The fulness of God is based 
on the relation of mutual love in which the 
Fount of Love is self-expressed in, and satisfied 
by, the Response of Love ; while the Spirit of 
Love, proceeding from the Fount, is found in 
Him again as the Response of Love’s joyous gift. 
God is one pure act of love. So speaks theology. 

Let us turn now to the task of finding the 
living truth contained within these words. God 
is Love Himself : Love the source and giver of 
all human love. When a human lover seems to 
turn from his beloved to the God who gave her 
to him, he does not in fact turn from her. He 
finds her in the Fount of Love from whom 
she gains her love, in whom she loves him, and 
with whom he and she will pass to an ever- 
deepening love down and beyond the ages. So, 
too, when the ideal mother seems to turn from 
her well-beloved child to God who gave him to 
her, she does not in fact turn from him. She 
finds him in the Fount of Love, the principle 
and power of mother-love ; she finds him in 
eternal Love, in and with whom she and her 
child are for ever held in an ever-deepening 
union of love. 

Thus it is never true that God takes a loved 
one from us. The truth is that the loved one’s 

c 



Digitized by LjOOQle 




io The Revelation of Eternal Love 

earthly existence, under a visible form, ceases ; 
while the loved one himself remains closer than 
ever to us, because we ourselves are one with 
him in the embrace of all-containing Love Him- 
self. We cannot, therefore, love any one too 
much as long as we love him truly ; that is, as 
long as we love him in God, whose love embraces 
him and us, and holds us together. 

The millions who have passed, as we say, 
beyond the veil during the last few years, 
whether by act of war or by sickness, are in 
no true sense further from us than they were. 
On the contrary, they are nearer to us ; because 
they are a stage nearer Him in whom they and 
we are knit together in our relationship of mutual 
love. 

Unless we can bring ourselves to grip this 
fact we shall not understand how God is Love 
Himself. 



VI 

God is Love. He is the very power of love 
that works within us. He it is who, within us, 
becomes our energy of love ; consecrating the 
natural affections ; enabling our natural ten- 
dencies to self-sacrifice ; and purifying from 
merely earthly passion the relationships that 
rise to the perfection of mutual love. 

These past few years have given us a further 
revelation of Love Himself. It is, of course, 
only too possible to read wrongly stories of 
courageous self-sacrifice, patient service, and 
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hidden help, that lend a new brilliance to the 
record of heroic human love. They may be 
taken merely as fresh testimony to man’s 
natural power of self-development. But, read 
aright, they are a revelation of eternal Love 
Himself. All good gifts are from above, from 
the Father, the Fount of Love. 

Each noble servant of his country, however 
ignorant of God or unconscious of His presence 
within, has been to the world a fresh revelation 
of what eternal Love is like. For each single 
man and woman is a particular expression of 
Love Himself, under conditions that allow, 
indeed, of rebellion, but of so fixed a nature 
that no power can quite obliterate it. 

If, then, we will acknowledge eternal Love 
Himself as the giver and upholder of every 
act of courage, endurance, or self-sacrifice that 
graces the pages of the war’s records, we shall 
reach a clearer understanding of the Fatherhood 
of God. 

Again, we shall get further towards a recog- 
nition of eternal Love’s true nature if we will 
only shake ourselves free from some evil, 
traditional ways of speaking about sickness, 
pain, and the like. Upon this subject I hope 
to write in a later chapter ; it is too big for 
treatment here. But this, at least, it is neces- 
sary to say at once. They who desire to know 
more of love must try to stop their tongues 
from ascribing to God sufferings of mind and 
body that come from quite opposite sources. 
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12 The Revelation of Eternal Love 

It is useless to expect to grasp this definition 
of God as Love as long as we regard Him, in 
our daily thought of Him, as capable of actions 
no true human love would contemplate. We 
must learn to distinguish between consequences 
of rebellion that Love faces, and seeks to soften, 
and the direct acts of Love Himself. Most of 
the evidence quoted against the love of God is, 
in strict fact, evidence to the rebellion of man 
against God. 

So, also, in our prayers and intercessions we 
must place more confidence in Love and His 
goodwill towards His children. True, men 
resist His grace, and, with the power of evil, 
upset many a plan of His made for their benefit. 
But it is not Love’s fault. And the more joyous 
our confidence in Love’s power and goodwill, 
the more useful to Him becomes the prayerful 
offering of our hearts and wills. On this point 
it is impossible for a student of theology to lay 
too much stress. We must trust Love if we 
would know Love. 

VII 

But we must go one step further ir we are to 
grasp St. John’s definition, and if we are to enter 
with our Lord into the meaning of the word 
Father. 

No doubt we are altogether right in speaking 
much with the Lord Jesus Himself. No doubt 
they are right who urge us not to forget the 
duty of worshipping the Spirit of Love, lest 
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we come to treat Him as merely a created energy 
of God. None the less we must, from time to 
time, concentrate all our power upon the task 
of contemplating eternal Love in His fulness, 
putting away from our minds both all distinc- 
tions and all images and pictures. 

We cannot come to the Father except by way 
of the Lord Jesus. He is Love’s image in 
human flesh. We cannot do without the 
revealed symbols of the Spirit of Love, the 
Dove of peace and the Tongues of illuminating 
Are. But we dare not neglect the Fulness of 
Love whom the Lord Jesus reveals and the 
Spirit of Love communicates to us. 

Is it, however, possible to pray without mental 
pictures ? Sometimes it is, even for the least 
prayerful of us. To a few it becomes a habit. 
I desire, at this point, to advocate the occasional 
practice of it, so that our theology may bear fruit 
in our lives and prayers. 

Our mental habit of making pictures we who 
are “ not good at prayer ” can restrain, partly by 
an act of will, partly by exercising our faculties 
in communion with eternal Love. We can 
refuse to form any picture in our minds ; and 
then, with heart and will, we can make our 
“acts” to eternal Love Himself. 

( a ) “O Love, eternal Love, I believe in Thee : 
Love my Creator, Love my Father, Love my 
Saviour, Love my indwelling Life, Love the 
very Food of my soul.” 

( b ) “ O Love, eternal Love, I hope in Thee : 
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Love Who lovest me : Love, giver of grace : 
Love, King of glory.” 

(r) “ O Love, eternal Love, I love Thee : 
1 desire to love Thee : I desire to love Thee 
only. Thee above all else.” 

“ O Love, I give myself to Thee : 

Thine ever, only Thine to be.” 

(d) “ O Love, eternal Love, I have sinned 
against Thee : by the coldness of my love to 
Thee ; by my rebellion against Thee ; by my 
want of confidence in Thee. O Love, I am 
heartily sorry : grant that I may never hurt 
Thy love again.’ 

( t ) ** O Love, eternal Love, Lover of all men : 
for Thy sake I will love all men as I love 
myself. Make me show my love to Thee by 
loving them.” 

Acts such as these, made in our own words, 
slowly, zealously, humbly, will teach us im- 
measurable secrets of divine Love. 

And sometimes it will be possible to remain 
silent before Him, leaning on the everlasting 
arms of Love. 

While, at the worst, if the darkness be thick 
and to be felt, out of the silence our hungry 
soul will offer its unspeakable desire : 

“ My soul is athirst for Love.” 

Above all things, do not let us shirk paying 
the price of knowledge of the eternal Love. 

Love to God, on which this knowledge entirely 
depends, must be freely given, from unselfish 
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hearts. It must be our very own before He 
can receive it ; although it comes to us from 
Him. We have to make it our own. Hence 
the darkness. It is in the darkness that our 
love for Him is tried and tested. It is in the 
darkness that we become unselfish. We learn 
to love without feeling His love. We learn to 
offer without feeling His presence to whom our 
offering is made. And in the measure of our 
brave endurance of darkness, whether it be for 
days, here and there, or for months or for years, 
lies the value of the love we offer. 

He who agrees to wait on in the darkness, 
conscious of the cold nakedness of his heart, will 
one day be “ clothed upon ” with the very glory 
of Love, as He folds him in His joyous embrace. 
For Love is our Father. His joy it is to wel- 
come sons and daughters whose confidence in 
Him has stood all trials and temptations, and 
whose desire for Him has been proof against 
darkness itself. 
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Creative Love 



T HE many questions raised in our minds by 
the thought of creation can be largely 
decreased in number by consideration of the 
revealed end of all things. 

Christianity affirms that when all things reach 
their goal, and the purpose of creation is fulfilled, 
God will be “ all in all.” I will not stop to ask 
in what sense God will be in those who have 
rejected Him ; it is enough for our purpose to 
notice that Christianity has no idea of a completed 
creation except a creation that is filled by God. 

Putting the same truth somewhat differently, 
it teaches us that when a man is truly united with 
God, he sees God in all creatures, and finds the 
unity of the whole universe in God. It is not 
that he regards creatures as themselves part of 
God, or substantial emanations from God. It is 
that all material things are in his eyes sacramental 
forms under which he, by faith, perceives eternal 
Love, Who is life, truth, and beauty ; and in his 
view all these sacramental forms have a real unity, 
being held together by the one, indivisible wisdom 
and life of Love Himself. 

Thus to the Christian, as to the non-Christian 
16 
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philosopher, the One who is now seen only 
under the many forms of created life is the final 
object of search. We all seek the One in whom 
the many are united ; in whom the many live and 
move and have their being. We all admit that 
we ourselves are among the many that are really 
contained within the One. For we are, in a real 
sense, by way of creation, “ God’s offspring.” 

I 

Philosophers use the name Absolute for the 
ultimate Reality that lies behind the visible uni- 
verse and contains it all. The quarrel between 
them and Christians is concerning God to whom 
we Christians stand in a conscious, personal rela- 
tion of love. There is a difficulty in some minds 
about identifying our Father in heaven with the 
Absolute, because the Absolute is only the Abso- 
lute as long as we are in no sense outside it. 
Some of them, therefore, tell us to distinguish 
between the Absolute as It is in itself (the whole 
of Reality, including ourselves), and God, Who 
is the Absolute presented to us in such a way 
as to be an object of our spiritual experience. 
Others, like Mr. H. G. Wells, declare that the 
God whom we know and love is essentially 
different from the “Veiled Being” who is the 
ultimate, all-embracing Reality. While others 
try to make all this sound Christian by teaching 
us that the Absolute, or all-embracing Unity, 
includes God and the universe, God having eter- 

D 
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nally become “ limited ” or “ finite.” They say 
He has willed to bring into being others whose 
co-existence with Himself sets limits to His own 
nature, limits that He cannot overstep. 

Now Christianity has a far simpler teaching on 
this most difficult and baffling problem. Chris- 
tianity asserts that God Himself is Fulness of 
Love. And as Fulness of Love He embraces 
within Himself, as ideas or thoughts of His 
loving wisdom, all that exists. He is therefore 
the One, all-embracing Reality ; He is the Abso- 
lute ; but the Absolute is Fulness of Love. That 
is to say, the universe is merely the expression of 
eternal Love regarded as fruitful in creating 
objects of love, and establishing relations with 
created centres of responsive love. These created 
centres have their place within the Fulness of 
Love. They are ideas or thoughts of His wisdom. 
They are not merely created existences over against 
Him, but centres from which a response of love is 
made to Him. The universe has its being within 
the Fulness of Love Himself ; it has its created 
existence in a relation with Him which requires 
of it a response to His love. 

II 

Whatever of paradox or contradiction this state- 
ment seems to imply, is made tolerable when we 
dwell upon the truth revealed about the eternal 
Response of Love Himself. 

We have seen that God is revealed to us as 
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the Fount of Love, the Response of Love, and 
the Spirit of Love. The Response of Love is 
at once the Image of the Father or Fount of 
Love, and the adequate, satisfying Response to 
the Father of Love. We mean that He is what 
He is because He receives the whole being of 
the Father as a gift, and returns all He receives 
as His own self-surrender to the Father. Now 
in the being He receives are necessarily included 
all the ideas, or thoughts, that the Father has as 
eternal fruits of His love. The Father, there- 
fore, in perceiving Himself in His Response, or 
Word, or Son, sees all His own ideas, or thoughts. 
And since that which is given by the Fount, and 
returned to the Fount by the Response, is in 
fact the Spirit of Love, we must admit that the 
Spirit of Love embraces all the Father’s ideas, or 
thoughts. Otherwise were God no true Unity. 

Now let us go a step further. We have said 
that He whom we call the Response of Love gives 
back to the Father all He receives, as His own 
eternal self-surrender. Which means that He 
gives back to the Father the Father’s own 
thoughts — as part of His own self-surrender. 
But the Father’s thoughts, the fruit of His love, 
can only return to Him as self-surrender if so be 
they are real to Him as centres of free-xoill. For 
His thoughts contain the idea of a created centre 
of free choice. If the Word, or Response of 
Love, gives back the Father’s ideas as embraced 
within His own eternal self-surrender, it is neces- 
sary that He also give them existence as centres 



Digitized by LjOOQle 




20 The Revelation or Eternal Love 

of free choice. For His own self-surrender 
must embrace within itself the self-surrender of 
each created centre of responsive love. The 
Father’s ideas of us include all this ; nor are 
they adequately contained within the Response 
of Love unless they are given existence as created 
free agents. 

Therefore Christianity affirms that the Word, 
or Response of Love, created the universe through 
Him who is the Spirit of Love. It declares that 
all who are centres of created responsive love 
must be gathered up into the eternal movement 
in which the Response of Love surrenders to the 
Father the love He receives from Him — which 
love is the very Spirit of Love Himself. 

Ill 

Thus the creative Love is the Response of 
Love giving to the Father, or Fount of Love, as 
a response, what He Himself receives from the 
Father. 

It is not true that the Word of the Father 
gives back more than He receives ; as if the 
universe were a thing He has added to what 
the Father communicates. The Father is the 
Fount of Love and of Life and of Wisdom. The 
universe is just the shape the Father’s creative 
idea takes when it is presented before Him as the 
due response to His creative love. 

If we will accept this point of view, which 
Christianity offers us, we shall regard the whole 
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universe as the setting within which a certain 
number of created centres of love are required to 
respond to eternal Love. He is the uncreated 
Centre of Love, attractive, like a magnet, to all 
the created centres of response. And. His rela- 
tion to each rational being who is a centre of 
response is twofold. For, first, our real being is 
within His mind, as thoughts or ideas of His 
loving wisdom. And, secondly, in order that 
we may freely and consciously respond to His 
love, we are given existence. We exist in a rela- 
tion to Him, as sons to a father, that we can try 
to break if we like. We cannot, therefore, live 
without God ; we cannot live or move or have 
our being in independence of Him. But we can 
refuse to respond to His attractive love. We 
have nothing that we do not entirely owe to 
Him ; we have nothing that He does not give 
us ; but we need not love Him unless we 
like. 

Thus we can arrive at some understanding of 
the universe. 

It is what it is in order that it may be the 
expression of rational response of love to the 
Father. It is to be the home of a family of love ; 
the family of sons and daughters, who rejoice in 
their Father’s love ; a family of brothers and 
sisters, whose relations one with the other are 
constituted in and inspired by the Spirit of Love 
Himself. 

Hence the universe has a beginning. That is 
to say, its dependence upon eternal Love is 
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expressed, clearly and sacramentally, in what we 
call its beginning. God made it. And each 
rational being, who is to be a centre of a response 
of love, owes his beginning to God ; which begin- 
ning is the sacramental expression of the fact 
that he depends upon God. 

And not only this. Because we all depend 
upon one another, it is necessary that our inter- 
dependence be expressed sacramentally in the fact 
that we come in succession ; some before us upon 
whom we depend, some after us, who depend on 
us, and some with us, between whom and us is a 
very real inter-dependence. 

It is futile to discuss whether or not any other 
way of expressing dependence might have been 
possible. All that we know is that Fulness of 
Love is revealed in a threefold relation of mutually 
co-existent love ; while our relation to Him is 
under conditions of space and time, and that 
we are dependent upon Him and upon one 
another. 

Thus to us space and time are necessary con- 
ceptions of the conditions under which God’s 
mind sees our responsive love as freely given to 
Him, not as individual self-surrender only, but 
as the corporate love of His whole family. From 
this we infer that space and time are contained as 
ideas within the Word of God, in whose response 
of love our response is gathered up ; ana that 
therefore they are contained as ideas within the 
Father of Love Himself. 

The importance of this point we shall see more 
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clearly when we come to study the incarnation of 
eternal Love, and face the common objection that 
God cannot be thought of as entering into condi- 
tions of time and space — as if time and space 
could possibly be alien from Him in whom the 
whole universe has its being. 

IV 

But our immediate concern is with creation. 
Creation would appear to be the act by which 
eternal Love gives to His ideal centres of response 
both freedom of love and the setting in which to 
perfect their love. In order to effect this, He 
gives existence to the thoughts of His in which 
we eternally are objects of His love. 

In what does this existence consist ? We may 
sum up our answer thus. Our existence as objects 
of God’s love, and as subjects of a personal rela- 
tion with Him, implies that we are so far inde- 
pendent of Him as to be free to love or hate 
Him, and yet so far dependent on Him that 
we live only because the Spirit of Love dwells 
within us. 

We have our being because we are thoughts of 
His loving mind ; we have our existence as free 
agents because we are fruits of His love, indwelt 
by His Spirit of Love. 

Is, then, our existence merely a passing illusion ? 
Or is it real and permanent ? It is real and ever- 
lasting, just because His thought of us, that 
secures to us our being, includes within itself our 
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freedom to love or hate Him, and our place within 
the family of free children. 

We must not make up for ourselves a concep- 
tion of God as apart from us all, and then try . to 
make room in that conception for the awkward 
fact of the universe. We must receive what God 
shows us of Himself. And the revelation we 
have received is of God who is only truly known 
and expressed through a universe His own mind 
contains within itself, as an idea, and His own 
Spirit causes to exist in a free personal relation to 
His love. 

How God created us, or gave us existence, we 
do not know. We know we are not God, because 
we are free to hate Him. But how He made 
that which is not Himself we do not know, nor 
can we guess. We say He made us out of 
nothing ; meaning that He gives existence to the 
thought of His mind, and that nothing exists that 
is not a thought of His. And there we leave it. 
What the ultimate created force is, to which all 
existence owes its form, we know not. The 
uncreated force is just Love Himself. That 
Love is also Life we can all admit. But we 
cannot bridge the gulf between uncreated Love, 
or uncreated Life, and the created love or life or 
force to which the universe owes the material 
form of its existence. 

This, however, is no real trouble to us. For 
our scientists learn, and tell us, glorious secrets 
of the material world, in spite of their ignorance 
of its first created force. And we ourselves are 
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conscious that no gap exists for us between the 
created and the uncreated, since the Spirit of 
Love dwells in us richly, filling us with the love 
and life of the Uncreated Himself. 

V 

There are, of course, several difficulties that 
may be advanced against this way of explaining 
our relation as creatures of eternal Love. Of the 
difficulty raised by rebellion against Love we will 
think in another chapter. For it is a serious 
difficulty that one who is essentially a thought in 
God’s mind can, when given existence, refuse to 
love his Father. It suggests that God’s Love is 
not fully satisfied. But 1 must ask leave to defer 
our consideration of this point until later. 

The pressing difficulty we must notice now 
is this. How can eternal Love give us freedom 
of choice and yet not be responsible for the 
choice we make ? If 1 am an eternal thought 
in God’s mind, does not His thought of me 
include my whole attitude to Him ? If, then, I 
am rebellious, may I not claim that He Himself 
thought of me as a rebel, and gave me existence 
as a rebel ? And if so, was not Calvin right in 
saying that some are predestined to sin and to 
hell ? And are they not right to-day who accuse 
God of giving grace to people knowing well it 
cannot save them ? 

Weighty indeed are these difficulties. The 
very stating of them fills one with dread. Not 

e 
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only are they most baffling : the very attempt to 
answer them may so easily lead one to say what 
is not true. Yet we must not shirk our diffi- 
culties : we must trust the Truth, who is also 
Love. 

The safest way of preparing our answer is to 
refuse, altogether, to mention time in connection 
with our discussion of God’s eternal thoughts. 

When we are speaking of the universe as the 
scene of God’s activity, it is both right and neces- 
sary to use terms of time. Thus we can say God 
predestined Mary to be Mother of her Lord, 
foresaw St. Paul’s place in the Church, and so on. 
In fact, there is no other terminology that will 
make sense. Only let us remember that it is 
applicable and suitable just because we are speak- 
ing of the created universe, which includes the 
conditions we call time. 

When, however, we speak of God’s eternal 
foreknowledge, we are using a symbol, borrowed 
from the vocabulary of- time and applied in the 
sphere of the eternal. 

God’s thoughts have no beginning. Neither 
have they any end. Do not let us forget this. 
If God have neither past nor future, so have His 
thoughts neither past nor future. You cannot 
speak of one of His thoughts as complete and 
past ; as if He thought a particular thought once 
and for all, and later on gave it visible expression. 
We men can do that. But God is not man. And 
again, God does not see things as isolated from 
Himself ; He sees them as related to Himself. 
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He does not, as it were, come across you and 
take notice of you as a strange appearance ; He 
knows you only as you are in a definite, ideal 
relation to Him. 

If we have agreed so far, we can now go a little 
further. But we must not expect to get very 
far, for we are in the region of mystery. 

The acts of rebellion by which we spoil our 
relation with God are only within His thought 
of us in as far as His idea of us contains our 
freedom of choice. He has truly given us com- 
plete freedom of choice. And as truly, when we 
get our existence, He showers upon us grace 
sufficient to help us make the right choice, and 
fulfil it to the end. He knows us, or sees us 
within His mind, as free agents, adequately 
endowed with grace to love Him. Did He 
know us, or see us within His mind, as choosers 
of evil, we should not be free agents. 

This, I admit, is not a very satisfying answer, 
because it is on the negative rather than on the 
positive side. But it is none the less a most 
important point. And we should do well were 
we to think more often and more deeply upon 
the reality in God’s mind of the freedom He has 
given us. Yet it is no small thing that we can 
answer those who accuse God of foreknowing 
our evil acts. We are perfectly right, logical, 
and reasonable in refusing to speak of either 
“before” or “after” in connection with God’s 
eternal mind. And we are equally right in assert- 
ing that God does not “ know ” (i.e. see within 
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His thought of us) our evil acts ; for did He 
“ know ” them He would have created them. 

But to continue. 1 have said above that God’s 
thoughts have neither beginning nor end. We, 
of course, in speaking of Him, necessarily use 
human modes of speech. But there are times 
when we must weigh our own words well. And 
this is one such time. 

We get into the habit of thinking that God 
lived for a long period we call eternity, thinking 
out creation ; that then He was pleased to make 
the universe ; and that He will, in the last day, 
compare the universe as it has developed itself 
with His original idea of it. This is, of course, 
sheer anthropomorphism ; it is just a very human 
description of God and His nature. It is per- 
fectly justifiable from many points of view. But 
it is wrong if upon it we build a case against 
God’s love, accusing Him of responsibility for 
our failures to love Him. I am not arguing that 
God is not aware of our failure. 1 am arguing 
that such failures do not enter into His thoughts 
of us to which we owe our being and our 
existence, except in as far as they are included 
within the gift of free-will that He knows He 
wills us to possess and exercise. Of the sense in 
which He is aware of our failures we will speak 
later. 

We need to remind ourselves that the Fulness 
of Love is not merely antecedent to our existence. 
We exist ; and Fulness of Love ever is. True, 
our existence had a beginning; but it, has no end. 
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We exist, and God ever is. And God’s thoughts 
have neither beginning nor end. So that our 
daily life is much more like an expression of a 
thought of God that never finishes than it is like 
an expression of a thought of God finished long 
before the world was made. 

Personally, I do not recommend such specula- 
tions. To know eternal Love, and to be in close 
personal relation with eternal Love, ought to be 
enough to save us from doubts about His perfect 
goodwill towards us ; and should safeguard us 
against the terrors of Calvinism or the blasphemies 
of the ignorant. 

But since we are all different, and because some 
are not content to let this deep mystery alone, it 
is not possible to pass it by in silence. 

To any, therefore, who are troubled with 
thoughts of predestination, or with doubts of 
God’s good faith in bestowing grace, as if He 
were merely pretending to help them while really 
intent on casting them away from Him, I com- 
mend this way of thought that follows. 

The world is a stage. The players are personal 
centres of love, created to respond to eternal 
Love, and to live in love each with the other. 
The author-manager is eternal Love, God. The 
play is not written, nor has it been rehearsed in 
the Author’s mind. It is played according to His 
plan, but not according to a preconceived plan. So 
attractive is He in His Love, so powerful in the 
influence of His loving Wisdom, so fully does 
His Spirit dwell in each actor, that as He plans 
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His play the actors act it. Each idea in His 
thought at once receives its expression in and 
through some actor. Only too often the expres- 
sion is faulty ; only too often the actors interject 
their own sayings and behave as if they were 
managing the play. Yet His power over them 
is such that He can overrule their mistakes, and 
turn their rebellious acting to His own uses ; 
fitting into His play all they so wrongfully intro- 
duce. He does not fear their disturbing self- 
will ; for He is more powerful than all, in the 
measure that Fulness of Love is conqueror of 
all else. And being who He is, He sets out to 
manage a play in which each actor should be free 
to obey or disobey. Nor will the play ever end. 
To the disobedience of the actors there is an end, 
because Love is conqueror, and must be all in 
all ; but to the play in its perfect reproduction of 
Love’s will there is no end. 

Let me repeat, I do not recommend this way 
of thought to those who can avoid the difficulties 
of foreknowledge and predestination. But to 
those who are held in soul-slaying doubts I do 
most earnestly commend it. 

For in this way of thinking we see that the 
rebellious actors are entirely responsible for their 
failure to conform with the Author of the play ; 
and that the place upon the stage they ultimately 
reach, remote from the obedient players, was not 
prepared for them before they disobeyed ; it is 
the result of their disobedience. It is prepared 
for the devil and his angels, as for these also, 
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because in the last resort they refuse to fill the 
place God’s Love desires to see them occupy. 

Yet for us all this way of thinking may be of 
use as we face the problems raised for us by the 
recent war, or the sufferings caused by our indus- 
trial difficulties. For it throws us back upon the 
simple fact that we men are alone responsible for 
our own actions. It awakens within our souls a 
new desire to co-operate with eternal Love in the 
task of correcting the foolish mistakes of the 
human race. Above all, it reminds us of the 
overwhelming importance of our own choice 
between God and the world, as between eternal 
Love and our own self. 
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Created Centres of Love 

M AN stands to God in a relation of love. 

God is love attractive, man is love respon- 
sive. God is the uncreated Centre of Love, man 
a created centre of responsive love. And man is 
free not to love ; he may reject God, refusing to 
respond to Love’s attraction. We should, there- 
fore, try to understand a little, if it be possible, 
the nature of man, the created centre of responsive 
love. 



I 

First, then, let us dwell on the fact that created 
centres of love are free to respond to God. 

This is a most important point. It is too often 
argued that, in the last resort, men and women 
are at the mercy of forces that are outside their 
own control. 

Heredity is said by some to account for our 
characters, apart from the influence of what we 
call Original Sin. We are born with such and 
such tendencies ; with a bias towards this habit 
or that. While what is called environment — 
(the sum of the conditions under which we are 
born, brought up, and live our lives) — is said to 

3 2 
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complete heredity’s work of forming our char- 
acters. Thus man himself is the slave of his 
fellow men to such a degree that he is not really 
free. His sense of personal responsibility is said 
to be partly an illusion and partly a natural gift 
that makes human effort possible. Illusion 
though it is, it is admitted to be a necessary 
factor in our moral perseverance, which tends 
to counterbalance possible evil influences of 
heredity and environment. Yet it remains out- 
side our free choice. We inherit the moral 
sense, the illusion of freedom, just as we inherit 
all else we have. And as we are brought up 
to admit responsibility for our actions the sense 
is deepened. But, invaluable as this sense is, 
it is not really the companion of a genuine 
freedom of choice. 

Revelation, on the other hand, asserts without 
hesitation or doubt that eternal Love, the just 
Judge of all the world, holds each man entirely 
responsible for the relation in which he stands to 
Him. He holds him responsible for the response 
given to Love. “ The soul that sinneth it shall 
die.” “ Thou shalt love the Lord thy God : 
thou shalt love thy neighbour.” 

And in the nature of the case this must be so. 

A man is created to be a centre of responsive 
love. The love is to be his own response ; 
while he is able to refuse love and to give only 
hatred. This is secured to him by the fact of his 
existence over against uncreated Love, in a relation 
with Love. God’s thought of him, in virtue of 

F 
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which he exists, sees him as a centre of responsive 
love. 

It is, therefore, essential that he should remain 
a potential centre of responsive love. He may 
not wish to be an actual centre of love ; he may 
become an actual centre of hate. But he must 
always retain the possibility of responding to 
God’s love, until his choice is finally made and 
has fixed his attitude to God. Even so, the 
attitude must be his own choice. That is to say, 
he must not be, in the last resort, at the mercy of 
other men. It must not be possible for his own 
relation with God to be broken by the power of 
other men, or even of the whole human race. 
Were it to be so, a man would not be truly in 
a relation of love to God ; he would be merely 
an element in a relation between God and those 
who dominated him. If ten other men can fix 
my final relation with God, I have no direct 
relation with God at all : the direct relation is 
between God and the other ten men, while I am 
merely one of countless factors or elements in 
their relationship with Him. 

We must, then, welcome on grounds of reason 
the declaration of revelation ; that in the last 
resort a man is responsible for loving or hating 
God. His moral relation with God is, ultimately, 
within his own choice. As a created centre of 
responsive love he is, in a real sense, with God’s 
help, able to dominate all forces that, by reason 
of heredity and environment, work against his 
free choice of eternal Love. 
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We can go further in this matter. It is a truth 
of human experience that, as created centres of 
love, we are all free to form relationships of love 
with our fellow men, our equals in the universe. 
It is impossible to compel love, as it is impossible 
to compel hatred. Again, man often loves where 
cold reason suggests repulsion. He will give 
love to another whom, had he been true to his 
hereditary gifts, to the environment created by 
his family and school, as also to his own acquired 
tastes, he ought to have found repulsive. 

Human love cannot be restrained or controlled, 
any more than it can be compelled. The centre 
of responsive love within us is, in a quite real 
degree, superior to all the forces that act upon it. 
If it meets a strong attraction, it often responds 
to it, even when the whole universe is banded 
together to keep them apart. So that the lover’s 
own manhood, soul and body, through which 
alone the universe influences him, is in the last 
resort bound to accept the decision of his inner- 
most centre of responsive love. 

So experience goes to show. Nor is the force 
of its evidence weakened by the suggestion that 
men often make mistakes, and respond to love 
wrongly. Experience tells us man is free in 
his response of love ; not that he is always 
wise. 

Once more. Man, as a created centre of 
responsive love, is evidently free to subject lower 
creatures to the service of his love or hatred. 

If he loves God, he gathers his own small 



Digitized by LjOOQle 




36 The Revelation or Eternal Love 

world, little by little, into a unity of love- 
expression ; each element having its place in 
the sum-total of love to God that his life is 
made to exhibit. 

That is to say, man as a centre of responsive 
love, living consciously in a relation of love to 
God, is God’s point of contact with all the lower 
creatures he in any way relates to himself. And 
in proportion as man’s relation with God is one 
of love, his power of subjecting lower creatures 
to that love is marked and indisputable. The 
man who is at the mercy of the lower creatures, 
a slave to his desire to misuse them, is, in our 
experience, not really conscious of his responsive 
relation to eternal Love. 

The truth of this principle is nowhere more 
vividly expressed than in the home-life of two 
people whose love relationship is beautiful in its 
strength and unselfishness. Their whole house- 
hold is a home of genuine love. Each party to 
the relation becomes a dominating force of love, 
to which all who live in the home respond, and 
before which the very atmosphere of the house- 
hold yields. 

Again, every true lover whom we study shows 
us a fierce energy of domination, by which he 
seeks to subject his own bit of the universe to 
the service of her whom he loves ; his own power 
over it, increased tenfold by his new-found love, 
being exercised merely for her sake, that his 
offering to her may be as rich as he can make it. 

So that we do not err in stating that, at the 
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last analysis, in every man there is a created 
centre of love, potentially capable of response to 
eternal Love, actually responsive to equal human 
love, and adequate to subject to itselt the lower 
creatures that make up its own little world. 

II 

Revelation adds that it is this innermost centre 
or responsive love which constitutes us the image 
of God. 

We are made in God’s image. For we possess 
freedom of love ; that is, we are real lovers, as 
He is the one ideal Fulness of Love. We are 
His image because we are capable of responsive 
love to Him ; as He within Himself contains 
the Response of Love, Image of the Fount of 
Love. It is, therefore, impossible for man to be 
deprived of this likeness with God. No force in 
the universe can avail to destroy it. For God’s 
creative thought establishes it. My innermost 
centre of love is the created expression of God’s 
fundamental thought of me. 

And as I am in my own particular relation 
with God, different from that in which any one 
else stands to Him ; as my response of love to 
Him is not, and cannot, in the nature of love, 
be exactly like my neighbour’s response ; it is 
evident that God’s fundamental thought which 
creates the human race sums up within itself 
a multitude of various ideas, each one of which 
is expressed in a particular human centre of 
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responsive love ; that is, in one particular man 
or woman or child. 

So that my own relation with God depends 
upon the existence of my own particular centre 
of responsive love which He gives me. It is this 
that makes me what 1 call “ myself,” so that I am 
who 1 am, and not somebody else. 

Of course, we do not dare to suggest that we 
can know how God gives existence to such centres 
of love. We only know that they exist. “ God 
and 1,” M I am 1 in my relation with God.” 

If we are challenged to say what there is in the 
lower creation corresponding with such centres 
of love within ourselves, we have, I think, a very 
reasonable answer to make. 

In every creature we find an expression of 
God’s creative thought. To put it in our clumsy 
human way, the universe, in its perfection, 
expresses the sum of the ideas that make up 
God’s creative thought. Each separate creature, 
in its perfection, expresses one such idea. Each 
separate creature exists in a quite definite and 
particular relation to God’s thought. It may be 
misused, or spoiled ; but ideally it is in a quite 
perfect relation with God. Thus each creature 
is related with God on the same principle of 
response to His ideal as we find to govern our 
own relation to His love. We men are rational 
centres of responsive love ; the lower creatures 
are irrational centres of unconscious obedience. 

So that underlying the whole material universe 
we discover a spiritual activity of eternal Love, 
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a creative activity, that brings into, and maintains 
in, existence in relation with Himself, real centres 
of response, both rational and irrational, whether 
of conscious love or unconscious obedience. 
And for this reason the universe is a true and 
potentially perfect expression of God’s creative 
thought. 

Did no such centres exist in dependence upon 
such a spiritual activity of Love, I do not see 
how the universe would have any fixed and 
necessary relation to the divine mind. A centre 
of responsive love that is not, in its last resort, 
superior to all its surroundings, might so lose all 
self-determination as to be driven out of relation 
with God. 

At the same time, such a centre, if it were not 
so truly related to God’s mind as to have received 
limits to its freedom, might become rebellious in a 
degree that would make God’s plan impracticable. 

For God’s creative thought includes all the 
relations in which the creatures stand, one to the 
other. Limitations are therefore necessary, lest 
any one creature encroach upon another’s rightful 
position, and so modify its essential relation with 
the eternal Centre of Love. 

What we call the “ nature ” of a thing is, in 
the last resort, the expression of the necessary 
freedom, and of the equally necessary limitations, 
in virtue of which it may be expected to maintain 
its fundamental relation with eternal Love, and 
the mutual relations in which it stands with all 
other creatures. 
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Centres of responsive love we know as spiritual, 
angelic, or human, according to the particular sum 
of relations with God and the universe that they 
are required to accept. 

Their real, innermost self, as subject of thought 
and love, is that centre of love in them which is 
the immediate source of their response to God. 
In respect of this self, they are all different, each 
from all the rest. They are individuals ; parti- 
cular instances of the rich love of God for His 
creatures ; and to each belongs an ideally perfect 
response of love different from that which any 
other creature can offer. 

On the other hand, the essential conditions 
under which each one is required to live in 
relation with God and all other creatures are 
the same for all responsive centres of love of 
any one class. The one angelic nature is 
common to all angels. The one human nature, 
or manhood, is common to all men and women. 

It is true that the individual relation in which 
•each stands to God makes its mark upon the 
nature each shares with the rest. A human face 
bears witness to the degree of the inner response 
to God. Yet it remains true that what all we 
men have in common is manhood ; that is, the 
expression of the freedom and limitation which 
our mutual relations with one another, and our 
common relation with God, impose upon us. 

Thus a man is a centre of responsive love to 
God, existing under those relations with God 
and the universe that can best be expressed 
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under the form of manhood. His man-ness is 
not his power of response ; that he shares with 
other creatures who are not men. Nor is it in 
the fact that he is an image of the uncreated 
Response of Love. No ; his man-ness lies in 
the particular conditions within which he re- 
sponds ; it is in the degree of freedom and the 
degree of limitation that he has to accept ; it is 
in the sum of the relations with God and the 
universe that are properly his. And this man- 
ness of his is expressed in the manhood, soul and 
body, that he possesses. 

If, then, we analyse the creature, man, we 
distinguish the centre of responsive love in 
virtue of which he stands in a necessary relation 
to eternal Love, and the manhood, or soul and 
body, which make him a human, as opposed to 
an angelic, centre of love. In his manhood we 
perceive the full expression of all the relations 
in which he stands to God and to the universe. 
God thinks of him as in dependence upon Him- 
self and upon countless other creatures ; and 
gives him, as the true expression of this depen- 
dence, the soul and body in which we find him. 

Through his body he depends upon the whole 
creation, receiving what he needs, and giving 
what he ought ; while the soul that indwells 
and dominates the body secures to him, in spite 
of his dependence and mutual service, the char- 
acter of rational, conscious, free choice. So that 
body and soul exactly serve the need of a human 
centre of responsive love. 

G 



Digitized by LjOOQle 




42 The Revelation of Eternal Love 

III 

We can now see the psychological meaning 
of calling man an inheritor, and of asserting that 
as inheritor he is outside that which he inherits. 

Man inherits his body from his parents, with 
whatever weaknesses and ills, with whatever 
advantages of brain or physical strength it may 
bring to him. God so thinks of His creation 
as to leave His children a very large freedom 
in matters physical. Within limits, our forebears 
determine for us, whether deliberately or ignor- 
antly, the kind of bodies we inherit. Just as 
our neighbours have a very wide opportunity 
of helping or hindering us in our physical 
development. 

Our bodies place us, to a great degree, at the 
mercy of our rulers, our neighbours, and our 
relatives. Hence the present horror of slums, 
the national guilt for infantile mortality, and 
the parent’s power of withholding a child from 
winning its birth into the world. 

He inherits, also, his soul, without which his 
body cannot exist. It is disputed how the soul 
comes : whether it be created with the body, 
as by the immediate act of the parents, or owes 
something to the direct intervention of God is 
not known. But we do know that where parents 
will that a body shall exist, there the soul also 
exists. And it is enough for our present pur- 
pose to know that in God’s will the soul comes 
into existence with the body. 
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The soul is, in any case, an inheritance. 
Whether or no we inherit characteristics our 
forebears acquired, it is quite certain that the soul 
does bring with it something of what our fore- 
bears’ souls possessed before. No one soul can 
possibly contain all its forebears had to hand on 
to it. But it receives, as by some process of 
selection, something out of the common stock 
of the family. 

The soul does not inherit the body. The 
body is more accurately called the soul’s own 
proper expression ; it exists for the soul. 

Man’s proper inheritance is soul and body 
together. And in virtue of possessing soul and 
body he takes his proper place in the Tine of his 
family, upon whose previous life and accomplish- 
ments he depends ; he is in his right position to 
hand on what he has to those who shall in turn 
come to depend on him ; and he is, potentially, 
rightly placed with regard to those, his equals in 
age, who are to be mutually dependent upon him. 

Such is man’s inheritance. The inheritor is 
the innermost centre of responsive love, the 
notion of which is contained within God’s 
creative idea of him. The inheritor is that 
innermost centre of responsive love who must, 
in the last resort, be proof against all forces 
external to himself except the attractive love 
of God. He is the permanent “ term ” of an 
eternal relation with eternal Love. He is an 
idea of eternal Wisdom. He is permanent, in 
the sense that he is necessary to the eternal 
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Love, who chooses him as an object of love. 
God leaves very much within our power of 
choice. But the relations of love in which we 
are created cannot be so much at the cruel mercy 
of man’s selfishness as to be altogether out of 
God’s immediate power. 

And our hope of becoming perfect is the surer 
from the conviction that each man, while he starts 
as an inheritor of what his parents give him, is in 
the last resort bound to eternal Love by a link 
that no creature can touch. 

We may therefore define man as a rational 
centre of responsive love existing under the 
conditions of soul and body. And, that we 
may learn the true meaning of our definition, and 
bring it right home to our minds and conscience, 
we should do well frequently to dwell upon our 
own ultimate responsibility for the attitude we 
assume towards eternal Love and towards our 
fellow creatures. Our generation is very ready to 
shift moral responsibility on to the shoulders of 
others. We blame our forebears, our educators, 
our rulers, and our neighbours. We talk glibly of 
heredity and environment, of lack of opportunity 
and social injustice. As if our good Father 
could conceive of a child that had not the 
power to love Him ! We have come, indeed, 
to regard a man as being altogether an “inherit- 
ance " ; a mass of inherited weaknesses and 
imperfections. And we have forgotten the 
“ inheritor ” ; the innermost centre of responsive 
love, whose this inheritance is ; and who, by 
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earnest effort after true response to eternal Love, 
can become master of his whole inheritance, 
redeeming it to the service of Love. 

IV 

Man’s innermost centre of responsive love is, 
therefore, God’s own direct creation. It is the 
image of divine love stamped upon the soul and 
body in the very moment of their conception in 
the womb. The gift of it to each soul and bodv 
is assured because eternal Love is Father of all. 
Without such a gift, the Father’s control over 
the self-determining human race would soon be 
at an end. For births are possible where His 
will has been broken ; just as many children 
born according to His will are from the first 
set in the way that leads far away from His 
goal. But so long as no human birth is possible 
without a corresponding creation of a centre of 
responsive love, the Father’s hand can control 
the human race, and keep it related to Himself. 
We do not pretend to guess how He creates 
these centres of love ; how the Spirit of Love, 
that is, impresses the divine image upon each 
new soul, and makes it to the soul a potential 
force Godwards. We are content thankfully to 
acknowledge the gift within our souls ; to name 
it our very inmost “ self,” or “ ego ” ; to see 
in it the very pledge of the Creator’s redemptive 
love ; and to rejoice that no man can tear it out 
of its true relation with God. 
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A S we have already seen, man is free not to 
. love God. He need not give the right 
response unless he chooses. It is true, he cannot 
altogether break the relation in which he stands 
to God. To do that would be to cease from 
existence. He exists because he is in a relation 
to eternal Love. But he can rob his relation 
with God of its true meaning. He can rebel 
against Love. He can bring other creatures 
into wrong relations with himself, using them 
to aid his rebellion. And he can entirely refuse 
to yield himself to the attractions of redemptive 
Love. 



I 

Thus we arrive at the fact of sin. Sin is 
lawlessness. It is the refusal to live within 
that orderly relation with God in which we 
were created. It implies, therefore, countless 
refusals to live in those orderly relations with 
other creatures that eternal Love has made 
naturally binding upon us. 

No one who calls himself a Christian will take 
46 
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exception from this statement of sin’s nature. 
But there is a large number of Christians to 
whom what is called original sin has no meaning 
at all. Brought up, as so many of us were, to 
regard God as, in a human sense, filled with 
arbitrary wrath against the unbaptized, many 
men have gone to the other extreme. They 
deny that the unbaptized in any sense shares 
a state of sin, unless he has himself actually 
chosen to rebel against God. They even deny 
the fall of man, imagining that God made man 
outside a true relation with Himself! 

I propose, therefore, that we discuss this 
matter at this point. It is possible that a full 
consideration of it may help us to grasp some- 
thing of what is involved in a right relation with 
God. 

Eternal Love has given us our existence, 
because He wills that we be free to offer our- 
selves to Him : that is, He wills to receive our 
response of love. Each one of us has, there- 
fore, his own individual relation with Love Him- 
self. But since we are all creatures of His one 
mind, we are all in positions of mutual relations 
one with the other. The universe as a whole 
is an expression of His love and His wisdom : 
and each element in it is mutually dependent 
upon all the other elements. Therefore the 
universe can only be a complete expression of 
Love’s mind in the measure that each single 
creature fulfills its own relation with Love, and, 
in fulfilling that, keeps itself in its proper mutual 
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relations with all other creatures. That is to say, 
each single creature is required to reflect the 
holiness of eternal Love, and to attain the fulfil- 
ment of His will. Love’s mind is fully known 
to no one but Himself ; but each single centre 
of love can know enough to enable him to take 
whatever place in the universe Love has allotted 
to him. 

Failure to take the allotted place — that is, 
failure to attain fulfilment of Love’s will — is 
thus in effect an act of rebellion against Love 
Himself. It goes towards making that state 
of disorder which we call the state of sin. All 
who share this disorder do, in a real sense, share 
the state of sin. Just as the first man who fell 
into disorder created the state of sin. 

The facts of sin as we know them are these. 
No human centre of love now starts fairly 
placed in his rightful relation with God. He 
is, of course, related with God as a potential 
centre of responsive love. So much his own 
existence assures to him. But he has inherited, 
both in soul and body, tendencies to self-centred- 
ness that make response to God very difficult. 
And he is hindered by an evident weakness of 
will-power, in consequence of which he does not 
consistently overcome these tendencies. So much 
is certain. Our second fact is also indisputable. 
Those who deliberately yield to weakness of 
will, and allow unloving tendencies to become 
habits, finally reach a stage of aversion from 
eternal Love. They resent the relationship 
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in which they naturally exist : they exhibit 
a strange distaste from Love’s will : they 
move in a direction quite opposite to Love 
Himself. 

At the same time a further fact becomes clear. 
Their aversion from Love is knit up with a set 
of wrong relations with other creatures. They 
appear averse from that in others which speaks to 
them of eternal Love : they use others contrary 
to Love’s evident will. 

Revelation asserts that in becoming averse 
from eternal Love, and in acting contrary to 
the law of right relationship with their fellow- 
creatures, men become actually offensive to Love 
Himself. They are hostile to Him, and, in the 
degree they are hostile to Him, He is displeased 
with them. In other words, that which will not 
respond lovingly to eternal Love is a cause of 
sorrow and displeasure in Him. He can only 
like, and rejoice in, love ; for He is Love. All 
which lies outside a strict relationship of love is 
a cause of displeasure. And it does not help 
matters to argue that an infant is outside his 
proper relationship through no fault of his own. 
It does not help, just because no one has sug- 
gested that it was his own fault. All that Reve- 
lation teaches is that, because creation is meant 
to express Love’s mind, the universe is ideally 
unified within, and in virtue of, certain particular 
relations between each creature and God, and 
other mutual relations between creature and 
creature. Therefore the state of any creature 

H 
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that falls outside this system of relations is dis- 
pleasing to Love. It is displeasing to Him 
because it is foreign to His mind. There need 
be no element of choice. We men have our 
artistic likes and dislikes, as we have our moral 
likes and dislikes. We do not hate an ugly 
thing more because its maker loves ugliness. 
We may hate him for his taste ; we do not on 
that account increase our hatred of his ugly 
production. We do not hate impurity because 
its doer loves impurity. We may hate him for 
his impurity ; we do not on that account increase 
our hatred of his impure deed. 

Revelation asserts that eternal Love hates no 
one. He loves all men, and would save them 
all. But whatever is foreign to His mind and 
will He entirely dislikes. And the dislike of the 
Creator we men can only translate into our own 
language by some such weighty words as wrath 
or hatred. We mean that His whole Being is 
hostile to it, and would abolish it. We imagine 
the whole power and might of eternal Love 
concentrated on the task of removing from the 
universe all that does not fit within the relations 
He has set up between Himself and His 
creatures. 

Any one, then, who is associated with such 
unfitting things, consciously or unconsciously, 
is in a real sense out of his true relation with 
God; and in that degree he is displeasing to 
God. This the old language of theology calls 
original sin. Since every one is now born out of 
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his true, full relation with God, every one is born 
in some kind of association with what is, in itself, 
apart from his choice, displeasing to God. And 
he can only become positively pleasing to God 
by being associated with what is in itself pleasing 
to God. 

It is for this reason the Church takes infants 
and associates each one of them with the Lord 
Jesus Christ, in whom every child so baptized 
is quite definitely placed in a relationship that 
pleases God. The infant makes no choice in the 
matter, and needs not to make it. His birth 
associated him with what is displeasing, apart 
from his choice : and apart from his choice 
baptism associates him with what pleases eternal 
Love. What remains is for the child to make 
good that association, and to fulfil it by his own 
deliberate act of love. 

If we are asked to define the meaning of 
“ remission of sins ” in the case of such a child, 
whose own will is as yet inactive, we need not 
fear to lay too much stress upon its reality. 

The state of sin in which the child is born is 
the state of disorder to the making of which all 
his forebears contributed. He therefore repre- 
sents all from whom his inheritance of body and 
soul comes. He is, by inheritance, their suc- 
cessor in a state of sin. And in strict fact he 
cannot himself now, in his own power, avoid 
sins. Yet in one single moment of regeneration 
he is made to rank as a true child of God, poten- 
tially perfect in his relation with God. If such 
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an act of regeneration be not also an act of remis- 
sion) what is it ? 

I grant the subject of the remission is not an 
individual who has deliberately rebelled. The 
subject of the remission is, as it were, the human 
race : but it is the human race summed up in an 
individual who is actually in a state of disorder, 
or sin, and potentially a deliberate sinner — a 
centre of responsive love that, in virtue of its 
position, has not the power to love God fully. 

This, 1 think, is what Revelation has to tell 
us about original sin. 

Regeneration is the act by which the child is 
raised from the level of mere membership in 
a disorderly family, whose relations with God 
are wrong, up to the level of the New Man, 
the centre of the well-ordered family of God, 
whose relations with the Father are perfect. 

The washing away of sin is God’s gracious act 
in which He counts the child as His very own, 
actually as well as potentially ; blotting out the 
claim his disorderly family had upon him ; 
removing him from the list of its members 
who are averse from Him ; and refusing to see 
in him anything of his forebears’ rebelliousness. 
And that, in spite of his evident tendencies 
towards sin and disorder. It is, indeed, a force- 
ful act of redemptive love. 

Thus his whole share in the family’s respon- 
sibility for the disordered relations in the universe 
is remitted, blotted out, and done away. 

And he is admitted, in the very same act. 
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a living member of Love’s own family and 
kingdom, and granted his share in the life of 
the New Man. 

In short, he is placed in such a position as 
makes it ideally possible for him to fulfil his 
own proper relation with God his Father. 

II 

We can, perhaps, now begin to see why it is 
that all which displeases God comes under what 
we call His punishment. 

Many of us grew up in the fancy that God’s 
punishments are as arbitrary as a schoolmaster’s 
or a tyrant’s. Consequently we are now inclined 
to the opposite extreme : we incline to say that 
God does not punish at all. This is quite wrong. 

As we have just said, whatever falls outside 
God’s true relations with His creatures has to 
meet His full power and might as He seeks 
to remove it from His universe. And whoso- 
ever in any degree is associated with the dis- 
pleasing thing must, in that degree, expect to 
suffer when God’s loving power meets him, 
to purify him. For God must drive the evil 
out of him, or it will never be removed from the 
universe. 

But it is not true that God’s punishments are 
arbitrary. It is not true that they may be com- 
pared with human punishments. They are 
God’s punishments in the real sense that every 
one who disturbs his true relation with Love 
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will most certainly pay the penalty. He who 
lives in God’s own world, the expression of 
God’s thoughts, and in any degree at all departs 
from the relation in which he ideally stands to 
God, will most certainly come to grief. In 
fact, he will find himself “ up against ” God’s 
power. 

The whole sum of sickness, oppression, lust, 
and the like, is the fruit of breaches in the true 
relations between God and His creatures, as also 
in the true relations between creature and crea- 
ture. Were all those relations full and perfect, 
there would be no more pain of soul or of body. 
It is because the relations are not what they 
should be that we suffer. I except, of course, 
such pain as is preventive : pain that warns us to 
preserve a right relation to another creature. 

If, then, we can believe that these relations are 
the best possible, being an expression of Him 
Who is Love and Beauty, we can also accept His 
punishments as being the inevitable consequence 
of our own rebelliousness. God punishes be- 
cause we will not abide within His mind. He 
punishes so that we may dissociate ourselves 
from what is not of His mind, and allow Him 
to abolish it from the universe. But to sup- 
pose that God punishes arbitrarily, or willingly, 
is to accuse Him of willing us to sin. As sin 
has no place within His mind, but is the direct 
creation of our own rebellious wills, so punish- 
ment has no place within His mind, but is the 
direct consequence of our putting ourselves in 
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a wrong relation with Him and with other 
creatures. 

Again, to suppose that no one suffers except 
for his own mistakes is to misunderstand the 
universe. We are so closely related the one to 
the other, we are so nearly dependent the one 
upon the other, that we can cause one another 
very real suffering. Just as we inherit rebellious, 
self-centred tendencies and will-weakness, so we 
hand them on to others. And just as others can 
hurt us in soul and body so can we do untold 
harm to others — if we choose. But the true 
account of all this is simply that the relations 
between creation and eternal Love are marred 
and spoiled, and that those who are not within 
their right relation with Him must pay the 
penalty. 

At this point we shall be challenged about 
eternal punishment. 

For in reaction against Calvin’s Muhammadan 
theology, men have come to deny the unending 
penalties of sin. Horrified at the blasphemy 
which makes God create sin and wilful sinners, 
they have gone to the contrary extreme. They 
deny that any one can resist God’s love. They 
deny man’s freedom. 

Revelation asserts the possibility or becoming 
so habitually associated with the displeasing thing 
that we lose our capacity for loving God. It 
says that a man who loses his capacity for loving 
God will for ever remain in an imperfect relation 
with Him. And the only language it has for 
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such an imperfect relation is the language of 
hell-fire. 

It seems quite certainly clear that even were 
all men to be true lovers of God in the end, 
yet the possibility of not loving Him truly must 
always be kept in view. For we are free. God 
cannot compel our love. When He gave us our 
existence He gave us a real choice. If, then, all 
reach the highest bliss, it will still be true that 
hell was a possibility. Else where were free- 
dom ? 

We must at all costs defend man’s freedom. 
It involves the possibility of loving God per- 
fectly : it involves also the possibility of hating 
God so thoroughly as to make heaven our hell. 
More than this Revelation does not bid us 
accept. Optimists may guess that no man can 
finally reject Love : pessimists may hazard the 
opinion that few will be saved. The wise 
Christian will humbly accept the Lord’s warning 
that there is a state of hatred towards God, a red, 
painful hell, and seek earnestly to avoid it. 

Men have ventured to hope that even hell 
may be tempered by God’s mercy. We may 
be sure that where Love reigns mercy will not 
be absent. And even hell must one day come 
under Love’s rule. But God’s mercy cannot 
avail where His Love is repulsed. We may, 
however, assert that hell is what man makes it ; 
it is not within the creative mind of eternal 
Love. It is prepared for the devil and his 
angels in the sense that they have discovered 
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a new, sinful relation with God, a relation which, 
in terms of place, Christ calls hell. Whatever 
Love can do for those in hell, Love does and 
will do. And whatever in hell is foreign from 
God’s mind, that, we may be sure, is man’s own 
creation. The only clue we have is St. Paul’s 
prophecy that some day God will be all in all. 
From which we may dare to deduce some 
modification of the degree in which the lost 
are conscious of separation from Love. 

Revelation, logic, and experience agree in 
these points that follow. 

A man’s essential relation with eternal Love 
is everlasting : his existence is its everlasting 
expression. He exists because he is in God’s 
thought, and because God sees him as existent, 
free to make his choice, and free to follow it 
without limitation to its necessary results. Anni- 
hilation is illogical : it is contrary to revelation, 
and is a denial of man’s essential freedom. 

Therefore a man cannot, however rebellious, 
entirely cut himself adrift from eternal Love. 
Love may not be able to attract his full response 
of love ; He may not win for Himself the re- 
sponse He wholly desires ; He may even become 
an object of the man’s hatred : but the man 
cannot escape from Him. And eternal Love, 
the true Lover, has ways of loving service to 
the unjust that pass our ken. He can from His 
side modify the relation in which the rebel stands 
to Him, as long as He respects the rebel’s 
freedom. 

i 
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Nevertheless, however much Love may merci- 
fully modify the relation of rebellion from His 
side, and however much the rebel may, through 
remorse and sense of loss, come to regret his 
choice, it is not possible for him to recover 
the lost relationship of free, responsive love. 
Why ? 

For the plain reason that a man’s relation with 
God is the sum total of his acts of choice ; and 
cannot become different from what he has actually 
made it when in the flesh. A man’s final choice 
to hate God in the hour of his death represents 
the sum of his choices during his life. He 
cannot undo the choices, or alter the fact that he 
did not respond to Love’s heart while here on 
earth. He may by some process of remorseful 
sorrow cease from active rebellion ; he may even 
reach a point in which he admits the justice of 
Love’s dealings with him, and in that sense make 
God his “ all in all.” But he cannot undo the 
facts of his life. He cannot recover his bodily 
life and make new choices. The fact remains 
that when in the flesh he did not give himself 
to Love. 



Ill 

But let us turn now to happier thoughts. 
Sin is the lawlessness that creates disorder by 
upsetting the relations Love has decreed between 
creature and creature, as also between each 
creature and Himself. 

What, then, is Love’s remedy for sin ? Or, 
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what is creation’s need that it may be restored 
to its state of orderly relations with Love ? 

We cannot, in the first place, fail to understand 
that if so be sin causes Love sorrow and dis- 
pleasure, there must be within Fulness of Love 
Himself some element of satisfying love that 
compensates for His sense of sorrow. To this 
we shall, I hope, return. But I would lay stress 
on it for a moment. Fulness of Love is fulness, 
strictly and literally : He lacks nothing. He 
depends upon no one outside Himself for what 
He has. His Love, therefore, that creates free 
agents who may refuse Him their love, cannot 
look outside Itself for satisfaction. He who is 
the Response of Love must have within Himself, 
receiving it from the Fount of Love, that which 
when given back by way of response satisfies 
the Father’s creative heart. Now Revelation 
asserts that such a satisfying love is eternal in 
Him we call the Response of Love ; and that it 
was made visible to men in the life, passion, and 
death of Jesus of Nazareth. We are told that 
Jesus Christ is truly a propitiation, and satisfac- 
tion, for the sins of the whole world because 
He is Himself the Response of Love incarnate. 
Thus creation is associated with the Response 
of Love Himself in satisfying the eternal Fount 
of Love for all the sorrow and displeasure it has 
given Him. 

Secondly, if the marred and disordered creature 
were ever to recover its rightful attitude of re- 
sponsive love, it needed to be shown what that 
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attitude really involved. Clearly no mere man 
could do this, once the race had lost its true 
relation with Love. The very memory of the 
right relation had gone. And in any case, since 
no two men have quite the same relationship 
assigned to them, no mere man could avail to 
teach his brother the way. 

Thus it became Him who is the eternal 
Response of Love, within whose response of 
love all men’s right relations with the Father 
are summed up, to show us what we may call 
a universal example. It was needed that He 
should respond humanly ; and that in His 
human response each single man should per- 
ceive the pattern of his own particular relation 
with Love. 

Thirdly, the whole system of the relations of 
creatures with God, as of creature with creature, 
had become disordered. It had been decentralized 
from eternal Love, and had found a multitude of 
false, contrary centres, through the self-assertion 
of man. It was therefore necessary that it should 
once more be centralized in God. Each creature 
had to return to God as centre. And the mutual 
relations of creature to creature had to be purged 
of the human sin and reconstituted in God. 
Thus God had to be acknowledged as the centre 
of all relationships. 

Revelation asserts that eternal Love took flesh 
in order that He might enter into relations with 
creation that are at once divine and human ; and 
so unify in Himself all existing relationships. 
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It is, indeed, most highly probable that apart 
from sin He would so have shown Himself in 
our midst. For we cannot conceive any more 
perfect way of centralizing in Himself all created 
relationships than by Himself standing on the 
human level in the very midst of the human 
race. 



IV 

At this point we may break off for the 
moment. But in finishing this chapter 1 would 
lay stress upon one practical point. We should, 
more often than we do, dwell upon the truth 
that our human life is, in fact, the visible 
expression of our secret relation with eternal 
Love. Our daily choices go to make it a 
growing relation of responsive love, or a 
growing relation of irresponsiveness, and perhaps 
of active hate. 

Before, then, we are set free from our bodies, 
and from the possibility of using them on earth 
in the service of Love, we must make our final 
decision, one way or the other. 

It is the joy of a perfect act of sorrow for past 
sin, as it is the joy of a good confession, that we 
find ourselves in a true decision henceforth to 
love God at any cost. Each such act, each such 
confession, is therefore the best conceivable 
preparation for death. 

Above all things, let us avoid the modern 
sloppiness of sentiment that sees no real danger 
ahead for any one. The great saints of other 
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days, who really knew God, did not speak of the 
departed as passing into happiness and joyful 
reward : they spoke of them as Dr. Pusey wrote 
of his holy son — “Philip has just passed to the 
judgement seat of Christ.” 
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V 



The Response of Love Incarnate (i) 

pv BJECTION is often taken to the statement 
W that man stands in an essential relation to 
God. If two things are related, the one to the 
other, it is held necessary to assume that they are 
on the same plane of being. If God, then, be 
infinite, man who is finite can have no real rela- 
tion with Him. So it is argued. Now it will 
have been noticed that I have omitted from 
these studies the baffling measure of the “finite,” 
and its contrary, “ infinity.” We are dealing 
here with Fulness of Love and created love, 
because of love we claim to have had experience. 

I 

That eternal Love has relations with the so- 
called finite centres of love He has created we 
need not doubt. For each created centre is just 
one thought, or idea, of His mind. And unless 
each fruit of His thoughts is, as an individual 
idea, truly related to His mind, His mind’s 
expression has no unity : He is not God the 
eternal Wisdom and eternal Truth. 

Moreover, man’s existence as a centre of 
63 
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responsive love, as it were over against God, is 
part and parcel of God’s own thought, or idea, 
of him. Eternal Love thinks of man as a free, 
self-determined lover. Man’s coming into exis- 
tence is necessary to the thought of him God has 
within His mind. 

We Christians are therefore right in refusing 
any metaphysical theory of the Absolute that 
does not leave room for this relation between 
Fulness of Love and His own created centres of 
responsive love. We are right in rejecting any 
view of God’s “ infinity ” that does not take in 
this relationship : just as we can make no terms 
with those who, with the best intentions, so over- 
emphasize what they call the “ finite ” character 
of God as to deny to Him the title of Fulness of 
Love, Love all-wise, Love invincible. 

In fact, we have only two data from which to 
argue. They are given us by the Church, the 
society of God’s people. They are, as we say, 
revealed to us. Man cannot by thinking dis- 
cover them for himself. Nor can he prove their 
opposite. We have the revealed fact that God is 
Fulness of Love. And we have the revealed fact 
that man is God’s own son, “destined,” as we 
say, to be His son “from all eternity.” No 
theory of metaphysics that does not take account 
of these two facts of revelation need concern us 
as Christians. Nor will any explanation of 
Christianity that excludes one or other of them 
win acceptance. God is Love, and God is our 
eternal Father. If these facts be no facts, there 
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is no Christianity ; also, there is no acceptable 
explanation of the spiritual facts of the universe. 

But when all this has been said, and it needs 
saying over and over again, it still remains true 
that man cannot fulfil his relation with God as 
long as God is hidden from him. Love’s rela- 
tion to man within His own mind is eternal. 
To Him it is real. It is also complete, because 
He can give man existence, and set him to his 
task of free, conscious response of love. But 
man’s relation to eternal Love remains unreal to 
him as long as he cannot, when he receives his 
existence, find Love, and focus on Him the 
powers of his being. We men cannot love 
the Unknown, however much the Unknown 
loves us. 

Therefore it is that eternal Love reveals 
Himself to us on the level on which we can 
know Him and, knowing Him, love Him. 
This level is our own : the level of our own 
manhood. In as for as I am conscious of my 
relation with God, I see Him in manhood ; and 
through the manhood that I know I arrive at 
a complete relationship of love with the Un- 
known. 

That is to say, my relation with God becomes 
real to me, and truly possible, when God takes 
up into it, from His own side, the manhood 
under the conditions of which I have received 
my existence. 

Nor have we any right to boggle at this pro- 
position. All we need to bear in mind, to make 

K 
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it tolerable, is that His own relationship with 
manhood is as eternal within His thought as is 
His relationship with you and me. Manhood, 
that is, is not merely the sum of the conditions 
under which we created centres of love must 
respond to God. It is also the sum of the 
conditions under which God reveals Himself 
to us as the fitting object of our love. 

It is an entire mistake to think of our man- 
hood as, in itself, so foreign from God as to be 
an impossible medium of His self-revelation. 
Clearly, manhood is exactly what God means it 
to be. He means it to be the sum of the con- 
ditions under which He shows Himself to man, 
and under which man can choose to love Him. 

II 

When, however, we have reached this point, 
we are face to face with a very real difficulty. 

In order that God may reveal Himself under 
conditions of manhood, He must be able to act, 
practically, as a man. Granted He so thinks of 
manhood within His creative mind that it is 
found adaptable to His self-revelation, yet we 
are bound to call a halt in our explanations. 
For, when all is said and done, God is God, and 
man is man. God is not a man infinitely 
developed : nor is a man a potential God. 
God is uncreated Fulness of Love. A man is 
a created centre of responsive love. How, then, 
can God act under conditions of manhood ? 
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Of this there will be much to say in the 
next chapter. We must begin by looking back 
to our first chapter, in which we dwelt upon the 
Fulness of Love. We must concentrate our 
thoughts upon Him whom we name the Re- 
sponse of Love, who is the very Image of the 
Father’s love and truth, of His wisdom and 
beauty. He is the eternal satisfaction of the 
Fount of Love, as He is the Fount of Love’s 
eternal fruit. Within Him is contained the 
whole creative mind of Love. Within Him 
is presented to Love’s creative mind the com- 
plete fulfilment of His thought and plan and 
purpose. Apart from Him no creature is in 
Love’s mind. Without Him no creature can 
have existence. He is the one and only Way 
by which the creatures’ response of love reaches 
the Father. In Himself, and also in relation to 
the universe that Love’s mind creates, He is 
essentially the Response of Love, gathering up 
and offering the created response of the human 
race. Whatever, then, we may include under 
the term manhood, has its primary being within 
Him who is the Response of Love. And what- 
ever joy the Father deigns to receive from man- 
hood, He thinks to receive it in, and through, 
and by way of, Him we name the Response of 
Love. 

Now let us turn, for the moment, to consider 
manhood and its centre, man. 

Man, as we have seen, is a created centre of 
love existing under the forms of soul and body. 
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Soul and body are his manhood, the sum of the 
conditions of freedom and limitation which 
mark his particular relations with God and the 
universe. They are the expression of his 
dependence upon God and upon the rest of 
creation. 

Is it, then, inconceivable that the eternal Re- 
sponse of Love should accept these conditions, 
and assume this degree of dependence, that 
we associate with man ? 

Is it impossible that the uncreated Response of 
Love should take upon Himself the conditions 
under which we created responses of love depend 
upon our Father ? 

Revelation assures us that, so far from being 
impossible or inconceivable, it is exactly what" 
the eternal Response of Love has done. “ The 
Word was God.” “ The Word became flesh.” 

To put it in another way. Each individual 
man is a created centre of love existing under 
the conditions set up by manhood. He is an 
individual inheritor, free to love God, whose 
common inheritance, coming from God through 
the creation, is soul and body. And the eternal 
Response of Love wills to share this inheritance, 
to enter upon these conditions. 

The Lord Jesus Christ is Himself the eternal 
Response of Love, while His manhood is as truly 
human as yours and mine. He is the eternal 
Response of Love, loving His Father and the 
world of men in the degree we call human ; 
depending upon the Father and the world in 
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the degree we call human ; and accepting limit- 
ations that are, in our experience, usually called 
human. 

It is, of course, not at all the case that in so 
accepting new conditions He in any sense alters 
the essential relation in which, within the Fulness 
of Love, He is the perfect Response to the Father. 

Nor does the fact that He makes for Himself 
a form of existence under these human condi- 
tions add anything to Him. For what is 
expressed under the visible form of existence is 
eternally within His mind. The incarnation is 
merely the revelation before our eyes of some- 
thing that is eternal within the mind of Love. 

Ill 

How shall we make this plain ? 

The Response of Love is, essentially, depen- 
dent upon the Fount of Love, whose Image He 
is. He depends upon Him for His being and 
His activity : apart from Him He is not. He 
is, in His very essence, the Response of Love. 
Uncreated, truly : yet the Response, depending 
upon the Fount of Love. 

Is it, therefore, a hard thing that He should 
express His dependence upon the Fount of Love 
in a degree we associate with man ? I submit it 
is no hard thing. For the degree of dependence 
upon Love we associate with man is seen by 
Love in Him we call the Response, before it is 
.given existence in human centres of love. If the 
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Response of Love does not contain within His 
own eternal act of dependence that which can be 
expressed as human dependence, in what sense do 
we confess that “by Him all things were made” ? 
And what do we mean by saying that He is the 
image of Love’s creative mind ; or that man 
is made in God’s image ? 

As far as we may understand revelation, we 
can assert that there is no good thing in the 
universe that is not in the mind of the Response 
of Love before it receives existence. Also, we can 
assert that the Response of Love is He in whom 
and through whom each created response of love 
is to reach the Father’s heart. So that human 
response to Love, and human dependence upon 
Love, are so truly contained within His love who 
is the eternal Response that, if and as He wills 
it, He can offer love and show dependence in 
a degree we call merely human. He can do it 
Himself, just as He can inspire and help men 
and women to do it. There is no reason why it 
should be easier for Him to make St. Paul 
respond and depend humanly, in virtue of His 
presence within St. Paul’s heart, than to show 
the response and dependence as His own proper 
act, in His own manhood. If He can dwell in 
me, and infuse into me a power of love and 
a power of dependence that are, in their degree 
and measure, human, why can He not Himself 
love and depend in a human degree ? 

More than half our difficulties about the 
incarnation of Love come from misunderstand- 
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ing the nature of manhood. We must keep it 
dearly in ’mind that manhood is merely the sum 
of the conditions under which we men, when 
filled with Love Himself, can best respond to 
Him and live in dependence on Him. Then it 
will always be possible to confess that the Response 
of Love may, if He will, accept these same con- 
ditions as expressions, in a limited degree, of 
His own essential dependence and love. 

Thus the ordinary man is a created response 
of love, related to eternal Love, and to Love’s 
creation, in such a way as requires his existence 
in soul and body. While the new Man is the 
uncreated Response of Love Himself, who wills 
to show Himself in a similar kind of relation both 
to the Fount of Love and to the universe, and 
therefore appears in soul and body. He is man 
because or the soul and body: He is God 
because He is no created response of love — He 
is the eternal Response of Love Himself. 

In the earlier days of Christology men disputed 
over the incarnation, many teachers holding that 
apart from sin it would never have taken place. 
But in these days it is more commonly supposed 
that the incarnation is in the original purpose of 
God, in His plan that does not include sin. 

For myself I do not doubt that the facts of 
the incarnation express the essential love of God, 
and add nothing to it. Christ is as He is, and 
does what He does, because He is God and God 
is Love. The eternal relation of the Response of 
Love to the Fount of Love includes, contains. 
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embraces the created relationships in which all 
centres of responsive love are called to stand to 
the Fount of Love. Therefore it has its proper 
expression in the incarnation. The Response of 
Love incarnate shews Himself to us as the all- 
embracing Response to the Father, loving, de- 
pending upon, and satisfying the Father. At the 
same time He is the centre of all the relations in 
which created centres of love respond to God. 

By the incarnation of God we mean, then, the 
self-revelation of the Response of Love under the 
same conditions of responsive love and depen- 
dence as are imposed by Him upon us men and 
women : conditions that include mutual inter- 
dependence between Himself and the human 
race. 



IV 

If we are here challenged to define the position 
of the Fount of Love towards the incarnation, we 
need not hesitate to reiterate the patristic teaching 
that while the Father (whom we call the Fount 
of Love) is not incarnate, yet where the Word is 
there also is the Father. 

Fulness of Love is revealed to us through the 
incarnation of the Response of Love. Where the 
Response of Love is, there is the Fount of Love 
and the Spirit of Love, for Love is one. But 
the incarnation belongs to the Response of Love 
alone. It is His act of responding under 
such conditions as make it possible for our 
response to be caught up into His. This 
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act of responding together with our response 
exactly befits Him. For He is the Image of the 
mind that creates us as centres of response, and 
the perfect satisfaction of the heart that is the 
object of our response. 

If we may look at it, for a moment, from the 
other end we shall understand it better. Imagine 
the complete response of the saints, in and 
through and with the Response of Love incar- 
nate, in the day of His glory. I submit that 
what the Fount of Love sees in that day He 
sees ideally, from all eternity (to use our human 
terms of time), in Him who is the Response 
of Love and Satisfaction of Love. 

If then the eternal Response of Love ideally 
embraces within Himself the whole response of 
created love, as in fact He infuses it into our 
hearts, is it too hard a saying that His incarna- 
tion is the only means by which our relation of 
love to God can be made real to us, and our 
individual free responses of love made satisfying 
to Love Himself? 

From all this it will be clear why the Church 
has always laid such stress upon the real incarna- 
tion of the Response of Love. 

I do not propose to notice here those teachers 
who see in Christ merely a normal man whom 
God inspires beyond ordinary measure. Nor do 
I have to deal with those who deny that in man 
there is a centre of love, an “ I,” a self, distinct 
from the soul. The one denies Christianity : 
the other denies his own identity. 

L 
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Rather, 1 prefer to call attention to the mean- 
ing of Love’s incarnation. 

It means that the Response of Love, whose life 
is love to the Father, appears in our midst to act 
as magnet to our love, and to unite us with 
Himself in His eternal responsive act. 

God’s tabernacle is with men in very truth. 
The interior movement of love, which is the 
very being of Him we name Fulness of Love, is 
revealed to us. Our point of contact with it is 
the Response of Love. Through Him and in 
Him God’s love is poured into our hearts by the 
Spirit of Love. In Him, with Him, and through 
Him that love, embracing our poor offerings of 
ourselves, returns into the Father’s heart — if we 
ihay be allowed so human a term. 

Our several relations with eternal Love are 
linked up with, unified with, the Response of 
Love’s own, eternal relation with the Fount of 
Love. We are in God, and God in us. 

Thus the whole life of worship and obedience, 
enjoined upon us by our religion, is seen to be 
a very real co-operation with the Response of 
Love Himself. 

To be " in Christ ” is to be “ in God.” It 
is to be swallowed up in the divine movement 
wherein the Response of Love depends on, 
responds to, and perfectly loves the Father, the 
Fount of Love. 

The narrowness and shallowness of so much 
of our personal religion, as of our ecclesiastical 
life, are therefore evident. For, once we have 
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laid hold upon the truths that I have tried to 
state, we are bound to confess that nothing will 
satisfy eternal Love, or give true peace to our 
souls, except it be a quite whole-hearted, whole- 
time offering of obedient love to God and of 
self-surrender to our neighbour’s service. 

“ In Christ ” we are : in the very movement 
of His responsive love. And for us there can 
be no “time off,” no days of self-centredness, 
no reservation of service. Caught up into His 
Response of Love, we must love Him with all 
that we are and have. 



V 

We arrive, then, at the overwhelming fact that 
eternal Love has taken to Himself a form of 
existence upon the level of man’s ideal existence. 
Response of Love “ exists ” in manhood. 

It is most important to remark that in assum- 
ing existence His eternal being suffers no change. 
He loses nothing by taking existence. Nor does 
His assumption of existence add anything to 
Him. 

His incarnate existence is just the perfect ex- 
pression, in terms of creation, of that which is 
always within His being who is Fulness of Love. 
It is the perfect expression, under conditions of 
manhood, of the response due to the Fount of 
Love from Him Who is the Image both of His 
love and of His creative thought. 

And the activity that gives this response its 
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expression, under the form of human existence, 
is not a new activity added to the Divine Being. 
It is part and parcel with the eternal activity of 
the Response of Love. It is essentially within 
the one, pure, eternal Act we name Fulness of 
Love, our God. 

We must always be on our guard against 
teachers who speak of the incarnation as a kind 
of extra act, added to God’s eternal activity ; as 
against those who erect a barrier between the 
acts of the eternal Word in the universe and His 
acts on earth, in Galilee or Jerusalem. His 
activity is one and unchanging. Only some- 
times it is perceived working under the con- 
ditions we call human. When, then, we speak 
of God’s incarnation, we mean all that we know 
of His one activity working under human con- 
ditions. And when we speak of the Word’s 
eternal functions, we mean all that we know of 
that same, one, activity of His, apart from human 
conditions. 

We shall always be safe, doctrinally, if we lay 
great stress upon the oneness of His activity, 
and upon the difference in the conditions under 
which He exercises it. To this point we must 
return in the next chapter. 

VI 

But before we finish this chapter let us dwell 
prayerfully upon the truth at which we have 
arrived. Eternal Love assumes the very con- 
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ditions under which His children live. And 
that, not as an afterthought, nor as an added act 
of love : but because He is who He is, and 
because, from the very nature of His love, 
He eternally wills to do it. He does not reach 
out to us from afar, to lift us up. He comes 
(as we put it) into our very midst. He makes 
His own the very conditions that are ours. 

I do not know, at the present time, any more 
fruitful subject of meditation than this. Whether 
it be a priest who would save souls for God ; a 
social worker who would “raise” his fellow men ; 
a missionary who would make real the brother- 
hood of man in Christ ; or, indeed, any one who 
would serve his generation : to each one of them 
the principle or the incarnation cries aloud for 
imitation. 

We cannot take the place of others. We can- 
not rob them of their freedom. We dare not 
overwhelm them by our influence. But we can 
try to throw ourselves into the very same con- 
ditions under which they have to lead their lives, 
and face life with them. 

So God came to us. And in His coming He 
set Himself humanly to face all that His coming 
inevitably brought upon Him. His will to come 
is eternal. His self-oblation was made once and 
for all (if we are to use terms of time) before He 
took our manhood, or, shall we say, in the taking 
of it. And, having come, He endured all to the 
bitter end. He reserved to Himself no right of 
self-protection. He fulfilled the conditions. 
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Is it impossible that we should, in a like spirit 
of self-oblation, commit ourselves in the same 
degree ? 

It should be possible. For being who He is, 
He triumphed over the worst onslaught of evil. 
He is Love : He leaves us free.: but our free- 
dom to hurt Him and hinder His plans has its 
limits. He triumphed. He is still triumphing. 
And we shall share the power of His triumph in 
the exact measure that we choose to govern our 
lives by the principle of His incarnation. 

“Whom shall we send and who will go for 
us ? ” “ Love, here am I : send me.” 
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VI 



The Response of Love Incarnate (ii) 

T HE Lord Jesus Christ is, we have seen, 
none other than the Response of Love 
incarnate. He is God, and He is Man. He 
is God, because He is the uncreated Response 
of Love. He is Man, because He is the un- 
created Response of Love existing in complete 
and perfect manhood, that is, in soul and 
body. 

Catholic theologians have always disliked call- 
ing Him “a” man. They are afraid lest it 
should be thought that Jesus is merely the best 
of many millions of created centres of love. 
Whereas in fact Jesus Son of Mary is God. 
There is no Jesus but the Response of Love 
incarnate. When Jesus says “ Come unto Me,” 
He means “ Come unto Me, who am God 
existing in manhood.” He does not mean 
“ Come unto Me, a man like yourself, who can 
reveal God to you.” 

No. The Lord Jesus is not a created centre 
of responsive love. He is the one, uncreated 
Response of Love Himself, existing under the 
very same conditions that mark created centres of 

79 
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love. And we must in these days be most 
careful lest we are deceived on this point by 
“ modernists ” and “ liberal Catholics.” Their 
doctrine of Christ is no doubt a sign of the 
times. We need not lose heart. We must, 
however, be on the alert. When Christians 
claim to know better than Christ Himself, or 
treat their Saviour as a superstitious Jew : when 
they speak of the Lord Jesus as God only by 
way of adoption from among men, or as so like 
God as to be the highest revelation of God, 
making Him the quite normal son of Joseph 
and Mary : when Unitarians are welcomed by 
some of our leaders as fellow-Christians — we 
must indeed beware of misnaming our Blessed 
Lord and Master. 

Nor can any false sentiment for fellow- 
ship justify disloyalty to Him. We claim 
as our fellows, and serve as His friends, all 
who are anxious to accept His revelation, 
and do their best, in spite of intellectual 
difficulties, doubt, and temptations. But any 
one who publicly teaches that we must not 
confess the Lord Jesus to be God, and that 
we are competent to correct His sayings, must 
be treated as a false teacher. He may be in 
good frith : he may be honest as the day. 
But he is denying the truth that God has 
revealed. He is denying the claim our Master 
made for Himself. He gives Jesus the lie 
direct. He cannot be our friend in the Christian 
fellowship. 
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I 

Starting, then, from the truth that the Lord 
Jesus is the Response of Love incarnate, we arrive 
at two most important facts that concern us in 
our relations with Love. 

First, we perceive that the Lord Jesus is the 
visible “ term ” or “ other end ” of our own rela- 
tion with eternal Love. In Him we find God. 
In Him is the Heart of Love. In Him we have 
reached union with the Fount of Love Himself. 
The way to Him is the way of His manhood. 
But by way of His manhood we reach the eternal 
Fount of Love, and are at rest. 

We learn from His human mind and will ; 
we are taken up into His human heart ; we are 
made partakers of His human virtue and life ; 
and thus “ dwelling in Christ ” we find ourselves 
‘‘in God.” 

Secondly, we perceive a coincident relationship 
between the Response of Love and His Father 
that is quite properly expressed in, and fulfilled 
under, the conditions or His human life. As 
man He has His own proper relation with the 
Fount of Love. It is not a new relation. It 
is not foreign to His eternal relationship of 
responsive love. None the less it is proper to 
Him as incarnate. It is, of course, His eternal 
relation of filial dependence that receives partial 
expression, and real existence, under conditions 
of human dependence upon the Father. 

Thus the Response of Love incarnate stands in 
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a dual relation to the Father. He depends upon 
the Father, under human conditions ; and upon 
Him, as upon the Father, we men and women 
depend. He depends on the Father ; He draws 
us to Himself that we, in Him, may also depend 
upon the Father. He is man, depending upon 
God : He is God-in-manhood, drawing us to 
depend upon Him, and upon the Father in Him. 

His dependence as man is real. He not only 
depends upon the Father, He depends also 
upon the Father’s creation. Through Mary His 
Virgin-Mother He depends upon the human 
race ; He stands in a relation of mutual inter- 
dependence with all His neighbours ; He has 
to trust His plans to our human co-operation ; 
and, above all, He stands as human centre of 
the new, redeemed humanity, fount of its life, 
and goal of all its hopes. 

This statement of the dual relationship of Love 
incarnate with the Father will seem impossible 
only if we undervalue the reality of His eternal 
relation with Him as the Response of Love. As 
long as we really believe in the Response of 
Love ; as long, that is, as the revealed doctrine 
of Fulness of Love has its true meaning for us, 
this that we have been saying above will cause 
no additional difficulty. 

II 

We must, however, try to clear our minds of 
doubt as to the reality of the human conditions 
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under which the Response of Love chooses to 
exist. 

When we say that God took to Himselt a 
human soul and body, thus being made flesh, we 
mean, or we ought to mean, that the Response 
of Love henceforth is making His response to 
the Fount of Love in two measures or degrees. 
There is the eternal, full measure or degree 
that is His as God. There is also the human 
measure or degree that is fixed for Him by His 
assumption of soul and body. He is the Sub- 
ject who loves the Father with the whole re- 
sponsive love of the Being we name Fulness of 
Love, or God. And, in one and the same act 
of love, He is the Subject who loves the Father 
with the perfect, sinless response of love that is 
expressed, and measured in the Heart we call the 
Heart of Jesus. 

He is the Subject who, being Image of the 
Father’s Wisdom, creates and maintains in exist- 
ence all the forms under which the divine Wisdom 
is expressed in the universe. And, in one and 
the same act of love, He is the Subject who 
reveals to His chosen members, through His 
human mind, that measure of the Truth they are 
able to receive. 

He is the Subject who, being eternal Word of 
the Father, gives expression to the divine will 
that lies behind creation. And, in one and the 
same act of love, He is the Subject who, in virtue 
of His perfect human obedience, gathers into 
one corporate society of obedient children the 
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created centres of response His Father has caused 
to exist. 

He is the Subject who, being the uncreated 
Response of Love, contains within Himself all 
the Father looks to find in creation’s response. 
And, in one and the same act of love, He is the 
Subject who, becoming High Priest of the human 
race by sharing our manhood’s conditions, redeems 
and in redeeming offers to the Father creation’s 
whole activity. 

He is the Subject who, being responsive Image 
of the Father’s mind and Word of His power, 
creates and upholds the various relations in which 
all creatures have their existence, correcting what 
sin puts wrong, and overruling what seems on 
the surface to make for ruin. And, in one and 
the same act of love, He is the Subject who, 
working through manhood, in sinless manhood’s 
surprising measure, accomplishes acts of restora- 
tion we are driven to name miraculous. 

He is the Subject who, being the uncreated 
Response of Love, offers eternally to the Father 
the complete satisfaction of His love, with full 
compensation for whatever refusal to love man 
chooses to show. And, in one and the same act 
of love, He is the Subject who, for us men and 
in our behalf, offers Himself an oblation of love 
in Gethsemane’s garden and on Calvary’s cross. 

For the Lord Jesus chooses to measure some 
of His activities in a degree that we men can call 
our own. His heart and mind and will are really 
human. Yet He is in no sense hampered in His 
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own, proper, eternal activities by the human 
measures He assumes. He cannot be hampered 
by them. For they are already included within 
His own, proper, eternal activities. The un- 
created Response of Love is not hampered by His 
adoption of the measure proper to a created 
response of love. His uncreated response is full 
and perfect. His response that can be measured, 
like a created response, is contained within the 
uncreated response. 

Moreover, He Himself created the measured 
response, and in creating it intended that it should 
be applied to Himself. He made it what it is in 
order that He might make use of it. It is not 
foreign to His mind : it is not some other one’s 
creation, to be adapted painfully to His own use : 
nor is the powerful love He so measures addi- 
tional to His own, proper, eternal response of 
love. 

Upon this point we must lay great stress. 
God can become man ; God in manhood can act 
humanly : because God Himself created man- 
hood, knowing its high destiny. 

Ill 

In what sense, then, may we speak of God’s 
self-limitation while acting humanly ? 

Once more, let us insist upon using only the 
language of love. Love is within our experience. 
Ana God is Love. 

Love eternal, in one and the same act, makes 
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and upholds the universe, and is incarnate within 
Mary’s womb. If we like to put it so, God 
limited Himself in order to dwell in Mary’s 
womb. But need we use such a term ? It is 
surely wiser to speak of Love’s activity. He 
upholds the universe t He is conceived within 
Mary’s womb, taking flesh of her flesh. Need 
we discuss which activity imposes the more self- 
restraint on God ? And if we do discuss it, are 
we competent to find a solution of the problem ? 

Once more. Love’s wisdom is expressed in 
the beauty and order of the world. And Wisdom 
incarnate says He does not know when the end of 
the world is : His human mind is ignorant of the 
day and hour. In what sense, we ask, did God 
limit Himself that, in His manhood, He should 
not know the day ? 

Is it not wise to refuse to ask ? Love’s activity 
takes the form of the beautiful, ordered world. 
Love’s activity also appears in human form, with 
a human mind that has its human limits. But 
who shall say that Love Himself is more limited 
in the one activity than in the other ? And were 
even He to answer our question, which of us 
could appreciate the answer ? 

I submit that the incarnation of God, His 
human life, work, ministry, passion, and death ; 
His resurrection and ascension ; His glory and 
His reign within the Church, are all fruits of 
Love’s own activity : an activity part and parcel 
with the activity that created and upholds the 
universe. 
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Love’s act is one, His actions numberless. 
And each separate action of His exactly expresses 
the love He bears this creature or that, in the 
measure that it is needed or can be received. 

IV 

We must, however, give still more thought to 
the reality of the human conditions under which 
our Lord has His existence as man. 

I have already called attention to the fact that 
what we call manhood, soul and body, is the 
expression of the sum of the conditions under 
which a human centre of love makes his response 
of God. These conditions include all the rela- 
tions in which the man stands to God and to his 
fellow-men. 

Is there any question as to the reality of the 
human conditions under which the Lord Jesus 
lived on earth ? 

Revelation leaves us no room for doubt. The 
Catholic Church exists to-day, as for nineteen 
hundred years it has existed, in order to bear 
witness to the reality of the human conditions 
under which God was seen on earth. He was 
really conceived and born ; He really grew and 
developed in wisdom and stature ; He was real 
child, real youth, real man. His emotions and 
desires and will are really human. He was open 
to temptation through those desires and emotions, 
even as we are. He depended on others, really. 
He sought information, at times, from others : 
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once He admitted ignorance. His mind is 
really human. He is in all things like us, sin 
only excepted. 

At the same time, His words have an authority 
more than merely human. His works are often 
such as no man may in his own power imitate. 
He allows no one else to be quoted against 
His teaching. And He claims a relationship 
with mankind that no mere man may aspire to, 
a relationship both of judgement ana of mutual 
indwelling. 

So that, on the one hand, there is nothing 
truly human, belonging essentially to the con- 
ditions of human life, that is not to be ascribed 
to the Lord Jesus. While, on the other hand, 
there is a power of life-giving and of revelation 
of truth that, however humanly expressed, is 
clearly not normal in mere men. 

V 

In two points traditional Christology is chal- 
lenged by modernists and liberals. 

First, they dislike the emphasis laid upon 
Christ’s birth of the Virgin Mary and on the 
resurrection of His Body from the grave : while 
they discredit what are commonly called His 
“ nature miracles.” 

The underlying reason for this attitude towards 
these dogmas of the Church is plain. They do 
not believe that the Lord Jesus is identically one 
and the same with the Response of Love Himself. 



Digitized by LjOOQle 




The Response of Love Incarnate 89 

They see in Jesus a possible child of Joseph 
and Mary, whose relation to God is so far higher 
and more perfect than that of all others, that Jesus 
is morally at one with God. This Jesus is granted, 
in some points , a plenary inspiration by the Spirit 
of Truth. For the rest He is a normal Jew, at 
the mercy of the ignorance and superstition of 
His age and country. And the incarnation or 
God means His act of dwelling in this Jesus, an 
indwelling so deep and powerful that it has no 
parallel. 

Secondly, some who accept the traditions of 
the nature-miracles, together with the Virgin- 
birth, teach that in order to be truly man Christ 
Jesus must have shared the ignorance and super- 
stitions of His age. 

With the first set of objections I do not pro- 
pose to deal here. They are fatal to Christianity. 
Those who accept them are not Christians, at 
least in the historical sense of the word. They 
have made for themselves a new Christ. Ana 
to that extent they are in opposition to the Lord 
Christ : they are antichrist. 

But I am anxious to deal for a moment with 
the second objection. 

Let us get it quite clear. The Lord Christ 
could use a human soul, because a human soul 
is essential to His existence under human con- 
ditions. And in a human soul He, quite obvi- 
ously, can express truth only in human measure. 
This does not mean only in your measure or 
mine. We are sinners, the children of a sinful 

n 
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race. No. What the measure of a perfect, 
sinless human mind is we learn from studying 
Christ. His mind is the perfect human mind. 
And, clearly, His human mind did not contain 
all knowledge. 

On the other hand, there is no kind of evi- 
dence in the history of Christ that He ever made 
a mistake, or said what is not strictly true. There 
is no kind of evidence that He ever deceived any 
one, or was deceived. 

And this is what we ought to have expected. 

Love who is Wisdom can, conceivably, express 
Himself under the conditions of human thought, 
conditions that may shut out some classes of 
facts. 

But it is inconceivable that, in one and the 
same act of love, He should be the Subject of 
two contrary thoughts, each one of which gives 
the lie to the other. His human mind may, to 
put it humanly, contain less than His eternal 
Wisdom. We might even say it must. But His 
human mind cannot give the lie to eternal Wis- 
dom, because it is eternal Wisdom’s own human 
mind. 

When the critics of our day first began to find 
difficulties in sayings attributed to our Lord, 
Dr. Gore was accused of ascribing to Him mis- 
takes and errors. But Dr. Gore did not do so. 
He went a long way towards explaining the 
difficult sayings, and seeking to lessen the burden 
for us. For example, when men said our Lord 
erred in ascribing Psalm cx to David, Dr. Gore 
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held that our Lord only did so in a rhetorical 
sense, as it were, meeting the Pharisees on their 
own ground. And he went on to teach us 
that where we were sure our Lord had made 
a definite affirmation, we must accept it. In so 
teaching us, he was merely saying what Catholic 
theologians have said from Apostolic times on- 
wards. 

To-day we are face to face with a very different 
teaching. 

We are bidden, for example, to decide for 
ourselves that men cannot be possessed by 
demons. In this decision we have to deal 
with the admitted fact that our Lord believed 
they could be possessed by demons, and that 
He prayed that demons might be cast out. 

This is the position of a large body of modern 
teachers. To accept their view of Christ’s mind 
as subject to the deceitfulness of Jewish super- 
stition is to deny that the Subject of His mind is 
very God of very God, For God cannot deceive 
or be deceived. 

To me it is of the first importance that all 
Christians should make their choice between the 
Lord Christ, the Response of Love incarnate, 
and His critics. We cannot hold close fellow- 
ship with both. The smallest sense of humour 
would keep a man from trying to company, at 
the same time, with the Lord God, Jesus, and 
a brother man, however high in worldly honour, 
who posed as wiser than Jesus ! Yet I must 
admit that the great body of the English Church 
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regards with comparative equanimity the claim 
of the critics to know better than eternal Wisdom 
incarnate. A bishop may point the finger at 
Christ’s superstition ; a dean may find fault with 
His unduly ascetic view of divorce and remar- 
riage ; a University lecturer may make denial 
of His sinlessness. Yet our English “tolera- 
tion ” is adequate to the occasion ! 

1 submit that in tolerating these foolish, arro- 
gant criticisms of God incarnate, we are guilty 
of most serious sin. Nor can I dare to hope for 
a real conversion of England to the Christ until, 
in all humility and repentance, we once more 
declare our faith in His spoken words, accept- 
ing them as final. 

VI 

In what we have been saying about the Response 
of Love and His acceptance of human conditions, 
it will not have escaped notice that, since His 
human prayers are real, His human soul has its 
own permanent place in His own proper relation 
with the Father. Of this I have written else- 
where. 1 But I do not wish to pass it over with- 
out comment. 

Jesus is the Response of Love incarnate. He 
is eternally dependent on the Father. His eternal 
dependence is partially expressed under human 
conditions, as He takes soul and body. And 
His human life of prayer is a very real expres- 

* The One Christ. (Longmans.) 
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sion, under the real form of human existence, 
of His own filial dependence upon the Father. 

He is the Subject of the eternal response of 
dependent, filial love. Also He is, in one and 
the same act of love, the Subject of the human 
response of dependent, prayerful love. 

Thus His manhood has a real permanence 
within His own proper eternal relation with 
the Father, the Fount of Love. And as on earth 
His prayerful soul saw the Father in beatific 
vision, so in glory is it still, and for ever, the 
medium in and through which we shall see 
God. 

Nor is this all. We cannot measure the con- 
sciousness of Godhead Jesus enjoyed on earth, 
nor fix the degree in which He knew Himself 
as God-in-manhood. We remember that He 
knew Himself to be the one, adequate Heart 
of Rest for the race, and also the One who 
alone knows the Father and reveals Him to 
man. We carry in mind His consciousness 
of heavenly glory. We cannot escape His claim 
to speak for God, correcting the Law. Nor do 
we forget that He once claimed for Himself 
oneness with the Father. The facts are before 
us. We must face them, or take up with one 
or other of the modern substitutes for Chris- 
tianity. 

But why should we be disturbed at these 
claims of Christ ? Why should He not be 
conscious of His Godhead within Its human 
conditions ? 
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Most humbly 1 plead with those who are 
troubled by the critics at this point — -face the 
facts of the Christ's prayer-life. 

The Response of Love incarnate prayed. His 
human soul was found a fit medium for that 
measure of His dependence on the Father He 
could humanly express. His human soul 
received what vision of God’s glory He had : 
and was the instrument by which He expressed 
that vision in His teaching. In His human 
soul He saw His Father, learned His Father’s 
will for His human life, and fulfilled His filial 
dependence. 

Is it, then, inconceivable that in His human 
soul He also knew enough about Himself to 
make possible the teaching contained in the 
Fourth Gospel ? 

If He be indeed the Response of Love Him- 
self, why should His human soul see the Fount 
of Love, the Father, and yet not perceive some- 
thing of His own eternal relation to the Father ? 
Indeed, could it possibly know the Fount of 
Love without the Response of Love ? And is 
not He Himself the Response of Love ? 

Freely do I admit the difficulty of saying 
that the Word, in His human soul , was conscious 
of His eternal Godhead. Our human souls are 
no fit mediums for such self-knowledge. 

But the human soul of the sinless Jesus is not 
quite like ours, just because it is sinless. And it 
was made the permanent medium of His prayerful 
vision of the Father, as of His dependence on 
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the Father. I submit, therefore, that we are 
not justified in denying to His human soul the 
position of medium of His self-consciousness as 
God-in-manhood. 1 

His human soul perceived the beatific Vision, 
reserved for His saints, and granted to Him in 
a glorious clearness no saint may ever reach. 
And He also perceived Himself related to the 
Father, within that Vision, at least in the degree 
that justifies all His sayings recorded in the 
Gospels. 

VII 

Finally, let us most humbly adore Him who 
so condescends to our human conditions. 

We adore Him as the Babe of Bethlehem. 
We adore Him as the Christ of Gethsemane and 
Calvary. The Babe Jesus : the crucified Christ : 
and the Response of Love incarnate ! Yes. He 
is one and the same, identically one ; and His one 
and only name is Love eternal. How shall we 
make Him known ? By what means can we win 
men to His feet ? Or how help to establish His 
kingdom and silence His patronizing critics ? 

We have tried ecclesiasticism : we have experi- 
mented with politics : we have long since made 
friends with mammon. In all alike we have 
failed. One way alone remains to us — the way 
of the incarnation. We can make the plunge, 
once and for all, and face the consequences. 

Politically, we can stand for the one brother- 
* See The One Christ. 
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hood of mankind, and for the simple life of 
equal opportunity and quite unlimited service 
to others. Ecclesiastically, we can put the imita- 
tion of Love incarnate first, second, and third : 
together with sacramental union with His man- 
hood. 

We can cease to defend the Church’s property 
and dignity, and begin to defend God’s poor and 
outcasts. We can renounce the un-Christlike 
state, and set about to show Christ truly to the 
state, if haply He may attract it. In short, we 
can cease living as members of this class or that, 
or with some savour of piety added to our worldly 
minds. And we can try to begin where Love 
incarnate begins : in the true oblation of our 
whole self to God and to man’s service. 
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Atoning Love (i) 

T HE goal of creation is the union of all 
creatures with Love Himself. They are 
fruits of His purposeful love : their true end is 
union with Him, and with each other in Him. 
Our refusal to love Him, and our failure to love 
one another, do not belong to Love’s purpose. 
They are contrary to His mind. They threaten, 
as it seems to us, the fulfilment of His will. 
Therefore Love is concerned to overcome their 
power for evil, and to secure for men the union 
they have themselves failed to accomplish. And 
to His work of unifying creation in Himself we 

f ive the name “ atonement ” — making at one. 

le makes us one with Him, and one with each 
other. 

I 

The first difficulty to be noted as we think of 
unification is Love’s just displeasure at man’s evil 
choice. Because He is Love, because it is His 
character to pour out love and to receive a due 
response of love, He is displeased at our rejection 
of His love. Love hates sin. He is displeased 
with the sinner. Rejected Love has sorrow : and 
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the sorrow of perfect Love is terrible. It is 
terrible in its just estimate of guilt : it is terrible 
in its just enactment of the quite inevitable 
penalty that law-breaking imposes on the sinner. 
Vet all the while Love would have every one 
to be saved from sin, even at the cost of His 
own uttermost self-sacrifice. 

These complementary truths must be held 
duly balanced. Over-emphasis of one, at the 
cost of the other, will lead us into the error of 
misjudging Love. It has in the past misled those 
who imagined an angry Father bargaining with 
a merciful Son : just as to-day it misleads those 
who deny that eternal Love has any kind of 
wrath against sin. 

Above all, it is necessary to keep clearly in 
our minds the fact that there can be nothing 
in the Saviour’s offering for sin that is not an 
expression of something eternal in response of 
Love Himself. And it it be eternal in the Re- 
sponse of Love, it must also be derived from 
the Fount of Love, the Father. 

Let us, then, dwell on this truth for a little : 
it is not easy to grasp, and it is not often pressed 
upon our attention. 

According to the “man in the street,” we 
Christians picture God as dwelling in bliss during 
countless aeons, and, in the first moment of time, 
creating the world. We see Him rejected and 
made angiy, robbed of His honour as creator. 
Finally, after a period of wrath, we find His 
anger appeased by the Saviour’s self-sacrifice. 
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This, baldly stated, is what we are supposed 
to think of God in His relation to sinners. 
Now, apart from the objections that lie against 
such a statement on the score both of its time- 
measure and of its unduly anthropomorphic 
character, I submit that this view is impossible 
to one who believes that God is Fulness of 
Love. He Who is Fulness of Love is filled 
with joyous love. He is satisfied with love. 
He lacks nothing. When, then, we ascribe to 
Him sorrow and displeasure, it is evident that 
He has within Himself that which makes His 
sorrow and displeasure consistent with full, joyous 
satisfaction. Here, of course, we are dealing with 
that which is above our reason altogether. Yet 
we cannot refuse to face the apparent difficulty. 
Nor need we despair of light adequate to our 
purpose. 

The Fount of Love creates us all potentially 
perfect in our response of love. He sees us as 
ideas within Him who is, actually, the perfect 
Response of Love. Love has within Himself 
sorrow because our response is not equal to the 
measure He purposes for us. And in the Re- 
sponse of Love He sees something that com- 
pensates for our failures in love. Eternally, the 
Response of Love offers something that satisfies 
the Fount of Love’s will to be loved. It is this 
St. John means when he writes of “ the Lamb 
slain before the foundation of the world.” There 
is nothing lacking in the perfect joy of eternal 
Love, because the Response of Love gives back 



Digitized by 



Google 




ioo The Revelation of Eternal Love 



to the Father that which robs man’s sin of its 
power to spoil Love’s life of bliss. 

The whole creative purpose of the Father is 
communicated to the Word, Response of Love. 
The Response of Love presents to the Father, 
whose Image He is, not the finished creation only 
as it shall be in glory, but a compensation for 
rejected love that robs the rejection of its power to 
lessen joy or detract from glory. The Response 
of Love contains within Himself such a responsive 
love as is reparative, redemptive, and that no 
creature can finally overcome. This love he 
receives and gives again. The Father receives 
nothing of which He is not the fount. And He 
gives nothing that He does not once more receive. 
Fulness of Love has within Himself an energy 
of mutual joyous satisfaction that is proof against 
the bitterness of sorrow. 

Of this, difficult as it is to state it, we may be 
certain. It is revealed to us in the human life 
of the Response of Love incarnate. 

Stated under human metaphor, the interior, 
eternal relation of the Father to the Response of 
Love is such that the divine sorrow for sin is in 
fact redemptive love. It is love that is displeased 
while yet self-forgetful. It is love that may be 
pictured as the Father giving His Son or as the 
Word’s coming to do the Father’s will. And 
it is self-forgetful, not in the sense of silent 
endurance of bitter loss, as our human sorrow 
so often is, but in the sense of a pouring out 
of self in sure certainty of securing the highest 
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possible triumph. The divine sorrow is redemp- 
tive love that is well-pleased in Him who is 
given to be the redeemer, as also in the human 
expression of sorrow for sin that Gethsemane 
and Calvary afford. 

At every point in the life and passion of the 
Lord Jesus we may find an expression, in human 
form, of that in the Response of Love which 
eternally satisfies the Father’s desire for human 
love. 

There is, therefore, no room for a barrier 
between the Father and the Saviour. All the 
Saviour offers to the Father is, if we look behind 
the human expression of it, eternal within 
the Response of Love Himself. And what is 
eternal within the Response of Love is a gift to 
Him from the Fount of Love Himself. 

The Father, therefore, is author and giver of 
the atonement. He receives nothing in sacrifice 
for sinners that He does not Himself first bestow. 
Nor is Fulness of Love the poorer for men’s sins. 
There is that in Love which compensates for our 
failure to respond. 

One step more I think we may take in our 
meditation on the divine sorrow. 

Just because the sorrow is real ; just because 
there is something inadequate in our response 
of love to the Father ; we cannot fail to assume, 
within Fulness of Love, something that stands 
to our human sympathy as substance to shadow. 
Of this revelation speaks in its record of the 
Father’s tenderness for the Saviour in the hours 
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preceding His passion, and of the Saviour’s zeal 
for the Father’s glory, as also of His sorrow for 
men’s treatment of His Father. We perceive 
a mutual tenderness of love, a mutual sympathy, 
that is adequate as reparation for man’s failure to 
respond : a mutual sympathy which safeguards 
the divine joy against man’s cruel, arbitrary 
choice. The Sacred Heart yearns for sinners 
because He loves sinners : not because their 
refusal to love Him can move His Heart to 
bitterness, or rob it of its peaceful joy. 

His love for them, His sorrow over them. His 
sympathy with them, are all entirely unselfish 
and disinterested. 



II 

But here I can imagine objections raised on 
two grounds at least. 

It will be said that I am describing Love as 
somewhat indifferent to His creatures. If He be 
truly Love, He must feel the final loss of those 
He made for Himself. And, in the second 
place, it will be argued that no one can offer 
satisfaction to Love for some one else’s failure 
in response. While a third objection may be 
brought, namely, that where there is already 
satisfaction no further appeasing on man’s part 
can be required. 

To the first I answer that God’s sorrow over 
us, and His sympathy with us in the pains we 
have brought upon ourselves, are so real that 
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Calvary is their true expression. None the less, 
we cannot suppose that God lacks anything essen- 
tial to the Fulness of Love. Therefore His sorrow 
is compatible with joyous satisfaction. To put it 
plainly, God’s sorrow at sin is coincident with 
His will to create. It does not follow it. We 
must not think of God creating us, and then 
becoming sorrowful because we did not fulfil His 
purpose for us. In the act of creating us. His 
sorrow is present. That is to say, as His thought 
of us is eternal, so is His sorrow, or redemptive 
love, eternal. His eternal purpose of love is not 
marred by a consequent sense of disappointment : 
it contains within itself an element of sorrow, or 
redemptive love, that has eternally taken account 
of what otherwise would have been a disappoint- 
ment. 

To the second objection 1 answer that since all 
that is good in the creature is the gift of the 
eternal Word, the Father’s satisfaction with crea- 
tion is, pre-eminently, satisfaction at what the 
eternal Word gives back to Him. In fact, it is 
Fulness of Love’s own self-satisfaction. It cannot 
be too often said that the Response of Love 
contains the whole creative mind of the Father, 
gives its thoughts their existence under visible 
form, and brings its fruits to perfection. It is, 
therefore, unreasonable to allege that the Response 
of Love cannot satisfy the Father on behalf of 
creation, creation being His own partial self- 
expression. 

Nor shall we need to alter this statement in 
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order to make room for the glory which the 
redeemed and perfected creation is to offer the 
Fount of Love in the day of Christ’s glory. 
For whatever the degree of that glory, it is 
evident that its immediate source is Christ 
Himself. 

The Response of Love incarnate is He who 
offers glory in and through His redeemed crea- 
tures. And He offers nothing except by way of 
response : giving back as His own response what 
He first receives as the Father’s self-oblation. 
True, each rational creature will offer his own 
act of choice, his very own freedom surrendered 
to the Father. In that lies the Creator’s glory. 
Yet no such act is possible apart from the 
Response of Love Himself. 

In fact, the final glory of the universe is to be 
caught up into the mysterious response to the 
Father which is the proper, eternal act of the 
Response of Love. It is the Creator’s glory 
that each one is so caught up by his own free, 
deliberate choice. 

The third objection we can also meet, fairly 
and reasonably. 

I am a thought of God’s creative mind, and 
receive existence as a free agent in order that 
His eternal thought of me may be fulfilled. So 
also must my own sorrow for sin, which is like 
a shadow of the Word’s sorrow, be made actually 
my own. It must be made my own so truly that 
the Father may see it as my own, my own by 
derivation from the Saviour’s. 
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III 

So, then, the first great difficulty in the way 
of atonement, namely, the divine displeasure 
caused by our sin, is overcome once and for 
all. The eternal Response of Love takes flesh, 
and under human conditions, in human mea- 
sure, gives to the Father the same eternal, satisfy- 
ing love and sympathy that is His own proper 
offering. 

The Father gives to us men, as our very own, 
our share in the eternal offering that satisfies 
Him. Not by any work of ours, but by the 
presence in our midst, as new Head of our race, 
of the Response of Love Himself is the first 
barrier to atonement taken away. 

What it costs the Response of Love to express 
this offering humanly, and to make it available 
to us as our own, the Gospel story tells us. 
From Bethlehem to Calvary it is a story of 
pain and blood. From Calvary to this present 
day, in spite of its tone of assured triumph, it is 
still a story of pain and blood. 

We do well to lay firm hold of the fact that 
the pain and the blood are the expressions, in 
human measure under human forms, of redemp- 
tive, sorrowful love within Fulness of Love 
Himself : love that is mutual sympathy of Father 
and Response of Love ; love that is satisfaction 
to the Father ; love that is so set upon us as to 
require a death upon the Cross as its sufficient 
symbol. 

p 
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IV 

We have now to consider a further difficulty 
that arises from the divine displeasure against 
sin. So far we have thought only of the 
Father’s displeasure and the compensating love 
within the divine Being. We must, however, 
consider it from man’s side. Love’s displeasure 
is not arbitrary. He is justly displeased. We 
have deliberately taken sides with that which 
is sinful, and therefore hateful to Him. 

How, then, are we, personally, to become 
pleasing to eternal Lover 

Of the penalties we incur by our sins, and of 
the Saviour’s share in them, I hope to write in 
the next chapter. Here 1 confine myself to this 
one point : how can man become pleasing to God 
once more ? 

The answer is not far to seek. A man can 
only become pleasing to Love by dissociating 
himself from sin, and associating himself with 
the Response of Love incarnate. There is no 
other way at all. 

Eternal Love really hates sin. He really is 
displeased with those who love sin. And this 
displeasure of His is a very real barrier to His 
union with the sinner. Thus, in order to be- 
come pleasing to Love, a man must regain his 
true relation with the Response of Love incar- 
nate, and in so doing must recover his proper 
relations with his fellow creatures. Nothing 
short of this will do. 
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Now let us see how eternal Love seeks to carry 
out the work of atonement in this respect. 

First and foremost the Response of Love takes 
flesh. He appears in our midst as one who, in 
our manhood, perfect, true, and real, is Himself 
entirely pleasing to eternal Love. Love’s pleasure 
in Him is not arbitrary or assumed. It is merited. 
For the Lord Jesus “ learned obedience by the 
things that He suffered.” He was tempted, and 
sinned not at all. He was tried, and found 
perfect. 

In the next place, being Himself accepted, 
it is His good pleasure to pledge Himself to 
make perfect all who acknowledge Him as their 
Master and Lord. There is no one to say 
Him nay. For He is Love Himself. And of 
His own victorious grace He has certain know- 
ledge. Therefore He offers to treat as potentially 
pleasing to Him all who will submit to His yoke. 
He offers, who is Word of the Father : and the 
Father is with Him in the offer. In the first 
moment that a sinner submits himself, the Father’s 
displeasure is gone. For He loves the sinner : 
He hates only the sin with which the sinner had 
chosen to be associated. Let the sin be rejected, 
the Father’s displeasure is past and gone. 

Nor will weak falls into sin revive the dis- 
pleasure, unless there be a deliberate reassocia- 
tion of oneself with it. Weakness is not in itself 
a deliberate choice of evil. 

We must be careful here lest we fall into the 
temptation to define the appearance under which 
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the Lord Jesus is seen by those who submit 
themselves to Him. Many men and women 
assume that what they found the converting 
Christ to be that must all see, or perish. Whereas 
in fact the Christ reveals Himself in numberless 
forms. So great is His love, so deep His desire 
to win men, that He appears to each one just in 
the very form that is most easy of acceptance. 
So that a man may be quite truly at Christ’s feet 
and yet be entirely ignorant of the theological 
terms of any existing religious body. Of this 
the Master Himself assures us in His parable of 
the Sheep and the Goats. 

But, obviously, if the relation in which the 
converted man now finds himself is to become 
real to him, he must “ follow on to know the 
Lord.” Eternal Love must become known to 
him in a true sense, whether here or beyond the 
grave, and the mysteries of which the Catholic 
Church is the guardian and teacher here on earth 
must win his adoring love. 

We may even go further. We may, I submit, 
lay it down in all normal cases of conversion that 
the convert can hardly hope to advance in his 
new life unless he at once begin to assume right 
relations with other people. While we may as 
certainly advise him that apart from grace, which 
implies faith and prayer and sacrament, he will 
not long endure the temptations of his spiritual 
foes. Hence we are brought face to face with 
Church and sacraments. But of these I do not 
speak now : they will come in their proper places. 
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What I am now concerned to point out is that 
Love’s displeasure with the sinner ceases in the 
moment he dissociates himself from sin, and 
associates himself with the Response of Love, 
accepting Him as ruler of his whole being. 



V 

What I have been saying above concerning the 
eternal satisfaction offered to the Father by the 
Response of Love may perhaps lead some minds 
to question whether, after all, the atoning work 
of Christ is quite real : whether, in fact, it is not 
just a shadowy symbol of divine complacence in 
spite of sinners. 

We do well, then, to impress upon our minds 
continually the fact that the divine displeasure is 
not removed from a man until he accomplishes 
the act we call confession of guilt. 

This act has no prototype in the divine Being. 
The Response of Love incarnate never accom- 
plished it. It is an act that only a sinner can 
perform. True, he cannot fulfil it by himself : 
he needs help the Response of Love alone can 
give. But it is his own act, and his alone. 

Its significance lies in the fact that it is not an 
act ordained in God’s original purpose for man. 
Rather, it is man’s act by which he shows his re- 
cognition of a wrong relation with Love that the 
divine purpose never intended for him. As what 
causes God’s displeasure is not in His creative 
mind, but is contrary to it, so the act that removes 
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His displeasure is not in His creative mind, but 
is the means of man’s submission to it. 

Can we, then, doubt the necessity of the work 
of atonement ? Can we fail to see how real 
it is ? 

As the eternal Word gave us existence that we 
might be free to choose God, so He takes our 
mode of existence that He may help us to an act 
without which we cannot return to God. 

While, therefore, it is all-important that we 
should see in Christ’s atoning life and death 
nothing that is not contained within the love in 
which He eternally responds to the Father ; and 
that we should not in any degree ascribe to the 
Father an attitude to sinners that the Response of 
Love does not eternally share : we must be wholly 
awake to the real necessity of the Saviour’s atoning 
work on earth. 

It is no light task He sets Himself. He is 
concerned to win each separate man to His feet ; 
enable him to surrender himself to his true 
Master ; lead him to the act of confession of 
sin ; enable him to overcome temptations to 
relapse ; and finally to establish him in his own 
proper relation with God and the universe. 

VI 

In conclusion, I would urge once more the 
importance of the two points I have been trying 
to establish. 

In the first place, we need very often to medi- 
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tate upon the oneness of eternal Love. We must 
not let ourselves continue in the frame of mind 
that regards the Saviour as bargaining with the 
Father on our behalf. Fount of Love, Response 
of Love, Spirit of Love, are one Fulness of Love. 
And atonement is the work of the Fulness of 
Love. 

The whole atoning work of Love seen here on 
earth is an exact expression, in human measure, 
of mutual love within the divine Being. It is the 
redemptive activity of Fulness of Love. It adds 
nothing to Fulness of Love. He is the author 
of it all. 

Yet, in the second place, it is no mere shadow 
of an eternal mystery, this atoning work. Nor is 
it a theatrical display of divine complacence in the 
sight of sinners. Love’s redemptive activity is 
as necessary to us men as His creative activity. 
For without the creative activity we should not 
have acquired real existence as free agents. And 
without the redemptive activity we should not 
have recovered our right relations with Love. 

I know of no duties more important to man, 
no duties of which the fulfilment has more promise 
of life and light, than the adoration of eternal 
Love, Fulness of Love, in His redemptive activity, 
and the frequent making of acts of confession 
with a growing sorrow for our sin. 

Modern theology is nowhere more dangerous 
than in its theory of atonement, unless it be in 
the view of sin which makes that theory possible. 

Our modern teachers, having erred in respect to 
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the incarnation of the Response of Love, disparage 
the recorded fact of His life and work and pas- 
sion. They fail altogether ito see in them a 
detailed revelation of the mystery of the relation 
in which the Fount of Love and the Response of 
Love are satisfied in mutual love and sympathy. 
They safeguard Love’s oneness by ignoring the 
Response of Love, instead of meditating on His 
eternal act of self-offering. 

They make light of Love’s displeasure. And 
they explain sin not as rejection of Love but as a 
natural, justifiable consequence of man’s present 
lowly position in the universe ; with the result 
that holy fear is far to seek amongst us to-day ; 
and penitence is fast going out of fashion, along 
with acts of faith and self-committal. 

If, then, I may be allowed two words of advice 
to my readers, they are these : — 

Meditate now and again upon the mystery or 
Love’s redemptive activity. Meditate upon the 
oneness of the Response of Love with the Fount 
of Love, the Father. Meditate on the relation 
that exists between the mutual love of the Father 
and the Response of Love, on the one hand, and 
the visible atoning work and death of Christ upon 
the other hand. 

And, secondly, compel yourself to face the fact 
of Love’s displeasure at sin. Face your own 
association with sin, and be afraid. Be afraid 
lest your separation of yourself from sin should 
prove half-hearted and incomplete. Then, with 
the view of complete self-committal to Christ, 
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who is Love incarnate, make as good an act of 
confession, with sorrow for sin, as you can by 
His help accomplish. This do not once in a 
way, but often, regularly, up to the end. 

In so doing, we shall find ourselves “ working 
out our own salvation,” in union with eternal 
Love, who is living within us. 



Q 
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A NOTHER difficulty in the way of the unifi- 
- cation of creation in God, and with God, lies 
in the fact that, by sin, the human race has in- 
curred penalties which, unless they be modified, 
must certainly overwhelm it. For they are not 
arbitrary penalties imposed by a tyrant who, if he 
likes, can cancel them by a word. Nor are they 
paternal punishments that our Father may inflict 
or remit at His pleasure. These penalties are 
the natural, inevitable consequences of the dis- 
order set up by the ruining of the relation in 
which we are supposed to live with God and 
with creation. 

I 

Each rational creature has its own proper rela- 
tion to God, as a centre of responsive love to 
Him. Even irrational creatures are centres of 
responsive obedience to His law. So that each 
creature stands in countless relations to other 
creatures, as well as in its own proper relation 
to eternal Love. Creation is, as it were, a net- 
work of relations, each one of which must be 
preserved unbroken and unmarred if the universe 
is to be what its Creator wishes. 

11+ 
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As a matter or strict fact, no one of these 
relations has remained unbroken or unmarred. 
Disobedience on the part of rational creatures 
has disturbed the whole sum of these relations. 
No rational creature here on earth responds to 
Love quite as Love desires. No rational creature 
is related to the rest of creation quite as Love 
wishes. Each one of us knows this sad truth. 
We do not love God as we should. We do not 
love others as we ought. Nor do we use the 
creatures that surround us quite as God means 
them to be used. Sin has entered in, and with 
sin the penalties of our disorder. Sin, sick- 
ness, grief, and painful death largely dominate 
oiir earthly life. They are the natural results 
of throwing out of order the universe Love 
has made. Nature is no longer the expression 
of God’s mind. It expresses God’s will in 
conflict with ours. 

In an age that has hypnotized itself by the 
repetition of empty phrases, such as “evolu- 
tionary development” and “natural progress,” 
we do well to reconsider the inevitable penalties 
that overtake us when we fall out of our right 
relations with God and our fellow-creatures. 
Whether it be a cold in the head, or a European 
war, or the present condition of the commercial 
world, it is clear that the root of all our evils is 
the dislocation of right relations between man 
and his environment, man and his fellow men, 
man and his Maker. 

And, I submit, it is no less clear that these 
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penalties have within themselves a power of 
destroying those on whom they fall — apart, 
that is, from any interference from outside. 
The relationship once broken, the penalty of 
the breach is in the ascendant : it will avenge 
the relationship upon the sinner to the bitter 
end. The only natural limit to its destructive 
power will be in its own inherent force, which 
may not be adequate to complete destruction. 

On analysis, these penalties appear capable 
of classification. Spiritual penalties there are. 
They take the form of an ever-increasing blind- 
ness of conscience, darkness of soul, and harden- 
ing of the heart : with the logical consequence that, 
in the hour of death, eternal Love is the object 
of our deliberate hatred. Physical penalties 
appear as the necessary results of breaches of 
law and misuse of God’s creatures : as fruits 
of selfishness, passion, lust, and violence ; as 
consequences of social self-advancement, com- 
mercial greed, or self-indulgent tyranny. They 
come to us as sickness, oppression, cruelty, grief, 
pain, and the like, with death that so often seems 
untimely, unnecessary, and unduly sad. 

I do not forget the evident use that some 
kinds of pain have in the scheme of things. 
Nor am I denying that death in some form 
or another is natural, as a passing from one 
stage of life to another. 

My contention is that man’s deliberate act 
of disordering the divinely-appointed relations 
between himself and God, as also between him- 
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self and creation, is the source of practically all 
that makes for the world’s grief and pain. It 
is the fountain-head of the sufferings the world 
has to carry. 

And because this is so, it is also the cause 
of man’s loss of faith in eternal Love. Man 
has spoiled the world Love made so good, and 
has dared to accuse Love of making it ill. Sin’s 
triumph is not so much in making man suffer : 
it chiefly lies in making him accuse God of being 
the author of suffering. 



II 

When, therefore, we try to sum up the full 
extent of sin’s penalties, our task is not a simple 
one. 

In the first place, our disordered relations 
make it extraordinarily difficult for Love to 
restore order once more. In the whole human 
race there is no one who can begin to put these 
relations right. We are all wrong. We are all 
out of right relationship with God. Imagine 
a regiment that had mutinied, in which each 
single officer and man was not only against the 
King, but against most others in the regiment ; 
and you have a state of affairs more or less 
analogous with the human race in what is called 
its “ fallen ” condition. Apart from help from 
outside, there is no possible hope of re-intro- 
ducing order, restoring the right relations, and 
bringing them to perfection. And, even so, 
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whatever help may come from outside, man’s 
power of free choice is still able to make it fail. 

Secondly, the effect upon us all of the penalties 
we have incurred is real and serious. Even could 
they be remitted by a fiat from on high, the dis- 
order would yet remain : and not the disorder 
only, but the weaknesses — moral, mental, and 
physical — sin’s penalties have already produced 
amongst us. We ourselves have sufficient 
experience of broken humanity to make us 
understand a little of what the ruin really is in 
God’s sight. Unless we are light-hearted enough 
to regard humanity as created in so sad a plight, 
and destined to reach perfection by some more or 
less automatic progress down the ages, we cannot 
fail to admit man’s need of an entire reformation 
and enablement from outside the race. 

Again, in the third place, if so be our life on 
earth is in fact our time for making choice, it 
would seem that the help and power we need 
must reach us before we die. To die while 
yet our relations are in disorder is to lose the 
vision of eternal Love. Here it is we come 
across sin’s heaviest penalty. We call it eternal 
death, eternal separation from God. By which 
we mean that our true relation with God is lost, 
and that for ever. 

Such an account of sin’s penalties is not ex- 
haustive. But it serves to make us see the 
difficulty that must be faced, and overcome, if 
creation is to be brought into union with God. 
Disorder must yield tt> order. Effects of sin’s 
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penalties must be modified. And each rational 
creature must receive power to make true 
response of love to God. 

Ill 

The Christian revelation assures us that, in 
creating the world, eternal Love provides that 
sin’s possible havoc shall be met, its evil undone, 
and its power over men counteracted. And, in 
the catholic doctrine of atonement, it declares that 
every need of fallen man has been duly met and 
fulfilled. 

As we have already noted, the Response of 
Love is the eternal Image of the Father’s creative 
mind. As the Father sees in Him His whole 
creative mind, so also in Him He sees His 
redemptive love. Eternal Love does not create 
sin ; but He is ready for its appearance. He 
does not share man’s responsibility for his evil 
choices ; but He accepts responsibility for making 
man a free agent. In the Response of Love the 
Father sees, as His own loving act of redemption, 
both the response of sympathy with Him and the 
self-sacrificing sorrow for the sinner which the 
passion and death of Christ express. 

His eternal, joyful love is proof against sin’s 
attempts to rob Him of His satisfaction. It is 
also fully prepared to deal with whatever situa- 
tion sin may be allowed by man to create. Love 
is neither taken by surprise nor moved from His 
own, proper peace. Eternal Love is, in His 
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wisdom, power, and sympathy, entirely adequate 
to meet the whole need of His creation. 

Let us see, then, how He meets it. In the 
first place, He offers man His whole sympathy. 
He shows His acceptance of responsibility for 
His gift to us of our free will by Himself enter- 
ing into our ruined world. He does not stand 
on one side uttering commands and good advice. 
Nor does He merely stretch out a hand from the 
other side to give us occasional help and guid- 
ance. Much less does He just cast us into 
a world far removed from Him, and wait in 
stern silence until, at the end of our lonely 
struggle. He may proclaim judgement against 
us. Far otherwise is the truth. 

He enters upon the very conditions of life 
that are ours. He takes flesh. He becomes 
man. He takes His place in the disordered 
world of broken relationships. He puts Him- 
self at the mercy of sin’s penalties. He wills to 
face all that life in this ruined world may mean to 
Him. He meets sin on its own level, and is 
prepared to pay the cost of the meeting, without 
limit, without grudging, without drawing back. 

So deep is eternal Love’s sympathy with sin- 
ners, so real His acceptance of responsibility for 
His creation of us, that He gives them expres- 
sion in an act of incarnation, final, complete, 
irrevocable. It is final : expressing once and 
for all His eternal readiness to sacrifice Him- 
self for His loved ones. It is complete : having 
no measure, whether of divine self consciousness 
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or of eternal activity, that is not humanly expressed. 
It is irrevocable : manifesting His eternal love 
that cannot refuse to pay the price of winning 
His beloved children. 

The Response of Love incarnate is come, 
therefore, to make Himself the willing victim 
of all that sin, and sin’s followers, may put upon 
Him. His life is a passion, a suffering : His 
death a rejection, a crucifixion. 

It is His peculiar glory that, in and through all 
that He suffered, He proclaimed the Father’s 
hatred of sin’s penalties. It was the Father’s 
will, as it was His own will, that He should 
endure to the end : but it was not His Father’s 
will, as it was not His will, that such sufferings 
should have a place in the world. He revealed 
the Father’s love ; His hatred of sickness, suffer- 
ing, and darksome death. And He made known 
the Father’s will that sin and its penalties should 
be done away. Above all, He made it clear that 
Satan alone shares with man responsibility for sin 
and its penalties. In short, He vindicated the 
character of eternal Love, and recalled men to 
faith in His fatherly love and wisdom. 

IV 

But His endurance of sin’s penalties meant 
more than this. It is not enough that He 
should prove to us God’s loving sympathy and 
vindicate His fatherhood. It is equally neces- 
sary that we should be led to admit Love’s right- 

R 
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eousness and justice. We cannot be well estab- 
lished in our choice of our true relation with 
God and creation until we are able to deny that 
any other relation will do. Our acceptance of 
the right relationship must be complete. There 
can be no room for doubtfulness. And since the 
whole race has experimented with other relations, 
and has found them attractive, what other way is 
left but that of admitting the justice of God’s 
judgements upon them ? 

The Response of Love incarnate accepts, there- 
fore, as just judgements upon mankind, whose 
head He is, the whole sum of sin’s penalties. 
Free as He is from consciousness of sin. He 
takes upon Him man’s corporate debt : He 
stands in man’s name to accept as just the 
punishment mankind regards as cruel. By no 
means the first to suffer, He is the first to allow 
that the suffering is just. 

We should let this truth sink into our hearts. 
He is author and finisher of our faith in the 
Father. He is reversing for us the race’s judge- 
ment on God. He is opening to the sufferer a 
door through which he may behold the vision of 
Fatherhood. He is, in our name, bearing well 
what we all have endured so badly. He is re- 
deeming sin’s penalties : so that what men called 
cruel torture is turned to be remedial discipline. 
As Second 'Adam He is accepting penance for the 
many millions who have grown hardened under 
punishments they ascribed to the tyranny of Love. 
And all this He does by a deliberate acceptance, 
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in every detail, of a life-long suffering, a drawn- 
out passion, and a cruel death. There is nothing 
shadowy, theatrical, or fictitious in His passion. 
He is God. Yes. But He is God-in-manhood. 
He is true man. He suffers humanly. Within 
His manhood there is no “ reserve of Godhead ” 
that nullifies His sufferings. God-in-manhood 
is God in suffering manhood, as conscious of His 
suffering as any man on earth. 

We do well to meditate upon this. It is too 
easily omitted from our prayers. 

V 

Once more. It is not even enough that He 
should accept His sufferings as a just punishment 
of man’s sin, and be the first among men to make 
that great admission. It is most necessary that 
He should meet the full force of sin’s power 
and completely overcome it. Since sin’s penalties 
work ruin, moral, mental, and physical, it is the 
Saviour’s work to face those penalties : to pit His 
power against theirs, and to win the victory over 
them. There is needed one Man in the midst of 
men who is superior to all the powers of sin and 
Satan. If one Man is to arise whose own rela- 
tions with God and creation are true, if He is to 
be a centre for reformed relations, unifying crea- 
tion in Himself, He must needs have within 
Himself life and power that He can communicate 
to His fellows — life and power that can triumph 
over sin. 
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Therefore does the Response of Love become 
mankind’s weak one, battered and wounded to 
the death, tasting of bodily death and spiritual 
desolation, bowing His head to the assaults of 
Satan and sin’s penalties. 

And therefore is He also God’s Warrior Prince, 
whose heart is proof against sin and Satan, and 
who, on the third day, raises from the grave the 
very Body that was battered and slain. 

As in His ministry, so in His passion and 
death, the Lord Jesus manifests a power of sal- 
vation that neither sin’s penalties nor Satan him- 
self can resist. It was a power humanly measured, 
a power that was never exercised in forgetfulness 
of manhood’s conditions. It availed where faith 
was found. It was adequate to guard the Lord 
Jesus until His hour was come. It sufficed to 
give Him, in His manhood, the final victory. 

Yes. It was humanly measured. None the 
less, it is the redemptive power of eternal Love. 

VI 

Such is the foundation of the worjc of atone- 
ment. 

The Response of Love incarnate, who in 
Himself is eternal oblation to the Father of all 
the Father gives Him, in whom and with whom 
the Father’s love is satisfied and joyful, is our 
Saviour. 

He takes flesh to set forth humanly, under 
human conditions, in human measure, that which 
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in Him is the eternal oblation of love which 
satisfies the Father’s love. 

That which as man He offers is an expression 
of what He offers within the eternal Being. And 
He makes it man’s own offering, being Himself 
the new Man, and joining with Himself all men 
who will make the great surrender. 

He takes flesh, entering into human conditions, 
that the world’s pains and griefs may truly fall 
upon Him, as already they are His Father’s 
sorrow. He bears them. He tastes their bitter- 
ness. He feels their weight. Yet is His head 
ever lifted up, His eyes fixed upon the Father’s 
purposeful love and unconquerable wisdom. 

He takes flesh, throwing Himself humanly 
into the warfare with sin and Satan, the warfare 
that is His Father’s. And while He is at first 
sight beaten, as all men are beaten, in fact He 
conquers, and ascends the conqueror’s throne 
of triumph. In manhood, as man, He gathers 
into His own hands “all power in heaven and 
earth.” He is seated in glory as mankind’s 
Saviour, and under His royal sway the work of 
atonement is being, quite surely, fulfilled. He 
who is eternally the Response of Love, satisfying 
the Father whom men reject, is become our 
ransom, our sacrifice, our oblation : with Him, 
in Him, by Him we are all offered to the 
Father, a living sacrifice that gives Him pleasure. 
His eternal will to become incarnate, and carry 
our punishment, reflects the Father’s eternal will 
to safeguard us against misuse of free will ; and, 
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when humanly expressed, is the adequate pro- 
pitiation for our sins, acting as magnet to draw 
us to the Father’s feet. 

Atonement, then, is the fulfilment of God’s 
will to unify creation in Himself. 

The Response of Love incarnate establishes 
Himself as human centre of creation, being 
Himself as man in fullest union with the 
Father. And what man soever attains union 
with the Response of Love incarnate finds 
himself actually caught up into the Response 
of Love’s own movement of response to the 
Father. It is no fictitious atonement this. The 
union is so real, so true, so complete, that each 
man is in Christ, who is God : and in Christ he 
is at one with all Christ’s other members. 

VII 

A right understanding of the atoning work of 
Christ is, without doubt, best acquired and main- 
tained by way of meditation upon the precious 
Blood or our Lord Jesus Christ. 

It is the Blood of God Himself. Therefore 
there is that in God which is only perfectly 
expressed in blood poured out, both in sacrifice 
to the Father and in loving service to the human 
race. The atonement is God’s idea, God’s work, 
God’s gift. 

Yet is it very true human blood, taken of the 
Virgin Mary. And as poured out it represents 
the necessary self-oblation of sinners, in conse- 
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quence of their sins, to cover over their guilt, to 
remove the divine displeasure, and make possible 
God’s further gifts of life and grace and power. 
His Blood is first poured out who is new Man, 
sinless Man, for us sinners, in our stead, on our 
behalf. But only that It may be a sacrifice of 
blood with which our blood of self-surrender may 
be mingled, offered, and made acceptable to the 
Father. 

Our acts of self-surrender, in response to His 
converting grace, unite us with Jesus of the 
precious Blood, with the Response of Love incar- 
nate. His Blood fills us, His life revivifies us, 
His power enables us, His grace makes us pleasing 
to Love. Gone for ever is the penalty or loss of 
vision : gone is the crushing power or sin’s pun- 
ishment. There remains only the task of endur- 
ing a tolerable weight of penalty that His presence 
will make to serve as discipline to our souls : a 
weight of penalty He cannot take from us un- 
less He smash creation and rob all men of their 
freedom. As He the conqueror endured passion 
and cross, we who share His victory must bear 
our share of the pains and griefs which remain. 
Our joy lies in the fact that we now bear them 
with Him, moving with Him, if painfully yet 
triumphantly, through the world we have ruined, 
co-operating with Him in His task of redeeming 
all things, bit by bit, to His Father’s service. 

Let us, then, meditate more than ever before 
on eternal Love’s quite real surrender of Himself 
for our sakes : on His acceptance of our grief 
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End pain : on His conquest of sin’s power that 
else had slain us : as on His most precious Blood 
outpoured. Let us dwell on the Response of 
Love as true, satisfying oblation of love within 
the eternal Being : and as true, satisfying obla- 
tion, propitiation, and ransom on Calvary’s cross. 
And, this done, let us decide, once and for all, to 
make the acts of faith and self-surrender which 
will open our own hearts to His presence within 
us ; that His precious Blood may be, within us, 
our own proper sacrifice, our seed of holiness, 
our power of responsive love, and the pledge 
and foundation or our right relation with the 
Father. 

VIII 

In conclusion, one word is needed for those 
who are tempted to deny the atonement on the 
ground that, nowadays, we believe in other worlds 
besides our own. It is often argued that if other 
planets are dwelling-places of rational beings the 
incarnation with its atoning work cannot be true. 

This is, of course, a most unwarranted asser- 
tion. I do not know if other planets support 
rational life. If they do, I am quite certain that 
Christianity is revealed to them in some way 
corresponding with its revelation to us. Our 
Christianity is the self-unveiling of eternal Love 
in terms and forms intelligible to us. If, there- 
fore, other planets support rational life, their 
Christianity will be the self-unveiling of eternal 
Love in terms and forms intelligible to them. 
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The incarnation, as it is revealed to us, is one 
activity of the Response of Love. Why may He 
not exhibit, on another planet, another activity of 
like kind ? He Who upholds the universe while 
lying a babe on Mary’s knee can, surely, be 
revealed in another planet in some form appro- 
priate thereto. It is only those who erect a raise 
barrier between the universal activity of the Word 
and His incarnate life as man who will boggle 
at the possibility of His self-revelation in a 
created form on another planet. 

Personally, 1 am unconvinced of the existence 
of rational life on other planets. But if God 
were to reveal the fact, whether directly or 
through human science, I should still hold fast 
to the fact of His incarnation here, and still 
worship Jesus as my Lord and God. 

There must, 1 suppose, be some angelic mode 
under which God is intelligible to the angels. 
For otherwise the angels must be equal with 
God, which is absurd. And this angelic mode is 
coincident with the human mode taken at the 
incarnation. It was even coincident with the 
hour of the death on Calvary. Is it, then, 
reasonable to argue that if there be other rational 
beings God can have no special mode of self- 
revelation appropriate to their needs ? Or that 
if such mode exists the incarnation cannot also 
be a fact ? 

No. We must leave such questions alone. 
We do not know what other rational beings exist, 
if any. But we may leave them alone in perfect 

s 
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confidence that the incarnation is true and real 
and permanent. Eternal Love holds all things 
that exist in close relation with Himself. He 
reveals Himself to all rational beings on a level 
at which they can respond. And each activity 
these loving relations makes necessary is included 
within the one divine act we call eternal Love. 
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The Spirit of Love 

I N Fulness of Love we have distinguished the 
Fount of Love, the Response or Love, and 
the Spirit of Love. The Spirit of Love is Love 
proceeding from Fount to Response, and from 
Response to Fount. He is related to the Fount 
of Love as the Gift to the Giver : and to the 
Response of Love as the Gift to the Restorer 
thereof. The Fount of Love gives all that He 
Himself is, except His act of giving, or paternity. 
The Response of Love gives back all He receives 
except His act of responding or responsiveness. 
That which is given is that which is received : 
it is the very Spirit of Love Himself who has 
neither paternity nor responsiveness : He is just 
the Spirit of Love. It is, therefore, a common- 
place of theology that the Spirit of Love is active 
in every activity of the Fount and the Response. 
Fulness of Love, God, is one and one only. 

So that the whole activity of the Response of 
Love, both in His incarnation and in His aton- 
ing work, involves the activity of the Spirit of 
Love. 

The Christian revelation lays great stress upon 
the Spirit of Love’s creative activity, upon 
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His preparation of the world for the divine 
incarnation, and upon His atoning, sanctifying 
influence upon the human race. 

I 

Of His creative activity we have not much 
that we can say. Creation is beyond our ken. 
But as far as revelation helps our blindness 
we can safely go. 

The Spirit of Love is, then, revealed to us as 
the immediate giver of life to the universe, who 
provides the forms under which Love’s mind 
finds its created expression, and gives each form 
its real existence. It is He who creates the 
centres of responsive love we call rational beings. 
It is He who creates the relationships of obedi- 
ence, of which the irrational centres are the 
things round about us, provided for our daily 
use. It is He whose indwelling presence in 
creation fulfils those relationships, potentially at 
least, and communicates to each rational centre 
a real, created energy of love. 

Because He is all this to the universe, He is 
the agent of what we call the divine immanence 
within creation. 

His transcendence over the universe, His 
separateness from it, is none the less a truth. 
His essential relation is not to the universe as 
its immanent life, but to the Fount of Love and 
the Response of Love. The act in which the 
Fount of Love gives Him to the Response of 
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Love is outside creation. It is in no sense im- 
manent within it. So* also, the act in which the 
Response of Love gives Him to the Fount is 
outside creation. The Spirit is immanent in 
creation* together with the Fount of Love and 
the Response of Love. But Love is immanent 
as the Gift : not as Giver nor as Response. 

With this mental reservation, made in the 
interests of a sound theology, we may most 
profitably dwell upon the truth of God’s imma- 
nence within creation. The more deeply we 
perceive His indwelling presence in every 
creature, behind every process of nature, the 
better for our minds and hearts. For, in very 
truth, creation is the Spirit of Love’s venture. 
It is to Him, in a sense, what our human nature 
is to the Response of Love. It is an instrument 
of His self-expression. 



II 

It is, however, more important, for the purpose 
of these studies, to consider the Spirit of Love’s 
preparation of the world for the incarnation. 

The Creed reminds us, following Scripture, 
that “He spake by the prophets.” Thus it 
compels us to face the question of revelation 
given by way of men and women like ourselves. 

At this point it is well to recall our minds 
to the fact of Love’s oneness. A man. who is 
related to Fulness of Love is related to the Spirit 
of Love. The Spirit of Love is source of all he 
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possesses and object of his self-surrender. What- 
ever may be the interior relations in which the 
Fount of Love, the Response of Love, and the 
Spirit of Love are one Love, all three are to 
us the one source of our being, the one object 
of our loving response. 

This is of the utmost importance in the matter 
of revelation. It means that each prophet, from 
the first days of rational thought about God, was, 
whatever else he may have been, a man living in 
a definite relation with the Spirit of Love. This 
relation was not perfect, morally, intellectually, 
or physically. Much less was it perfect spirit- 
ually. But it was a relation with the Spirit of 
Love Himself, in which the Spirit of Love was 
the dominating force. The Spirit of Love had 
cause to use him to His own ends, for the bene- 
fit of the universe. The Spirit of Love is the 
atoning spirit. And these men existed in such 
relations with the Spirit of Love as to be in 
some degree useful to Him. 

It is no affair of automatic human progress 
Godward. It is not merely an instance of 
human self-development, by which this man 
or that outstripped his fellows in his thoughts 
about God. On the contrary. It is a case of the 
creative Spirit of Love, the Giver of Life, making 
use of certain centres of responsive love whose 
relations with Him, imperfect as they were, 
gave promise of spiritual usefulness. This 
promise was the more sure because all that is 
good in the relations was, like the man’s very 
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existence, the Spirit of Love’s own gift. What 
the Spirit found thus related to Him was His 
own. Marred and spoiled no doubt it was : yet 
in its essence it was His. And the good remain- 
ing in it was His. We need not hesitate, then, 
to believe that He could use such men in His 
work of preparing for the incarnation. 

But how did He use them ? In what degree 
is their teaching His revelation to us ? 

In answering this question let us choose one 
individual prophet, and think only of him. It 
will be easier, and in every way simpler. 

Let us take Moses. Moses was one of the 
Hebrew nation, educated in Egypt, and so far 
true to the traditions of his race as to prefer his 
own God to the gods of Egypt. He was spirit- 
ually minded enough to believe in the destiny 
of his own race, and to be prepared for great 
sacrifices on its behalf. Him, then, the Spirit 
of Love chose to be the great prophet of the 
Hebrew people. In choosing him, the Spirit of 
Love did not bestow upon him automatic power 
of spiritual teaching and revelation. He did not 
overwhelm him by His influence, nor use him 
as an unconscious medium of communication. 
On the contrary, He chose Moses just because 
Moses was Moses, and not Aaron or any other 
Hebrew. And having chosen Moses as he was, 
He used Moses as he was. In using Moses, 
He made use of his folk-lore, his traditional 
beliefs, his superstitions, his prejudices, his 
Egyptian education, his Semitic customs, and 
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his own peculiar inclinations. With the result 
that the Mosaic revelation required, and was 
given, much improvement at the hands of later 
prophets. Just as it was corrected, funda- 
mentally, by Him who fulfilled its promises, the 
Response of Love incarnate. 

This that is true of Moses is true of all 
the prophets of Israel. As it is true, in their 
degree, of other great men of old whom the 
Spirit of Love employed, like Socrates, Plato, 
and Aristotle. 

The Old Testament is a collection of writings 
in which the Spirit of Love speaks behind, and 
within, the quite human, and therefore faulty, 
mental equipment of men whose relations with 
Himself were such as to make His inspiration 
of them possible. He inspired them in spite of 
the faultiness of their mental equipment. Their 
faulty mental equipment was His only possible 
point of contact with the men of their time. 
Through it the Spirit of Love laid hold upon the 
race’s actual knowledge, using it as a medium 
for spiritual enlightenment. He chose Moses, 
and could use Moses profitably, because to the 
Hebrews of that time Moses was an acceptable 
and quite intelligible teacher, on their own level 
of knowledge. 

On the other hand, we cannot pretend to 
estimate the influence of the Spirit of Love upon 
Moses. In a small degree we can guess at it. 
If we take, with all deference to critics, the books 
traditionally connected with his name as repre- 
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renting his point of view, in a broad sense, we 
find that Moses interpreted the ancient folk-lore 
and tribal history in a spiritual sense that out- 
matched his contemporaries, and leaves far behind 
many men of science in our own day. And this 
we may reasonably assign to the influence upon 
him of the Spirit of Love Himself. We can, 
however, only arrive at an opinion as to the 
mode of that influence by drawing upon Chris- 
tian experience of mystical union with God, and 
in so doing we are bound to draw a distinction 
between pre-Christian and Christian interior light. 
It is, however, lawful to argue that, given the 
interior light of the Christian mystic, and the 
Christian prophet, we may deduce a natural 
capacity in man for illumination from on high. 
On some such natural capacity in Moses the Spirit 
of Love was able to count. Moses was able to 
receive, interiorly, light from the Spirit. And 
this light shed its rays upon the natural mind of 
the Jewish leader, causing him to interpret his 
earthly knowledge in terms of the supernatural ; 
and enabling him to see God’s hand where other- 
wise he had been blind. With the result that 
Moses became responsive to the Spirit of Love 
in a high degree. True, he saw Him as Father 
of the nation rather than as universal Love. 
But he did respond to Him in a marked degree. 
And he attained, beyond all men of his age, 
a relationship of personal love that is best ex- 
pressed in the words “ God talked with Mores 
face to face.” We should be false to Christian 

T 
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experience, as also to the records of Eastern 
mysticism, if we refused on a priori grounds to 
credit the scriptural account of God’s close rela- 
tion with Moses. 

And what is true of Moses is true of each 
prophet in his degree. The creed’s assertion 
that the Spirit of Love spake by the prophets 
has, therefore, a very real and important bearing 
upon our judgement of the Old Testament. 

Personally, I hold a very conservative view of 
the ancient Scriptures, and remain convinced 
that our leading critics have greatly erred, both 
through mental aloofness and through lack of 
living touch with the East. But 1 am not so 
foolish as to eiroect that many of my readers have 
escaped the infection of modern critical opinion. 
I am prepared to find that the authority of the 
sacred Book of the Jews is seriously discounted. 
Yet 1 venture to submit that we cannot, even 
so, shut our eyes to the direct revelation made by 
the Spirit of Love through the prophets. 

Let us be so conservative as to go behind the 
early nineteenth century estimate of the Bible. 
We have no Catholic authority for any doctrine 
of verbal inspiration. We have none for the 
infallibility or Moses and the prophets. The 
Catholic teaching is that the Spirit of Love spoke 
through Moses and his fellows, using each man 
as he was, with all his limitations, as an instru- 
ment by which to teach us. At the worst, sane 
criticism can only deal with the instrument’s 
limitations. It can attempt to account for, to 
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date, to explain, and illustrate each element of 
tradition or folk-lore or earthly wisdom in the 
prophet’s mind : it cannot rightly raise any 
question as to the power of the Spirit of Love 
to use such a mind for His own purposes. 

And the sum of the whole matter is that the 
Spirit of Love, with only erring Hebrews as His 
instruments, did establish the Jewish Church as 
His witness to the Messiah who was to come. 
If we cling to this truth, we may leave the critics 
to their learned disquisitions on the Hebrews’ 
errors. But if once we let go this truth, and 
begin to read the Old Testament merely as a 
story of man’s search for God, we shall find 
ourselves false to the facts of life. Moses was 
created in a definite relation to Love. He 
exists for Love. And to deny Love the power 
of illuminating Moses in any the least “super- 
natural ” degree is to rob that relationship of all 
its meaning. 

Ill 

It remains in this connection to call attention 
to the relation between the Spirit of Love and 
Mary, the Mother of Jesus. 

The Christian revelation assigns to Mary a 
relation with Love that has no exact parallel, 
because she is the mother from whom the 
Response of Love derives His soul and body. 
It ascribes this derivation to the immediate 
activity of the Spirit of Love Himself. He it 
is who filled Mary with grace. He it is by 
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whom she conceived her Son. He cannot create 
the Response of Love’s soul and body without 
there be a mother who can conceive Him. The 
motherhood of Mary is part and parcel of the 
divine idea of incarnation, Mary, therefore, in 
the creative thought that gives her existence, 
has a relation to eternal Love that no other 
creature shares. What this relation is we cannot, 
a priori , dare to guess. The Church assures us 
that so peculiar is her relation with God that it 
finds its proper expression in those conditions 
that have won for her the title of sinless Virgin- 
Mother. And to the Spirit of Love are ascribed 
her fulness of grace, her conception of the Holy 
Child, and her virgin-motherhood. He gives 
effect to the divine thought of Mary, as He 
gives effect to every divine idea. 

The miracle of this act of His lies for us 
chiefly in Mary’s response to the divine will. 
That the Spirit of Love, who is Giver of Life, 
should create Christ’s soul and body apart from 
a human father does not astonish us as does His 
victory over Mary’s will. To the Creator of all 
things we men dare not assign a limit. The 
Life-giver can give life as He pleases, consistently 
with His eternal wisdom. But that one who 
possesses real freedom of choice should remain 
loyal to eternal Love where all others failed — 
that, indeed, is a miracle of redemptive grace. 

Her loyalty of response to Love is so marked 
that theologians have, generally speaking, inter- 
preted her “ fulness of grace ” to imply her 
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sinlessness ; while in the Western Church Pope 
Pius IX defined her freedom from original sin. 
Into these questions it is not necessary to enter 
here. It is with her loyalty of response to Love 
that we have to do. The Spirit of Love, who 
so held the prophets in relation with Himself 
that He could speak through them, redeeming 
their human limitations to His own use, is 
revealed as holding the maid Mary so closely 
to Himself that she gave a whole-hearted assent 
to the incomparable vocation assigned to her. 
She made a surrender of herself to Love’s will 
that was absolute and complete. The Spirit of 
Love had so influenced her, holding her will 
attracted to His, that she was able to fulfil the 
relation to Him in which, and for which, she 
was created. Thus did He bring to its per- 
fection His preparation of the human race for 
the incarnation of God. 

IV 

In one point I may be challenged in this 
matter of the Spirit’s influence. 

The prophets speak of their dreams and visions. 
And blessed Mary’s conception dates from her 
sight of the Angel Gabriel. I shall, perhaps, be 
asked if I seriously mean to connect such visions 
and dreams with the fundamental relations in 
which the Mother and the prophets stood to 
eternal Love. At any rate, I shall be told that 
so far I have not taken them into account. 
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I do not for a moment mean to worry my 
readers with a disquisition on the psychology 
of dreams and visions. All I have to do here 
is to call attention to a simple fact of spiritual 
experience. Dreams and subjective visions that 
have to do with our relation to God always 
come after some spiritual influence or spiritual 
thought. Quite a number of Africans date their 
real conversion from a dream or some subjective 
vision : but in every case 1 have met there was 
a history of a previous religious activity, how- 
ever feeble. There was always some evidence 
of a previous influence on God’s part, however 
much it had been resisted or neglected. Nor do 
we And in these cases any evidence against the 
theory that the ground of each prophet’s activity, 
as of Mary’s child-bearing, lies in a peculiar rela- 
tionship with God, an eternal vocation if we may 
use the term ; and that the fulfilment of the 
vocation is due to the fulfilment of the relation- 
ship, the Spirit of Love empowering the soul, 
and the soul responding to His love. So far 
from the prophet setting out alone to seek God, 
God attracts the prophet. 

I must not, however, be taken to mean that 
Mary’s vision of Gabriel was only subjective. 
No doubt it was objective, and might have been 
seen by others had they been present and fit. 
But her vision was not independent of her 
natural soul. The Spirit of Love had her soul 
as instrument by which He could help her to see 
and hear and speak with Gabriel. And she was 
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responsive just because of the previous dealings 
between herself and the Spirit of Love. 

It is, therefore, merely captious to argue against 
the interference of God with Mary and the pro- 
phets on the ground that the revelations claimed 
for them came by way of visions and dreams. 

V 

We may now pass to consider the Spirit of 
Love’s atoning and sanctifying work. 

Starting from our faith in God’s oneness we are 
aware of the Spirit of Love’s presence with the 
Response of Love incarnate from the moment of 
His conception in Mary’s womb. There is no 
barrier between the Response of Love and the 
Spirit of Love. And revelation assures us of the 
fact that Christ’s manhood is filled with the 
Spirit of Love’s power. So that there is no 
work or word of Christ that is not also word or 
work of the Spirit of Love Himself. Hence 
St. Paul does not hesitate to name the Spirit of 
Love Spirit of Christ. 

After Christ’s ascension, revelation tells us, the 
Spirit of Love became the dominant force in His 
family, the Church. Pentecost marks man’s first 
consciousness of the true, eternal relation between 
the Spirit of Love and the Response of Love. 
True, man did not easily or quickly arrive at a 
dogmatic statement of the relation. But his 
consciousness of it was adequate to all his needs 
—spiritual, mental, and practical. He lived 
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under the Spirit of Love’s guidance, and in His 
power, because the Spirit of Love is the Spirit of 
Christ : that is, because Fulness of Love is one. 

The sacramental activity of Christ within the 
Church is, therefore, the Spirit of Love’s own 
activity, in and through which He perfects the 
work He began in creation. He subdues matter 
to the service, and to the sanctification, of spirit : 
just as in creation He gave matter to be the 
expression of spirit. 

Again, our mystical union with Love in Christ 
is the final work of the Spirit of Love. As He is 
the very Love in which the Fount and the Re- 
sponse are one Fulness of Love, so is He the 
very Love in which we all are perfected in our 
relations with one another, and with Fulness of 
Love. He is Love who unifies creation in the 
Response of Love, as He is Love in whom the 
Response is one with the Fount of Love. 

VI 

In conclusion, then, let me suggest how impor- 
tant it is that we meditate rightly upon the Spirit 
of Love. 

Devotions to the Holy Spirit are invaluable. 
Neglect of them impoverishes our souls, and is 
often responsible for a perverted theology. 

But we must never forget that such devotions 
may become unbalanced. They may bring us to 
a practical tritheism. 

Balanced meditation upon the Spirit of Love, 
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on the lines 1 have ventured to suggest, will save 
us from neglect of His loving activity, and from 
laying too much stress upon the distinction in 
which we see Him as different from the Response 
of Love. 

Above all things, such faithful meditation will 
work great things for the fulfilment of our loving 
response to the Spirit of Love, who made us, who 
dwells in us, in whom alone we shall attain our 
final union with Fulness of Love in His glory. 



u 
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X 

The Kingdom of Love 

T HE Parables of the Kingdom of Heaven 
become luminous when we read them in 
the light of Love. The Kingdom is the sum 
total of all the right relations in which men stand 
to eternal Love, and to one another in the unity 
of eternal Love. The children of the Kingdom 
are those who have a true sense of their proper 
relations with God and man. The whole united 
family of Love is the Tree of Life, under which 
we find shade, the branches of which are resting- 
places for the “ birds of the air ” : while our 
active love is at once the true leaven, the pearl 
of great price, and the hidden treasure for which 
the wise man gives all he possesses. On the 
other hand, the tares in the field are men whose 
response of love is dead : men in whose hearts 
the seed of love, that had a power of response 
latent within it, has failed to bear fruit. 

Thus interpreted, as no doubt the Lord of 
Love meant us to read them, these parables 
compel us to identify the Church with the 
Kingdom of Heaven. The Church in any one 
age is man’s present attainment of those rela- 
tionships which, in their perfection of mutual 
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harmony, make up the Kingdom of Heaven. 
We must, indeed, wait for “ the new heaven 
and the new earth ” before we can see those- 
relationships fulfilled as eternal Love proposes. 
None the less, they do potentially exist here, 
in our very midst. And the sum of them, here 
on earth in their imperfection, together with 
the sum of them now fulfilled or near fulfilment 
beyond the veil, we call the one, holy. Catholic 
and Apostolic Church, the Body of Christ, His 
Bride. 



I 

It is of great importance for our present pur- 
pose that we do not assume any other definition 
of the Church than this that I am now setting 
forth, in terms of relationship. 

God is Love. Man is a created centre of 
responsive love Godward, and in God manward. 
And the sum of all the proper relations in which 
men stand to God, and to one another in God, 
is called the Catholic Church. Some of these, 
relationships have passed beyond earthly condi- 
tions : they belong now, in part, to the M super- 
natural ” world ; to the sphere that, for us, lies, 
beyond death. While some of them exist, for 
us, altogether under earthly conditions round 
about us. The Church is the sum of all alike, 
both on this side of the veil and beyond it. 

At baptism a man is reconstituted in his own 
proper relation with eternal Love, and in his, 
own proper relations of mutual interdependence 
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with the whole redeemed universe. It is true 
that much remains for him to do before these 
reconstituted relations of his become full, perfect, 
and complete : yet is he, ideally and potentially, 
truly related to all that is not himself. 

Clearly, then, there can be only one Church. 
Just because our relations with God are mutually 
harmonious, making up as it were one whole ; 
just because our relations with one another are 
mutually inclusive, no one man standing alone, 
isolated from the redeemed race ; the Church is 
essentially and finally one, and one only. To 
predicate the possibility of two Churches is to 
assert that our relations of interdependence, man 
upon man in God, are not in all cases mutual. 
It is to suppose that some of my relations with 
God and man are exclusive, and irreconcilable 
with the relations in which some others are 
bound to God and man. 

So true is this that we may go as far as to say 
that not only is the Church one and one only : 
the Church is meant to be, in fact must be, 
visibly one. 

The present state of Christendom is evil and 
sinful, in regard to unity, because the members 
of the Church are so visibly split up into seg- 
ments. Christians are content with relations 
Godward and manward that are often mutually 
exclusive. 

With the result that the Spirit of Love, whose 
purpose is to fulfil for us our relations with 
God and man, is unable to accomplish through 
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the Church all that He desires. Men remain 
unconverted, unchristlike, irresponsive, partly 
because the Spirit of Love is much hindered in 
His powerful work of unification by our visible 
exclusiveness. 



II 

The Response of Love is, therefore, deprived 
of the services He has a right to expect from us. 

There is, no doubt, an immeasurable energy 
of love and devotion placed at His service by 
a vast multitude of men and women who accept 
Him as Saviour and Master. Yet the unity of 
relationship that is the essence of His Kingdom 
we have so far refused, during these many 
centuries, to give Him. 

The supreme test of our usefulness to our 
Head is our ability to love one another sincerely, 
as with one heart and one mind. 

The measure of our present failure to serve 
our Head is our inability to kneel together and 
receive His Body and Blood. And the reason 
of this inability is evident. We have set our- 
selves in relations of deliberate independence 
of one another. 

And since the Apostles’ fellowship is one 
and one only, it is clear that some of us have 
taken up new relations towards it, relations of 
independence, relations that have resulted in 
separation and exclusiveness. Whatever the 
motive, whatever the justification, whatever the 
good mingled with the evil, the fact remains that 



Digitized by LjOOQle 




150 The Revelation of Eternal Love 

the relations in which some of us stand to the 
apostolic fellowship and to one another are not. 
the relations laid down for us by eternal Love 
incarnate. Some of our leaders have been 
grievously mistaken. They have misled us. 
We have all accepted relationship with Him as 
Saviour, Redeemer, Sanctifier : but some of us 
reject that particular relationship one with the 
other, which would make the Church visibly 
one. Why ? 

I think it is because we have not fully under- 
stood what love really involves. A man who 
loves God properly must be in his own proper 
relation of mutual interdependence with all 
others who love God. If, then, there is no 
visible unity of interdependent Christians, there 
is something wrong with the relations in which 
those Christians stand to God Himself. There 
cannot be a true invisible relationship with all 
other Christians, side by side with visible separa- 
tion from this Christian and that. Were the 
disunion, the mutual exclusiveness, visible in 
a few places only, over a small area, we might 
well confine the guilt to some few individuals. 
But since it is practically universal we are wiser 
in confessing that we have all sinned and come 
short of eternal Love’s purpose for us. 

Now, 1 submit, in a society which exists, 
to. maintain mutual interdependence between 
member and member, here and hereafter, and 
to unify all the members in one common depen- 
dence upon eternal Love, it. is essential that the 
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most junior member shall stand in the same kind 
of relation to the original members as do all the 
intervening members. As Timothy and Titus 
stand dependent on St. Paul, so must you and 
I stand. Each generation is related to the 
Apostles in the same kind of relationship as 
every other generation. There cannot be a new 
kind of exclusive relationship invented at any 
one stage in the Church’s history : since, by 
hypothesis, the Church is the sum of all the 
mutually inclusive relationships in which Chris- 
tians stand to God and to one another. 

Hence the holiness and apostolicity of the 
Church are essential characteristics. They mark 
her in every age. Holiness, since the relation 
to God that is proper to every man, in each age, 
is in harmony with that of every other man in 
every age : it is a relation of conformity with 
the one holy will of eternal Love. And apos- 
tolicity, since the relation to the Apostles proper 
to me to-day is in harmony with the relation 
in which every Churchman from the beginning 
stands to the holy Twelve. 

Ill 

An early Christian community, such as the 
apostolic epistles describe, was essentially a family 
based upon relations of mutual interdependence. 
Failures there were, in plenty : but each failure 
was a failure in response of love. Ideally, each 
member lived in a true response of love to God 
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and to his fellows. Parents and children, masters 
and servants, depended each upon the love of 
the other ; while each member 01 the community 
paid loving deference to the elders, whose apos- 
tolic authority no one challenged. No emphasis 
was laid upon the elders’ authority as long as 
love reigned. It was only as love failed that 
there came rebukes, censures, and excommunica- 
tion. And disputes about ministerial authority, 
whether apostolic or sub-apostolic, were clearly 
due to the pride or party-spirit that kills 
love. 

The Church did not emphasize the authority 
of her ministry, nor indeed did she call attention 
to its form, until some of her members grew so 
cold in their love as to make her conscious of 
herself apart from the indwelling Spirit of 
Love. 

This fact recurs over and over again in the 
Church’s history. It is always a struggle to save 
her own position, whether in defence or in aggres- 
sion, that makes her conscious of her ministry. 
So it was in the Novatian and Donatist contro- 
versies ; so it has always been with Rome and 
Constantinople ; so it was with Rome and the 
old British bishops ; so it was with Luther and 
Calvin ; and with the troubles in England and 
Scotland after the Reformation. 

But where love has been dominant, the Church 
has lived as one family, no man challenging the 
episcopal ministry. 

Speaking generally, the controversies over the 
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ministry arc all due to lack of responsive love 
between man and man. 

Bishops upon whom, from the political position 
of their sees, many other bishops liked to depend, 
abused their privileges, and came to claim a 
worldly authority that is not included within 
their true official relations to eternal Love. They 
charged, that is to say, a heavy price for what 
they should in love have freely given. Jealousy 
for their sees took the place of zeal in self- 
sacrifice. And, on the other hand, after the 
Church had ceased to be a family of mutually 
dependent brethren, Protestants grew weary of 
waiting for love’s rebirth : they set up their own 
ministries, and have in the result attained only 
the same result of harmful self-consciousness. 
The individual who loses himself in religious 
service finds himself to-day in a society of Chris- 
tians that can only flourish in the measure that 
it is aggressive and exclusive. 

So fundamental to the Church’s life is the 
relationship of mutual interdependence that no 
man can wholly give himself to Love : he needs 
must take sides, and be conscious of his side. 
And herein we are convicted of sin. For where 
such self-consciousness rules, whether in the 
individual or in the community, there love has 
no undisputed throne. 

The present movement in favour of a federa- 
tion of Christian communities, with a mutual 
sharing in one another’s ministry of preaching, is 
an attempt to rob our self-consciousness of its 

x 
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flavour of sin. It is, strictly speaking, a Satanic 
temptation. If it succeeds, we shall all be friendly 
on the surface, while in strict fact our indepen- 
dence of one another in the deepest things will 
have been openly approved. Now God is not 
mocked. We cannot deceive the Spirit of Love, 
who is eternal Wisdom. Nor do we lose our 
consciousness of broken relationships by boasting 
that in spite of them we can occupy one another’s 
pulpits. On the contrary, we deepen our con- 
sciousness of separation, while pretending that it 
is of no great importance. 

I submit that the only possible way along which 
we can all move to a proper measure of forgetful- 
ness of ourselves, and of our ministerial authority, 
is by a return to the Church’s natural mode of 
government. A healthy organism does not worry 
about its members : it takes them for granted. 
And we shall attain this healthy attitude towards 
our ministry only by reuniting on the basis of 
the true Catholic ministry. 

Nor dare I doubt that we could accomplish this 
reunion were we all convinced that eternal Love 
hates our present state of broken relationships. 
A man who is convinced of sin confesses it, and 
has no doubt about finding a way of amendment. 
He does not wait to see what may be possible. 
He does not look for a path of compromise. He 
has sinned. He confesses his sin. And he turns 
over a new leaf, avoiding the occasions of his 
past fall. 

If we were really penitent about our sin of 
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disunion, we should meet together to make con- 
fession and find our way or amendment. And 
having met, we should refuse to separate until we 
were reconciled with eternal Love, and had given 
Him what we know He desires. 

The episcopate is the universal ministry. So 
the orthodox Churches of the East have testi- 
fied since the earliest days, without change or 
hesitation. So the Roman Church has testified 
down the ages, if we except the ultramontane 
school that worked so hard to win what the 
Vatican Council enabled Pius IX to give them : 
a gift as disappointing in its results as it was 
unholy in its creation. So also has the Anglican 
Church consistently held and taught. 

Leading Free Church theologians are beginning 
to see this ; and even amongst the Presbyterians 
some are found to admit it. Possibly it will re- 
main to the younger generation to acknowledge 
it officially. Yet I am so optimistic as to feel 
confident that were we all, loyally and self-for- 
getfully, to pray that the Spirit of Love might 
have His way with us, episcopacy would be 
accepted on all sides, and the Church made 
visibly one. 

I grant that there is great need for purging 
the episcopate of many a worldly characteristic 
acquired down the ages. I fully agree that epis- 
copacy is in no true sense compatible with spiritual 
tyranny. I would be among the first to strip 
bishops of all worldly dignity, political privilege, 
and despotic power. 
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But that the acceptance of episcopacy, in its 
essential nature, is our one way of amendment 
in the sight of Love, seems to me to be beyond 
just dispute. 

IV 

The Church, we have said, is the sum total 
of all man’s proper relations to God and to his 
fellow man. 

None the less is Christendom disgraced by our 
almost universal acceptance of worldly standards 
of disunion between man and man. 

While the leaders of various Christian sections 
are anxious to give one another the hand of good 
fellowship, having studied in the same schools 
and colleges, ana sharing more or less the life 
and manners of the same class or caste, their 
several sections suffer from disunion between 
member and member, on grounds of money, 
education, manners, and such like. The rich 
and poor meet together, but not as brethren. 
Society is split into layers, each layer in wrong 
relation to those above and below it. 

Nor is there any sign of real amendment in 
this respect. Justice is certainly active to-day. 
The “higher” classes are no longer happy in 
oppressing the “lower.” But of the common 
Christian brotherhood there is no real, convincing 
evidence. To be “kind to the poor” is stifl 
high praise among well-to-do Christians 1 

When we pass into the wider questions that 
our Empire forces upon us, we find that colour 
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is a barrier between man and man, which few of 
our Christian leaders have the courage to attack. 
The Moslems are allowed to win Africa, because 
European Christians will not adopt their proper 
relations to their African brethren. Moslems 
and Hindus will as easily keep India, for much 
the same reason. In India, no doubt, com- 
mercial rivalry between the races is almost as 
weighty a factor as the colour question. In 
Africa, colour is beyond all question the primary 
issue, with forced labour as a good second. 

Christianity has so far failed to become a 
national religion in Africa and in the East. It 
has so failed because we Europeans are too often 
more conscious of our race and colour than of 
our relations to eternal Love and His Eastern 
children. 

We appear to forget that our essential relation 
with eternal Love is through the Response of 
Love incarnate, Jesus, the “coloured” Man of 
Nazareth. Moreover, we ignore our relation 
with the poor Man of Galilee, the naked Christ 
of Calvary. And we allow ourselves to be, 
almost entirely, dominated by the standards of 
wealth and caste the world about us approves. 
With the result that the Church as a whole has 
largely failed in her witness to Love incarnate. 

Eternal Love, when He takes flesh, comes as a 
poor, coloured Man. Whereas we dislike poverty 
and despise colour ! How, then, can we really 
preach Love incarnate ? How can we found, 
here and now, communities of brothers who 
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shall base their lives on the Christ’s unworldly 
standards ? 

There is no task more binding on the leaders 
of Christian societies to-day than this of redis- 
covering how to show the world the naked Christ, 
the Brother of mankind. It is for lack of this 
vision that the Church is faint and the world in 
darkness. Nor will any number of conferences 
and conventions on questions of policy meet the 
need. 

Our duty is to confess our sinful loss of right 
relations amongst ourselves, as also between the 
Church and God. And confessing our sin, it is 
our bounden duty to make immediate amend- 
ment. For example, we bishops of the Anglican 
communion ought, beyond all doubt, to meet 
together for this one purpose ; and remain 
together, in private assembly, until we have found 
our way both to our own vision of the world’s 
Naked Brother, and to the right method of 
showing Him to mankind. 

Were this done by the leaders of each society, 
a joint assembly of them following later would 
soon see its way to ecclesiastical reunion. 

V 

Uniformity in worship, organization, and in- 
ternal administration of local Churches is in no 
sense to be desired. Nor is it conceivable that 
there would be uniformity in the presentment of 
the Naked Christ as between national Churches. 
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There is, however, a principle of dependence 
that must bind all who stand related to one 
another within the Christian Church ; a principle 
that has its necessary expression in episcopacy. 
And there is a principle of brotherly love that, 
apart from all mere ** sloppy sentiment,” must be 
found in every Christian soul. Where these 
principles rule, we need not seek uniformity in 
the details of their expression. 

We require the greatest possible mutual tolera- 
tion in all these matters. All that is essential is 
that our hearts be right with our brothers’ hearts, 
and that we all alike accept the essential principles 
of mutual interdependence. For the rest, we 
may have faith in eternal Love’s power, and trust 
one another. 



VI 

Two duties, then, lie upon every Catholic 
conscience. 

In the first place, we must all be loyal to the 
apostolic principle of interdependence within the 
Church. The Catholic episcopate enshrines this 
principle for us, so far as the Church’s ministry is 
concerned. We must resist to the end the Roman 
claims, that demand for the Bishop of Rome a 
relation to the Christian flock that St. Peter never 
held : a relation entirely irreconcilable with the 
apostolic fellowship. And we must equally resist 
that spurious spirit of love which bids us officially 
recognize those ministries which, by their very 
existence, proclaim themselves independent of 
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the vast concourse of episcopal Christians, past 
and present. 

It is our duty to speak the truth in love ; and, 
so speaking, to go all possible lengths to make a 
true unity practicable. 

Secondly, we must all of us seek out the true 
principle of brotherly interdependence, in virtue 
of which alone the human race may hope to 
become really one. 

Our Lady Poverty must be sought out and 
loved. The Christ’s Syrian colour must be 
honoured, for His dear sake. And our inheri- 
tances of culture and the like must be consecrated 
in sacrifice. 

Are these two tasks beyond our power ? Our 
sufficiency is of God, Who has made us potential 
centres of responsive love. We may thank God, 
they are not impossible, these tasks, in and 
through the Response of Love incarnate. 
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The Temple of Responsive Love 

T HE Church is not only the Kingdom of 
Love, within which all creatibn is unified, 
in mutual relations of interdependence, under the 
supreme power of Response of Love. It is also 
Response of Love’s temple. The Church is the 
sacred Heart of the Response of Love, together 
with the redeemed, consecrated hearts of all who 
are united with Him. It is the sphere within 
which the Father receives the full response of 
created love, in and with and by the Response of 
Love incarnate. 



I 

The Response of Love is God. In His eternal 
life of glory He is the Response in whom the 
Fount of Love and the Spirit of Love are one 
perfect Fulness of Love. In His incarnate life 
He offers to the Father His own proper response 
as creative Word, under the conditions, and in 
the measure, that His perfect humanity imposes 
upon Him. 

Created love is of God and from God. It 
comes with that original gift to us in virtue of 
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which we have our existence. Love is conveyed 
to us through a created force, which is the effective 
sign, symbol, and sacrament of uncreated Love. 
I say it is an effective sacrament. For were it 
not so, we should be compelled to admit that 
created love is pure deity within us, which is sheer 
pantheism. Thus we meet sacrament at creation. 
The primary, creative gift of God is a sacramental 
gift. Its inward reality is uncreated Love : its 
created reality is the force that is seed of our life 
and love, as it is seed of created life in all its 
forms. Of this created reality we confess that it 
has within itself, in virtue or Him whose it is, 
efficacious power adequate to the development 
of the universe. 

So that created love is an activity of the Spirit 
of Love within us, by way of this original sacra- 
mental force, that enables us to choose Him and, 
if we choose Him, to cleave to Him and ulti- 
mately to attain union, in Him, with Fulness 
of Love Himself. 

The Response of Love, therefore, in taking our 
manhood, took also this gift, this force of created 
love. For it is the very essence of manhood. 
In His human life there is a co-operation of His 
own uncreated response of love within this 
created, human love. His sacred Heart is Him- 
self, eternal Response of Love, responding to the 
Father by way of the created force of love proper 
to His own manhood which He took of Mary, 
His Mother. This created love is the instru- 
ment by means of which the Incarnate offers 
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His response of love. It is also the measure 
by which His response as incarnate must be 
estimated. The response proper to Him as 
eternal Word is not of the same content as the 
response He offers as Incarnate. In the nature 
of the case it cannot be so. Manhood, however 
pure and however enabled by grace, cannot be 
adequate to express the fulness of eternal Love. 

Yet we must not, on that account, undervalue 
the importance of the Incarnate’s human response. 
True, it is not equal with His own, proper, 
eternal response. But it is, in fact, the ideal 
sum of creation’s response. In making a human 
response, a response human in its form and in its 
measure, the Incarnate is fulfilling His eternal 
function of giving back to the Father all that 
comes from the Father. His response to the 
Father by way of created love is part of His 
proper offering as Word. Because in Him the 
Father sees fruits of His creative mind expressed, 
existent, free to choose, and whole-heartedly 
responsive. That is to say, His response by 
way of created love here on earth, and now in 
glory, is a symbol of the eternal act by which, as 
Response of Love, He satisfies the Father’s 
creative love, and offers creation’s response in 
satisfaction of the fatherly heart of God. 

If we are unable to see the reality of the 
Incarnate’s human offering of love, it must be 
because we have failed to perceive how the Fount 
of Love depends upon the Response of Love 
for the eternal satisfaction of His creative love. 
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Granted this mutual dependence within eternal 
Fulness of Love, it is no strange thing that, 
when creation gains existence, the Response of 
Love should offer His response under the very 
conditions within which the creatures have their 
existence. The human thankfulness, praise, wor- 
ship, and adoration offered by Jesus to the Father 
are really human, since in offering them He is 
acting as sponsor for creation, in creation’s name, 
under creation’s conditions. None the less are 
they really His very own, for He is by nature 
the Response of Love. And the offering, truly 
human as it is in measure and method, is in fact 
His very own who is the eternal Response of 
Love. 



II 

The Church therefore is, essentially, the human 
heart of the Response of Love. It is founded 
upon His response to the Father. But since He 
is the Head of the race, the Church is, further, 
all who join their response with His. 

To make creation perfect, He gathers round 
Himself His own children, so that their whole- 
hearted response to the Father may be united 
with His own. Prayer, praise, adoration, thanks- 
giving, and a life of service are, as human acts, 
only possible to us in virtue of the presence of 
the Response of Love within us. Nor, as re- 
sponses to the Father, can they reach the Father’s 
heart except it be in, and through, and with the 
Response of Love Himself. 
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For this reason the Church depends, beyond 
everything else, upon sacraments. 

The one supreme need of 3 man, regarded as 
a created centre of responsive love, is the means 
of securing such union with the Incarnate as 
gives him a full share in the Incarnate’s response 
of love. In season and out of season, from the 
very first, Christianity has demanded of a man that 
he throw himself into the apostolic fellowship by 
way of the “ new birth ” of baptism. He must 
be “ in Christ,” filled with the Spirit, and in 
a relation of mutual dependence with all others : 
so that Christ’s response of love may include, as 
in a harmonious unity, the sum of their responses. 

Pure Christianity has no notion of a man who 
has not been baptized, nor of a man who lives in 
any way separate from the one, visible fellowship. 
With one heart, with one mind, with one voice, 
they all respond to Love within the eternal 
Response of Love Himself : and in the act of 
responding they appear to the whole world as 
one visible society or fellowship. Hence pure 
Christianity has no notion of a man who is not 
continually, frequently, insistently, feeding upon 
the Sacrament of the Response of Love’s Body 
and Blood. “ The Breaking of the Bread ” is 
man’s greatest privilege, as it is his highest 
wisdom. Pure religion and undefiled before 
Fulness of Love is so entirely humble that it 
cannot trust itself apart from the Lord’s own 
Table. 

The more modern tendency to exalt preaching 
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and long prayers over the reception of the Sacra- 
ment is easily explained : and the explanation 
savours not of the things that be of God. We 
need not ask whose is the fault. It is enough for 
us to know that the blessed Body of the Response 
of Love has been set as the centre of bitter dis- 
putes these four hundred years and more. Even 
to-day It is matter of most painful controversy. 

With the result that men have set out to offer 
a response of love to God in some real measure 
of independence of the Blessed Sacrament. They 
have got into a relation with It that is not what 
Love desires. Not that men’s mistakes can hin- 
der the good God’s love towards them. They 
may neglect His Sacrament. They may exalt acts 
of faith at the cost of acts of communion. They 
may even rely on works of their own faith while 
yet denouncing all other good works. But their 
Father will not let them go. These four 
hundred years He has blessed us, although our 
visible unity is gone, our harmony destroyed, 
and our offering of love unspeakably marred. 

Yet He has not left Himself without witness. 
The Sacrament of the Lord’s Body is still the 
Church’s foremost offer to men. And even in 
the separated bodies men are becoming conscious 
that their failure to put the Sacrament first carries 
with it serious spiritual loss, both individual and 
corporate. 

But I have no mind to write in detail upon the 
sacramental system. All I desire at this point is 
to lay stress upon three facts. First, our response 
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of love is only perfect when the Response of Love 
dwells in us and makes it His own. Secondly, 
pure Christianity associates His dwelling in us 
with the sacraments. And, thirdly, the imma- 
nence of God in creation is, essentially, sacra- 
mental. The first sacrament is the uncreated 
love that clothes itself in a created force, a force 
which is adequate to produce all the forms of 
life and love that make up the universe. The 
universe is the fruit of the sacrament of the 
creative Spirit of Love. The Church triumphant 
is the fruit of the sacraments of the Response 
of Love. 



Ill 

The association of Christ’s indwelling love 
with sacraments is so difficult to grasp that 
I venture to call special attention to it. 

The offering that creation makes to God 
is at once Christ’s own offering and an offering 
from outside Himself that He has made His 
own. He is not creation, but Creator. Yet His 
offering is nothing less than creation taken into 
Himself. My share in His offering is, also, 
partly my own, and partly it lies outside myself 
until it be made part of me. It is partly my own. 
I exercise my freedom in making it, although I 
owe the freedom to Love. Yet it is partly not 
my own : it is Christ’s offering, made really 
present within me, swallowing up all that is 
mine, and making mine to be indeed His. This 
combination of mine and not mine with what is 
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at once Christ’s and not Christ’s has no exact 
parallel. For the simple reason that Christ’s 
mode of dwelling in me has no parallel. 

Sacramental life is, therefore, peculiar to those 
whom the Response of Love has succeeded in 
uniting with Himself in such degree that their 
responsive love is included within His own. 
The baptized man is, in fact, given a new form 
of existence within the Response of Love’s own 
responsive movement Fatherwards. The man 
who has just been taken into Holy Communion 
with Christ is, in very truth, placed in a special 
relation of dependence upon the Response of 
Love’s manhood : that manhood which is the 
proper human expression of His love Father- 
ward and usward. 

True, Protestantism has claimed to manage 
very well without much use of the sacraments. 
In some cases it rejects them all. Individual faith 
in Christ, nourished by prayer and encouraged 
by preaching, is regarded as adequate to man’s 
need of union with the Response of Love. Nor 
is it possible to deny that many Quakers, judged 
by their fruit, have attained such union. 

This, however, does not justify us in rejecting 
the old truth of sacramental life that I have just 
set out. We may not argue that sacraments are 
not God’s own way of union on the ground that 
some attain union who are not alive to the value of 
sacraments. Eternal Love is not hindered from 
saving souls by the souls’ ignorance, prejudice, or 
misunderstandings. Much less is He held back 
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from them because others have, by their sins, 
driven them to a wrong view of the sacrament. 
No. Where faith is, Love can work His will. 

Nevertheless, Protestantism is really mistaken 
about the sacramental life. In consequence, it 
suffers from two very serious weaknesses. It 
has lost its sense of the corporate life of the 
Church, and of the mutual relations of man with 
man built up upon the sacramental life of the 
Kingdom of Love. And it has ceased to empha- 
size the fact that the Response of Love gathers 
us all up into His own eternal responsive move- 
ment Fatherward. With the result that amongst 
Protestants there is a growing tendency to ex- 
plain the Response of Love in terms of the Uni- 
tarian, or at least of the Adoptionist, Christology. 
According to this view, the Christ is the Response 
of Love, God, only by “ adoption.” He is per- 
sonally a man, the son of Joseph and Mary. He 
is a normal Jew. The Response of Love has 
made His dwelling within a man, Jesus, while the 
Spirit of Love grants the Prophet of Nazareth 
plenary inspiration in certain matters it behoves 
Him to know and teach. 

IV 

This truth of the sacramental life is indeed 
overwhelming. With St. Paul, we say : tc Who 
is sufficient for these things ? ” 

For we see that prayer is, essentially, our 
co-operation with the Response of Love’s own 

z 
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communion with His Father under the human 
conditions He has assumed. It is our co-opera- 
tion. Yet it is the Spirit of Love in us who makes 
the co-operation possible. It is He Who moves 
us to desire, and enables us to offer, prayer in all 
its forms. Whether it be prayer corporate, as in 
the body of the church, or prayer individual, as 
in the secret shrine of the heart : whether it be 
the prayer of the Holy Sacrifice, or the prayer 
of private, personal, “ subjective ” faith : it is the 
Spirit of Love who is the agent of our co-opera- 
tion with the Response of Love, as He is also the 
creator of the sacramental forms the Response of 
Love employs. For which reason pure Chris- 
tianity has always fixed its eyes upon the Spirit 
within the sacraments, refusing to be offended at 
the external signs and symbols Love chooses to 
His own use. Indeed, there would never have 
been such coldness towards sacraments had not 
some men made them occasions of mere empty 
formality, and persecuted those whom their own 
deadness of soul had driven to revolt. 

But to return to the matter of prayer. If it be 
indeed our act of co-operation with the Response 
of Love’s own communion with the Father, it is 
evident that our prayers need purging from 
selfishness. They must be acts of union with 
the Father’s will : acts of love to the Father : 
acts of conscious co-operation with, and surrender 
to, the Response of Love incarnate. Our mental 
prayer, or meditation, or whatever else we call it, 
must represent our conscious effort to lay hold 
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upon, and understand more and more, this truth 
of our co-operation with Him. 

The goal of prayer is, then, conscious, whole- 
hearted losing of oneself in the Response of Love. 
So that we, created centres of love, live only in 
the responsive movement Fatherwards of Him 
who is the uncreated Response of Love. 

Again, the Church’s public prayer and Holy 
Sacrifice acquire a deeper meaning for us, looked 
at from this point of view. We are accustomed 
to Sunday attendance at church as a matter of 
duty. In England we lay stress upon the 
“ help ” such attendance should bring to us. So 
that on weekdays the churches are practically 
empty, unless some special need drives us to 
pray. Whereas, in fact, each public service is, 
in its degree, an expression before the Father 
of the Response of Love’s own offering, ren- 
dered to Him in and through creatures who, in 
Him, are rightly related one to the other and 
each to eternal Love. 

That we are not easily moved so to think of 
the Church’s services is due partly to our own 
dull minds, partly to an evil tradition of some 
centuries’ standing, and partly to the gulf that 
seems fixed between our corporate prayers and 
our corporate practice. It may be hopea that, in 
these days of serious heart-searchings concerning 
our Christian practice, a revival of corporate 
worship will help us to a new conversion to the 
Response of Love. 

In any case, we may be allowed to go so far as 
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to suggest that there should be no more petty 
quarrelling over modes of worship. We are no 
longer so blind to the inner meaning of the 
Sacrament, which is Jesus Himself, as to fail to 
tolerate in others methods of worship we our- 
selves may not feel able to use. Exposition and 
Benediction must be allowed to those who desire 
them. For they spell Jesus, or nothing. If they 
spell Jesus, may He forbid that any man speak 
against them, or seek to prevent their use ! If 
they spell nothing, then also is sacramental com- 
munion with Christ an illusion. Likewise must 
we all tolerate in those who desire it a wide free- 
dom in ex tempore prayer and praise. For this, 
too, spells Jesus, or nothing. And if it spells 
nothing, then is all prayer vain. In short, if 
prayer is what 1 have ventured to assert, we 
must all seek one another’s advancement in 
union with Jesus. We must encourage one 
another in whatever modes of prayer each one 
may find attractive. And we should be grow- 
ing in an eager readiness to share one another’s 
methods, provided they who pray are duly depen- 
dent upon the apostolic fellowship. 

Of public worship with those who live in 
deliberate independence of Christ’s bishops much 
is being said to-day. Personally, I can only join 
in it when it is restricted to expressions of peni- 
tence for disunion, and to petition for light as to 
ways of reunion. For it seems to me that any- 
thing more than this is at once dangerous to man 
and dishonest before God. It is dangerous to 
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man, leading him to think that relations of 
mutual dependence are not the very basis of the 
Church’s life. And it is dishonest before God. 
For it is to pretend that our prayer comes up 
before Him from one heart, with one mind, in 
one voice. 

If I be answered that we make no such pre- 
tence, I can only reply that prayer which is not 
from one heart and one mind, with one voice, or 
at least a direct petition for unity of heart and 
mind and voice, is not, strictly speaking, corporate 
prayer at all. Prayer is our co-operation with the 
Response of Love’s own movement Fatherwards. 
In no true sense can corporate prayer go up from 
men who normally compete in making disciples 
(to the ruin of the Church’s visible unity), and 
on some one particular day meet together to 
speak with God of those few matters over which 
they have no present cause for competition. 

V 

One of our greatest needs at the present time 
is an understanding of the part faith must take in 
the sacramental life. 

“Protestants,” who lay great stress on faith, 
are usually quite ignorant of the devotional habits 
of “ Catholics.” They too readily assume that, 
to us, sacraments are more or less like charms : 
visible things that we use without interior 
acts of faith. Whereas, in fact, well-instructed 
“ Catholics ” are as careful as their “ Protestant ” 
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neighbours in their private acts, or prayers, of 
faith and hope, of love and penitence, of adoration 
and self-surrender. The sacramental life is not a 
substitute for the life of personal faith. It is 
just one of our Saviour’s means of creating in us 
our response of love and, having created it, of 
merging it in His own eternal response. Of 
course, to some “Catholics” the sacramental 
system becomes a mere form. Just as to some 
“ Protestants ” ex tempore prayers of faith become 
meaningless phrases, reeled off by force of habit. 
In fact, however, the sacramental system and 

; ersonal faith in the Lord Jesus are co-relative. 

'hey are necessary the one to the other. They 
depend the one upon the other. 

My personal faith is that in me by means of 
which I apprehend the Response of Love, accept 
Him as my Saviour, yield myself to Him as my 
God, and enter into the enjoyment of my union 
with Fulness of Love Himself. While the 
sacraments are the Response of Love’s chosen 
means of unifying me with Himself, and with 
the whole of His creation. By them, too, He 
influences my body as well as my soul. And 
in them He gives expression to the mutual 
dependence between creature and creature that 
is required of all who live and dwell in Him. 

It may puzzle us sometimes to accept water, 
and bread and wine, as expressions under earthly 
forms of divine realities. It is, however, a bigger 
puzzle to devise any better means. He, then, 
is the wise man who accepts the sacraments as 
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he finds them, and looks beneath the visible form 
to the underlying, heavenly realities. 

Once it is clear to us that the Response of 
Love incarnate is engaged in unifying in Himself 
all creatures, restoring them to their ideal state 
of mutual dependence, the difficulty about sacra- 
ments is, largely, done away. Of course, we 
are too much in the dark about the real truth 
of things to estimate fully the meaning of our 
dependence upon inanimate creation. But, walk- 
ing by faith, we can take Christ’s word for it that 
the bread and wine of the Blessed Sacrament are 
to be received as earthly forms under which we 
enter into communion with Him, who created 
us and them. 

In any case it seems to me legitimate to argue 
that those who cannot now see the meaning of 
these things are yet bound to desire to under- 
stand ; ana, meanwhile, must gladly bear with 
their fellow Christians who claim to read, at least 
in part, the secret of the sacraments. 

In our view of things the essence of worship 
is the Response of Love’s own proper offering to 
the Father, as it is expressed under human con- 
ditions, in human measures. We are, therefore, 
fully convinced that no man can find that offering 
within his own heart unless he has first found it 
outside himself. By faith he can become united 
with it, if by faith he has first perceived it as an 
object of desire. The act of communion is the 
act of union. But where is the act of perceiving 
it as the object of desire ? Is this act merely 
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interior ? Is it, as men would say, purely sub- 
jective ? The Church says no. It is exterior, 
objective, real to all men, however various their 
interior thoughts and feelings. 

And not only so. The offering of Response 
of Love that is humanly expressed and measured 
has an objective reality before God. It has its 
created form of existence over against Fulness of 
Love. It exists in Christ's manhood in heaven : 
which manhood is made real to us on earth under 
the form of bread and wine. And it requires 
the sacramental system to ensure our full union 
with it. For this reason, and for this reason 
alone, we plead for tolerance of our sung Masses, 
our extra-liturgical services of the Blessed Sacra- 
ment, and our use of other sacraments. We 
ask men to judge us charitably, believing the 
best about us. And we declare solemnly, before 
God and the Church, that we desire these 
services because, in the sacraments, our eyes are 
fixed upon the Response of Love Himself, and 
not upon any creature at all. 

VI 

Reunion will never be accomplished without 
an inclusive love, that imitates the all-embracing 
heart of the Response of Love. 

The end of our search is the Response of 
Love in His movement Fatherwards, with all 
creation gathered up within Himself. Why 
need we men fight one another because some 
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Christians fail to find Him, clearly and markedly, 
in the Blessed Sacrament ? Shall those who fail 
so to perceive Him accuse us of idolatry, as 
though a piece of bread could command the 
devotion of our hearts and the service of our 
lives ? I submit, humbly and earnestly, that we 
should do better in Love’s sight were we to bear 
with one another’s methods, and try to share 
them. 

Our business is to fill Love’s Temple with the 
fruits of human devotion. And we shall be wise 
if we try to co-operate with our neighbours in 
heaping up offerings of love at His feet. 
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The Authority of Love 



N O question is more under discussion in 
theological circles, no point more often 
raised among religious-minded laymen, than 
that of the Church’s authority over the minds 
of men. 

My contribution towards an answer will be 
a practical one. I do not propose to consider 
the relations between authority and reason. My 
desire is to describe the character of the authority 
Love incarnate exercised when He was on earth, 
and still exercises, as far as we are responsive to 
Him, through His Church to-day. 

I 

The Response of Love incarnate claimed 
obedience and trust from men on the ground of 
His own trustworthiness. This trustworthiness 
He claimed to establish by His character and His 
works. That is to say, He made His appeal to 
those who could judge for themselves what He 
was like. If they approved His will, and were 
prepared to accept it as their rule of life, He 
promised they should know His doctrine to be 

>78 
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true. To follow Him was to attain truth. And 
His works, to those who had eyes to see, would 
establish them in their conviction that He was 
worthy to be followed. This was His appeal. 
This was the extent of His exercise of authority. 
Those who accepted Him could not help 
themselves. They were attracted and held by 
His moral beauty. They perceived His true 
character. 

The Church, His mystical body, claims to 
possess the true story of His life and work on 
earth, a true record of His teaching and, since 
it is filled with His Spirit, an invincible power 
of interpreting the universe in terms of His 
teaching. 

The Church, as a whole, has never claimed to 
answer all the questions men would like to ask. 
It has never set itself up as knowing short cuts 
to the truth. Nor, as a whole , has it ever created 
dogmas that go beyond a strict translation of the 
facts of Love’s earthly life and teaching. Its 
claim to man’s acceptance of its teachings, 
within the limits we have just set out, the 
Church bases upon the fact of its being Love’s 
mystical body, the agent of His present activity, 
the instrument of His Spirit, It asks men to 
acknowledge it as the supernatural people of 
God, whose dominating power is the Response 
of Love incarnate, and whose guide is the Spirit 
of Love Himself. 

Thus the essential message of the Church, 
which a man is held bound to accept just because 
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it is the Church’s message, includes the Creed, 
as a general summary of truth about eternal 
Love ; the Gospel, as the story of His life on 
earth ; the Apostolic writings, as the official 
interpretation of Love’s teaching ; and the 
sacramental life and worship, in and by which 
we attain to co-operation with the Response of 
Love in His movement to the Father’s heart. 
The Church declares its message as good news 
to men. It pleads for its acceptance. It will 
admit no one to its fellowship who does not, 
implicitly at least, accept it. Nor does it care to 
keep any one in active membership against his 
will. Its authority is moral, not arbitrary. 

Again, the Church does not forbid a full 
inquiry into the grounds of its message. The 
Creed, the Gospels, the Apostolic writings, the 
doctrine of sacraments and its worship are open 
to every one’s study and investigation. In fact, 
the Church goes so far as to warn men that no 
decision favourable to its position can be taken 
apart from a power of faith. This faith the Spirit 
of Love gives to those who seek it, subduing 
their wills to His will. It is assumed that eternal 
Love has a lodging within every human soul, 
and that each created centre of love can, if he 
wills it, by means of faith, make a response to 
Love adequate to convince him of the Church’s 
claim. 

Where the Church draws the line is at an 
individual man’s attempt to correct its essential 
message. That message is rooted in the history 
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of Love incarnate, a history He committed to 
His Church. No man of to-day, coming into 
contact with the Church, is qualified to correct 
that history. He may, no doubt, have his own 
peculiar notions of its innermost significance, 
since no two men are quite alike, and Love’s 
variety makes a different appeal to each one of 
us. But the facts of the history the Church 
allows no member to correct. We are required 
to accept them when we accept the Church as 
Love’s mystical body. We are to believe what 
the first Churchmen believed. For any other 
belief the Church affords us no grounds. 

Is this unreasonable ? Is it asking too much 
of a man who expects to find somewhere a revela- 
tion of God ? 

The answer we give will depend upon our 
theory of knowledge. If knowledge be a unity, 
if truth be eternal Love Himself; if He be in 
any way revealed in the Church, it seems to 
follow that the Church’s claim is, on grounds 
of reason, justified. Eternal Love is self- 
revealed. The Church is the society of those 
who were allowed to witness the revelation, and 
who were ordered to hand it on down the ages. 
Either, then, the Church’s essential message is 
accurate, with the authority of eternal Love 
behind it, or the Church has failed both in 
understanding the revelation and in handing it 
on. There is no sense in which we can rightly 
use the word revelation of the message of a 
church that neither understood its orders nor 
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carried them out. And where there is no 
accurate record of revelation there is no real 
authority, no necessary unity of belief, and no 
possible means of testing human knowledge in 
its relation with truth as a whole. 

Thus the inquirer after God is concerned, 
first and foremost, with Christ in His Church. 
He will either be drawn by Christ and lose him- 
self in the Church, or he will be attracted by the 
Church and in it find Christ. Once within the 
Church he accepts its essential message, by faith 
reaching out to its inner truth, and discovering 
in it the path to eternal Wisdom Himself. 

II 

We must now ask what exactly this submission 
to the Church involves. Does it, for example, 
rule out all historical criticism of formularies, 
Gospel texts, and the like ? 

To this we answer, No, quite emphatically. 
The important truth is that eternal Love has 
revealed Himself in history. Now history is 
history, not legend or mere hearsay. The books 
and formularies that contain the revelation must, 
therefore, be purged from all accretions, if accre- 
tions there be. Only, let us remember, these 
books and formularies do not stand alone. 
There is a living society that owns them, and 
bases its daily worship and life of union with 
God mainly upon the truths contained in them. 
Therefore any reading of the books and for- 
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mularies that is out of harmony with that 
universal worship and life of union must be 
wrong. This point, of the first importance to 
the question at issue, is extraordinarily hard to 
bring home to men’s minds, because the Church 
has no analogy or likeness. 

If I may attempt an explanation, I would take 
the plays of Shakespeare. 

Suppose Shakespeare had founded a society of 
men all of whom had known his plays at first- 
hand, and were trained by him to reproduce 
them, knowing them by heart. Suppose, fur- 
ther, that Shakespeare at his death was enabled 
to be spiritually present within each one of the 
society, unifying them all in his own indwelling 
spirit. And suppose, further, that he was en- 
abled to add to his society in each generation, 
each new member acquiring the traditional ways 
of performing the plays, and receiving the 
very spirit of Shakespeare himself within his 
soul. It is, I submit, evident that, on such 
a series of suppositions, the historical criticism 
of Shakespeare’s plays would be of a very 
different kind from that possible in the case 
of other old authors. 

Add, now, in the case of Love incarnate, the 
fact that millions have attained spiritual union 
with Him through His historical message, and 
a conviction of its truth at once unshakable and 
entirely joyous, and we see how far apart from 
all other branches of literature the Creed and 
Gospels stand. 



Digitized by LjOOQle 




184 The Revelation of Eternal Love 

III 

Why, then, if the case be as we have stated it, 
do men fail to find Christ or to be contented 
with the Church’s authority ? 

I will not pause to emphasize possible causes 
of failure that all must recognize, such as pride 
of intellect, weakness of will, and the like. Nor 
need I recall to the reader’s mind the danger to 
faith of the present-day critical habit. I prefer to 
assume that the failure to find Christ is on the part 
of really humble men, whose wills are set on Love 
where He may be found ; men who have been 
true to Love in as far as they have dimly felt His 
action within them. Why do such men fail to 
find peace in His Church ? 

My answer, for what it is worth, is that the 
Church in our time has comparatively few mem- 
bers who see the true vision of eternal Love, 
and fewer still whose lives give expression to it. 

In the nature of the case, the Church’s ability 
to commend its message to men’s minds must 
always depend upon its success in portraying Love 
incarnate in the lives of its members. A message 
that is at once historical and a present revelation 
must be shown in their lives who carry it. Other- 
wise, the clue to its meaning, the proof of its 
accuracy, the witness to its truthfulness are sadly 
lacking. 

Now, to be quite frank and candid, the Church 
is visible to men only under the form of human 
institutions, venerable, with a divine principle of 
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life within them, but none the less human. And 
the human form of the Church as it is to-day 
does not, in any great measure, express either 
Response of Love or Spirit of Love. 

In the first place, the institutions are many 
and mutually exclusive. Whereas they must 
necessarily be visibly one and inclusive if they 
are to express Fulness of Love in His unity, 
or the Response of Love in His human life. 
Secondly, they are rich, dignified, powerful 
with worldly power, and closely concerned with 
earthly politics. Whereas they must necessarily 
become poor, humble, worldly weak, and separate 
'from earthly politics, if they are to express the 
naked Response of Love, incarnate and cruci- 
fied. Thirdly, they have lost the fellowship 
and brotherliness which are very necessary ex- 
pressions of the Response of Love’s life within 
His children, whom He calls His brethren. 
The institutions that are called His Church 
possess every kind of social organization and 
class-division except that which the Response 
of Love trained His disciples to preserve. 

Is it, then, astonishing that the Church’s 
authority fails to lead men to Christ ? 

IV 

Again, I suggest that the Church’s authority 
has failed to keep men contented because it is 
often exercised outside the limits that are lawful. 
The revelation of Love has been overloaded 
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with so-called facts that have no place in the 
original vision. 

Partly, no doubt, this is due to a natural 
process by which the Church, in different places 
and at different times, has claimed, as a human 
society, to legislate for its members. It would 
seem, at first sight, that every society, even the 
Church, is right in adding to its conditions of 
membership as its experience grows. So that 
oecumenical decrees are accepted by loyal 
Churchmen as necessary to the Church’s orderly 
growth. 

I submit, however, that since the Church is at 
once an historical embodiment of a definite reve- 
lation and a present embodiment of the same in 
the lives of men, a very thick line must be drawn 
between the original doctrines of the Church, 
and the decrees that it has been led to make 
from time to time for the guidance of its mem- 
bers. Those decrees only may be imposed as 
conditions of communion with Christ that are, 
evidently and on the face of it, contained within 
the original historical revelation, or required for 
its preservation. 

Partly, however, the overloading of revelation 
is due to theologians who, in their zeal for 
uniformity of thought, have first laboured hard 
to make the greatest possible use of their logical 
faculties, and then, not without help from eccle- 
siastical politicians, have persuaded the authorities 
of the Church to add dogma upon dogma. 

Of this mischievous tendency examples can 
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be found in almost any society of Christians, 
especially in Western Christendom. The Roman 
Church has added several dogmas to the necessary 
terms of a man’s receiving communion with 
Christ, some in advance of, some in contradiction 
to the oecumenical standards of faith. Luther 
and Calvin are responsible for many a “ con- 
fession ” and definition equally beyond what the 
universal Church has received. And the Reform- 
ation controversies produced a crop of negations 
of doctrine that are just as harmful as positive 
doctrines, when used as terms of communion 
with Christ. To compel a man to say, “A is 
not B ” before he can be a Churchman, is as evil 
as to order him to say, “ C is D,” if so be neither 
proposition belongs to the Church’s essential mes- 
sage. We Anglicans have great need to realize 
this fact. 

This distinction between what is of Love’s 
own revelation, contained clearly and inevitably 
in the original message of the Church, and what 
is of the theologians’ or lawyers’ additions, must 
be recognized and publicly acknowledged, if the 
Church is again to appear visibly one before the 
world. The Church may only demand as essen- 
tial conditions of communion with Christ what 
the Apostles, in substance, demanded. And 
what the Apostles in substance demanded we 
have set out for us in the Creed, Gospels, and 
Apostolic writings, read in harmony with the 
Church’s worship and life of prayer. In saying 
this I have on my side the traditional teaching 
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not only • of the English Church, but of the 
Eastern Orthodox Churches and of the Roman 
Church itself. 



V 

The truth is that the Authority of Love 
concerns itself with eternal principles which He 
has made clear to us in His own human life. 
Decrees of the Church that are evidently open to 
official reversal have no such claim as belongs to 
eternal principles. Therefore, they should not 
be backed by a claim to Love’s divine authority. 
While, then, a society may make its own tem- 
porary rules, and enforce them as if they were 
permanent on its members, we do well to limit 
our estimate of the number of questions the 
Authority of Love is said to have decided. The 
danger of laying burdens on men’s shoulders 
heavier than they can bear is very real. Nor can 
we blind ourselves to the possibility that Christ 
may, at His coming, condemn the ecclesiastical 
lawyer as once He condemned the Jewish. 

We must remember that the Church has 
a human side to it. It is sometimes rigorous 
for political reasons. It is sometimes lax from 
worldly motives. So it has been : so it always 
will be. And our wisdom lies in laying the main 
stress upon eternal principles, principles that Love 
incarnate has made clear to our minds and con- 
sciences. 

Thus the great bulk of the Church’s laws will 
be seen to have only such authority as the 
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common decision of the society gives them. 
They bind, but they may be revised. They 
bind, that is, by the society’s precept : they have 
not the authority of Love’s eternal principles. 

In short, the inquirer after authority in re- 
ligion has only to do with the vision of eternal 
Love. It is the vision of Jesus. It is the vision 
of the Church, the naked, suffering, mystical 
body of Jesus. 

VI 

This, then, is the first, and so much the first 
as to be almost the only, task of the Church 
to-day. 

A vision of Love serving is not unknown in 
our time. Nor is it confined to those who are 
interested in the Church. But the Church, or 
Churches, or whatever we may call the various 
segments of Christendom, fill, practically, no 
place in the vision. Organized Christianity, of 
all kinds, teaches us to pray, to avoid the “ big 
sins,” and to save our own souls if we have the 
energy : it gives us a “ spiritual ” uniform, 
clothed in which we live pleasantly with the 
world’s habits and customs that are not, in so 
many words, on the Church’s black list. What 
it does not do is to serve eternal Love as His 
body of service. It is not a true vision of naked, 
suffering, serving Love. 

If, and when, Christendom reforms itself, men 
will no longer worry about faith and reason, 
authority and human freedom : they will see, 
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with their own eyes, the moral beauty of the 
Christ-life ; they will recognize it as part and 
parcel of that which Creed and Gospels describe ; 
and, recognizing it, they will acknowledge eternal 
Love within His one, visible Church. 

Such is the authority that Love incarnate 
exercised while on earth. Such is the authority 
He has committed to His Church. That which 
Christians have too often regarded as authority 
in matters of belief is merely an imitation of the 
State’s power of compulsion. Whether it were 
exercised through Pope, or Synod, or Presbytery, 
or Free Church Council, it was of the earth, 
earthy. And it met with the success it deserved. 

I do not for a moment suppose that even 
a perfect Church would attract all men in the 
world. The Lord Jesus Himself failed in this. 
In fact, I guess that the world’s hatred of the 
Church would increase as Churchmen grew in 
likeness to Christ. But I do not doubt that 
a vast number of earnest men and women would 
find in Christ’s reformed Church the one bit of 
evidence for which they have been seeking. In 
any case, the Church’s duty is quite plain. It 
is to bear -witness to eternal Love incarnate, in 
His nakedness and His suffering : it is to be the 
ready agent through which He serves mankind. 
In the fulfilment of this duty the Church will 
find itself wielding an authority far more effective 
than it has ever had in its hands. 

Most humbly 1 submit to all Christians that 
our first duty to all souls within our neighbour- 
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hood is to show them this vision of eternal Love. 
I say, most humbly : for in so writing I know 
that 1 am self-condemned. Nor do I underesti- 
mate the difficulties in our way : for we are all in 
the grip of a system that threatens to hold us hist 
to the very end. It is, however, no small thing 
to recognize our grievous failure, to renew our 
ideal, and to begin our search for a way to 
amendment. 

What it will cost us, we do not know. The 
reformation of a parish that it may enshrine 
a true vision of Love naked, crucified, and 
serving will tax all our powers. It will require 
from us a sacrifice of traditions and prejudices 
that at present are the foundations of our life, 
social and ecclesiastical. It will demand a refor- 
mation of our commercial methods, and a radical 
change in our views of money and money- 
making. And the reformation of a diocese will 
require the application to the diocese as a unit, in 
respect of money-getting, endowments, prefer- 
ments, and attitude to the world, of the very 
same principles by which each individual mem- 
ber will have learned to judge himself. 

One final word. There are clear signs that 
very many Churchmen have, in their consciences, 
a sort of half-conviction of the need of such 
amendment. Our consciences are not at peace. 
We are sure changes are needed, if we would 
please God fully. It is, therefore, the more 
imperative that we do not delay our efforts at 
amendment. The Lord Jesus has spoken. Our 
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souls have heard. We know we have failed 
Him. Are we, then, content to continue in 
sin ? The Response of Love incarnate is calling 
us. His own way of response lies revealed be- 
fore our eyes. We have within us a power of 
response, in His way, in co-operation with Him. 
Shall we not use that power, and follow that way 
— before it be too late ? 

“ He beheld the city, and wept over it, saying, 
If thou hadst known, even thou, at least in 
this thy day, the things which belong unto thy 
peace ! ” 
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